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PART ONE:

CRITIQUES FROM THE

ANCIENT WORLD
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CHAPTER 1:

ANTI-JEWISH MUSINGS

FROM THE PRE-CHRISTIAN ERA

“This almost universal negative attitude… needs further
scrutiny. Its main source must be sought in the basic fact
that the Jews, in spite of their having been Europeans for

so many centuries, were still considered, even by
themselves, to be utter strangers.”

— I. Barzilay (1956: 253)

Poor Jews! Condemned by God and fate to be forever misunderstood, ne-
glected, insulted, abused, envied, pitied—indeed, hated by all mankind.
The subject of insult, calumny, slander, nay, even beatings, torture, and all
manner of physical abuse. Such an unkind destiny. How did it come to
this? How is it that throughout history, Jews have come to be detested,
battered, and beaten down? Is it something about Jewish culture? Reli-
gion? Ethnicity? Values? And how does this long history relate to present-
day abuse and hatred heaped upon Jews worldwide, and on the Jewish
state?
These are important questions, given the present condition of the

world and the power and influence commanded by the Jewish community
generally. Part of the current animosity is based, no doubt, on the mere
fact that Jews, a small minority in every nation of the world save Israel,
hold grossly disproportionate power to their numbers.1 Acting through
the United States, Jews are more dominant than ever; we need only recall

1 The five nations with the highest Jewish percentage, apart from Israel, are: (1) USA (1.8%),
(2) Canada (1.1%), (3) France (0.74%), (4) Uruguay (0.51%), and (5) Australia (0.49%). The
UK comes in 7th at 0.45%.
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the statement of Malaysian president Mahathir Mohamad, who said, “To-
day the Jews rule the world by proxy. They get others to fight and die for
them.”2 People everywhere, no matter their religious or political context,
understand an elemental fact of democracy: a small, wealthy minority of
people should not exert disproportionate influence in the life of a nation.
That the Jews do this is undeniable, and they would be disliked on this
count alone.
But there is much more to the story. Their present level of influence is

unprecedented, but Jews have had access to power for millennia. Against
this backdrop have been numerous pogroms, banishments, and outright
massacres. Thus it was not strictly their influence that led others to detest
them. Other factors have been at work. By recounting this history, and the
observations of prominent individuals, we may better understand the Jew-
ish phenomenon, and thus learn how to better deal with this most influen-
tial minority.
In the present work, I will trace the history of negative attitudes toward

Jews and Jewish society, beginning in ancient times. The point is not to
revel in abuse, but to give voice to the most articulate and insightful critics
of Jews—and to draw plausible conclusions.
In the academic literature, such a study would come under the heading

‘history of anti-Semitism.’ There are many such works; the library database
WorldCat lists over 800 English-language books on this topic published in
the past 10 years alone. But these books—the vast majority by Jewish au-
thors—reflect a strongly pro-Jewish bias. Consequently, the critics are
nearly always the source of the problem, never the Jews or Jewish actions.
The Jews themselves are almost uniformly portrayed as an innocent and
beleaguered people, set upon by cruel and vindictive forces. The various
“anti-Semites” are depicted as sick individuals, sadistic in nature, even
downright evil. At the very least, they are severely mentally ill. Consider
this impressive statement from a recent “anatomy of anti-Semitism”:

In the 1940s and 1950s, students of anti-Semitism widely regarded that
phenomenon … as a ramification of severe emotional or social disor-
der. They realized that Christian prejudice… could not explain the fire-

2 As reported by FoxNews (16 October 2003). Globally, Jews represent just 0.19% of the
planet. That such a small group could “rule the world,” even indirectly, will no doubt be a
cause of astonishment to future historians.
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storm that had nearly obliterated twentieth-century European Jewry.…
In the agonized post-Holocaust reassessment, … psychohistorians,
psychiatrists, and psychoanalysts tended to focus on flaws in the argu-
ment that anti-Semitism sprang from christological sources.… [Ameri-
can postwar studies] describe anti-Semitism as an emotional disorder
produced by intrapsychic tensions and sexual and social anxieties and
frustrations. … Jew haters accordingly exhibit grave personality disor-
ders. They are asocial or antisocial, alienated, isolated, inhibited, anx-
ious, repressed, rigid, regressive, infantile, narcissistic, hostile, punitive,
conformist, dependent, delusive, guilt-ridden, paranoid, irrational, ag-
gressive, and prone to violence. (Jaher 1994: 10-12)

Frederic Jaher all but exhausts his thesaurus in seeking pejorative appella-
tions for the insane “Jew haters.” And yet we must ask ourselves: Is this
rational? Were there no other causes that might have motivated the critics
of Jewry? Were all the notable ‘anti-Semites’ in history—and there were
many, as I will show—really insane? All those prominent and brilliant in-
dividuals, by all other accounts men of genius—were they closet lunatics?
Or does the problem lie elsewhere? Is the psychosis, perhaps, resident in
the Jewish personality, the Jewish psyche, the Jewish race? Is it a defense
mechanism to reflect one’s own deficiencies upon one’s enemies?
In the following assessment of historical attitudes, I will be seeking

common and universal themes. Attitudes, criticisms, and other negative
observations that persist over the centuries and across cultures are signifi-
cant markers; they indicate a set of robust and persistent traits that are ap-
parently embedded in the Jewish character. It is enlightening to examine
such traits in an open and objective manner.

Critiques from the Ancient World
Traditionally speaking, the Jewish ethnicity traces back to Abraham, circa
1500 BC. Jews spread out around the Middle East, interacting with neigh-
boring tribes and cultures while maintaining a strong sense of racial unity.
Within two centuries they reached Egypt, multiplied, and “the land was
filled with them” (Ex 1:7). As the story goes, the pharaoh determined that
“the people of Israel are too many and too mighty,” and thus he had to
“deal shrewdly” with them. The fear was that, in the event of some war,
the Jews might “join our enemies and fight against us”—though why they
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would betray their host nation is unclear. A sort of repression began but
apparently the Jews fought back; “the Egyptians were in dread of the peo-
ple of Israel.” A series of plagues then hit Egypt on behalf of the Jews,
whereupon the pharaoh relented and they were driven out.3 If true, this
constituted the first ‘anti-Semitic’ act in recorded history.
Amazingly, we have independent, physical evidence for conflicts be-

tween the Egyptians and the Jews. The Amarna letters are a series of 380
clay tablets containing letters to two pharaohs, Amenhotep III and Akhe-
naten, dating between roughly 1360 and 1332 BC. Nine of the letters refer
to one “Labayu” as a noted rebel and marauding trouble-maker from She-
chem,4 in the area of present-day Israel; three other letters are from Laba-
yu himself. In letter EA 244, one Biridiya of Megidda complains to
Akhenaten as follows:

May the king, my lord, know that… Labayu has waged war against me.
We are thus unable to do the [harvesting], because of Labayu. … May
the king save [Megidda] lest Labayu seize it. … Labayu has no other
purpose; he seeks simply the seizure of Meggida. (Moran 1987: 298)

Significantly, Labayu and his two sons were in evident collaboration with
“the Habiru” (or ‘Apiru’), which some scholars have identified as “the
Hebrews.” Paul Johnson (1987: 23) suggests that Labayu and sons were
the “coreligionists and racial kin” of the Jews enslaved in Egypt. Labayu
“caused great difficulties for the Egyptian authorities and their allies; as
with all other Habiru, he was… a nuisance.” And insolent; in EA 252,
Labayu threatens to “bite the hand” of Akhenaten; “how can I show def-
erence?” he complains. He is furthermore constantly trying to refute his
image as a rebel. Such impudence seems to have given the Habiru/
Hebrews an early and rather nasty reputation.
Even if the Exodus was pure fiction, we do have concrete evidence of

a people called “Israel” by 1200 BC. The 1896 discovery of an engraved
stone in east-central Egypt, known as the Merneptah Stele, brought to
light a cryptic but telling line: “Israel is laid waste, and his seed is not.” We

3 The group supposedly numbered “six hundred thousand men,” plus women and children
(Ex 12:37). This absurdly high figure strikes an interesting comparison with the equally-
absurd “6 million” allegedly killed in the Holocaust. Both numbers are purely symbolic, and
not to be taken literally.

4 Mentioned in the Old Testament; see 1 Kings 12:1.
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don’t know the context, but evidently certain Egyptians came into conflict
with “Israel” and defeated them badly—to the point that they were virtu-
ally exterminated (at least, locally). This event might be considered the
second historical action against the Jews, and the first to be definitively
dated. In any case, the Jews apparently established themselves in Palestine,
creating the unified Kingdom of David by 1000 BC. Shortly thereafter
they built their first temple (Solomon’s Temple) in Jerusalem.5
Another negative incident occurred around the year 850 BC, one that

was recorded on the Tel Dan Stele, recently discovered in northern Israel.
On this stone, a King Hazael boasts of his victory over the Israeli kings
and the “House of David.” Evidently the Jews had invaded his father’s
land, and Hazael had subsequently exacted his revenge. As before, an ap-
parently aggressive and hostile Jewish people attacked their neighbors, and
paid a price for their belligerence.
The next detailed account of “Jew hatred” is documented later in the

Old Testament, in the Book of Esther. Esther was the Jewish queen of
Persian King Xerxes (Ahasuerus), circa 475 BC. The king’s second in
command, Haman, grew to hate the Jews because of their insolence, espe-
cially that of Esther’s cousin Mordecai. Consequently, “Haman sought to
destroy all the Jews” (Esther 3:6). He issued directives “to destroy, to slay,
and to annihilate all Jews,” and built a monstrous gallows, 50 cubits high
(about 25 m, or some 80 feet), just to hang Mordecai. Through various
trickery, Esther turned the tables, and Haman himself ended up on the
gallows.6 This of course is the Jewish version of events, and we have no
independent account of this story, but still, it is reasonable to assume
some factual basis at its core. And it shows that the Jews have been able to
inure themselves to powerful figures for millennia.
Yet another anti-Jewish incident occurred in the year 410 BC, in which

the Egyptian military commander Vidranga attacked and destroyed the
Jewish temple at Elephantine.7 With these early events we find a trend be-

5 This temple was destroyed in 586 BC by Babylonian king Nebuchadnezzar. The Second
Temple was built in 516 BC, which in turn was destroyed by the Romans in 70 AD; the
western (‘Wailing’) wall is all that remains today.

6 The Jews then went on a rampage, and with the king’s backing killed over 75,000 of their
“enemies” (9:16). This happy event is celebrated in the Jewish holiday of Purim.

7 For a detailed account of this event, see Schafer (1997: 132-138).
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ginning to emerge: where the Jews settled amongst other peoples, they
seem to have made enemies.

* * *
For roughly the first millennium of their existence, no outside writers
made note of the Hebrew tribe—or at least, no writings have survived. We
have only the internal, Old Testament account of things, which is no
doubt glorified and exaggerated in turn. Of interest here is how the out-
siders, the non-Jews, viewed them when they did begin to take notice.
The first to comment were the Greeks. Through seafaring trade and

imperial expansion they came into contact with many groups of the east-
ern Mediterranean, including Egyptians, Phoenicians, Syrians, and Jews.
The earliest direct references come from Theophrastus and Hecateus of
Abdera, but there are two preceding and suggestive passages from Plato.
The first is in Republic, dated circa 375 BC. Amidst a discussion of justice
in the polis, Plato identifies three social classes: rulers, auxiliaries (military),
and the “money-makers” (businessmen). He then compares these qualities
to neighboring cultures, observing that “the love of money… is conspicu-
ously displayed by the Phoenicians and Egyptians” (436a). We don’t know
if, by ‘Phoenicians,’ Plato means to include the Jews; certainly he does not
mention them by name. At that time there was general confusion about
the various tribes of that region.8 Still, it is striking that the people there
were widely known as lovers of money.
A second and related reference comes from Plato’s final work (ca. 350

BC), Laws. In Book V he discusses the virtue and value of mathematics,
under the condition that we “expel the spirit of pettiness and greed”
(747c) that would otherwise invite abuse of that skill. If a teacher fails to
do this, he will have inadvertently produced a “twister,” a dangerously cor-
rupt person—as has happened “in the case of the Egyptians and Phoeni-
cians, and many other races whose approach to wealth and life in general
shows a narrow-minded outlook.” This could reflect a general sense of
Athenian elitism, but it is interesting that Plato again cites those two
groups specifically.

8 Emilio Gabba notes that, at that time, “the distinctions between the various peoples of the
Syrian and Phoenician regions” had yet to emerge. Herodotus (484–425 BC) refers to the
“Phoenicians” and the “Syrians of Palestine” as tribes that have adopted the practice of cir-
cumcision. And the Jewish writer Josephus (ca. 37–100 AD) remarks that the Jews “spoke
the Phoenician language.” See Gabba (1984: 615, 618).
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But it is not until roughly 310 BC that we find the first explicit refer-
ence to the Jews, by Aristotle’s chief pupil Theophrastus. It seems he had
a concern about one of their customs: “the Syrians, of whom the Jews
(Ioudaioi) constitute a part, also now sacrifice live victims. … They were
the first to institute sacrifices both of other living beings and of them-
selves.” The Greeks, he added, would have “recoiled from the entire busi-
ness.”9 The victims—animal and human—were not eaten, but burnt as
“whole offerings” to their God, and were “quickly destroyed.” The phi-
losopher was clearly repelled by this Jewish tradition.
And Theophrastus’ word for ‘whole burnt offering’? A “holocaust” (ho-

lokautountes)—meaning a complete burning (holos-kaustos). Incredibly, the
very first Greek reference to Jews also includes the very first reference to a
“holocaust.” Fate works in strange ways indeed.

* * *
It was around that time that the Macedonian general Ptolemy I came to
rule Egypt. His military, for various reasons, could not conscript Egyptian
citizens, and so a mercenary army was necessary. Ptolemy had a ready
supply at hand in the Jews. Gabba (1984: 635) relates that the king em-
ployed 30,000 Jews, chosen from among his many prisoners of war. “Well
paid and highly trustworthy, they served to keep the native population at
bay, and the natives apparently retaliated against them from time to time.”
This, in addition to the cultural and religious quirks, was another basis

for indigenous animosity towards Jews. It anticipates the similar use of
Jewry by future leaders of Europe and Russia—with comparable results.
Many times throughout history, Jews have come to serve as intermediaries
between those in power and the masses; this allowed them to both acquire
considerable wealth and to exercise power of their own. But again, this in-
cident is revealing. It is understandable to want to get out of prison, but
one must wonder at the evident readiness of the Jews to side with their ene-
mies, for pay, and to do so enthusiastically, with little compunction.
Hecateus, working somewhat after Theophrastus, wrote the first text

dedicated to the subject: On the Jews.10 Two fragments survive, one by the
Jewish writer Josephus and the other by Diodorus. Generally speaking
both fragments are sympathetic to the Jews, and thus it is striking that the

9 In Stern (1974: 10).
10 According to Josephus, Contra Apionem, I.183.
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latter includes this observation on the story of the Exodus: “as a conse-
quence of having been driven out [of Egypt], Moses introduced a way of
life which was to a certain extent misanthropic and hostile to foreigners”
(apanthropon tina kai mixoxenon bion).11 One can certainly understand the an-
ger of any people who have been driven from their place of residence. But
why should this translate into misanthropy—that is, hatred of mankind in
general? It is as if the Jews took out their anger on the rest of humanity.
Perhaps it was a case of extreme resentment combined with extreme stub-
bornness. Or perhaps this was already a characteristic trait; we cannot yet
tell.
But there is a second question here: Why were the Jews driven out?

Egyptian high priest Manetho (ca. 250 BC) tells of a group of “lepers and
other polluted persons,” 80,000 in number, who were exiled from Egypt
and found residence in Judea. There they established Jerusalem and built a
large temple. Manetho comments that the Jews kept to themselves, as it
was their law “to interact with none save those of their own confederacy.”
As the story continues, the Jews (“Solymites”) marshaled allies from
amongst other ‘polluted’ persons, returned to Egypt, and temporarily con-
quered a large territory.When in power they treated the natives “impiously
and savagely,” “set[ting] towns and villages on fire, pillaging the temples
and mutilating images of the gods without restraint,” and roasting (‘holo-
causting’) the animals held sacred by the locals.12 The degree of truthful-
ness here is uncertain, but once again it is reasonable to assume some
factual basis.

Into the Roman Era
The Seleucid (Macedonian) king Antiochus IV Epiphanes ruled over the
territory of Judea in the early second century BC. Internal Jewish disputes
elevated to a general insurrection, angering him. His army invaded Jerusa-
lem in 168 BC, killing many Jews and plundering their great (second) tem-
ple. Greek philosopher Posidonius adds that, upon seizing the temple,
Epiphanes freed a Greek citizen who was being held captive, only to be
fattened up for sacrifice, and eaten. This was allegedly an annual ritual.13
He further remarks that the Jews worshipped the head of an ass, having

11 In Gabba (1984: 629).
12 In Stern (1974: 82-83).
13 Josephus, Contra Apionem, II.79, 91-97. See also Stern (1974: 146-147).
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placed one of solid gold in their temple. Nonetheless, within a few years
the Jews prevailed in the so-called Maccabean Revolt, reestablishing Jew-
ish rule over Judea—a situation that would last until the Romans invaded
in 63 BC.
The decline of the Seleucids coincided with Roman ascent. Rome was

still technically a republic in the second century BC, but its power and in-
fluence were rapidly growing. Jews were attracted to the seat of power,
and migrated to Rome in significant numbers. As before, they came to be
hated. By 139 BC, the Roman praetor Hispalus found it necessary to expel
them from the city: “The same Hispalus banished the Jews from Rome,
who were attempting to hand over their own rites to the Romans, and he
cast down their private alters from public places.”14 In even this short pas-
sage, one senses a Roman Jewry who were disproportionately prominent,
obtrusive, even ‘pushy.’
Perhaps in part because of this incident, and in light of the Maccabean

revolt some 30 years earlier, the Seleucid king Antiochus VII Sidetes was
advised in 134 BC to exterminate the Jews. Referring to the account by
Posidonius, Gabba (1984: 645) explains that the king was called on

to destroy the Jews, for they alone among all peoples refused all rela-
tions with other races, and saw everyone as their enemy; their forbears,
impious and cursed by the gods, had been driven out of Egypt. The
counselors [cited] the Jews’ hatred of all mankind, sanctioned by their
very laws, which forbade them to share their table with a Gentile or
give any sign of benevolence.

Needless to say, Sidetes did not heed his counselors’ advice.
Two or three decades after Posidonius, around the year 75 BC, promi-

nent speaker and teacher Apollonius Molon wrote the first book to explic-
itly confront the Hebrew tribe, Against the Jews. From his early years in
Caria and Rhodes he would likely have had direct contact with them, and
thus was able to write from personal experience. Molon referred to Moses
as a “charlatan” and “imposter,” viewing the Jews as “the very vilest of
mankind”.15 Josephus adds the following:16

14 Cited in Valerius Maximus, Facta et Dicta (1.3.3). In an alternate account, the Jews were only
confined to their homes, not banished.

15 In Stern (1974: 155-156).
16 In Stern (1974: 155). Cf. Contra Apionem, II.148.



18 THOMAS DALTON ∙ ETERNAL STRANGERS

[Molon] has scattered [his accusations] here and there all over his work,
reviling us in one place as atheists and misanthropes, in another re-
proaching us as cowards, whereas elsewhere, on the contrary, he accus-
es us of temerity and reckless madness. He adds that we are the most
witless of all barbarians, and are consequently the only people who
have contributed no useful invention to civilization.

The Jews are ‘atheists’ in the sense that they reject the Roman gods. The
‘misanthrope’ charge recurs, having first appeared some two centuries ear-
lier in Hecateus. But the complaints of cowardice, villainy, and reckless-
ness are new, as is the statement that the Jews have contributed nothing of
value to civilization. The rhetoric is clearly heating up.
In 63 BC, a momentous event: Roman general Pompey takes Palestine.

For most residents of the region this was nothing to be feared, and in fact
promised to bring significant improvements in many areas of life. After all,
the Romans granted citizenship to those they conquered, and brought
many advances in standard of living. But as the formerly dominant force
in Judea, the Jews were particularly incensed. And now the Romans had to
face their wrath directly, in the form of an on-going insurrection.
Thus it is unsurprising that we find a quick succession of anti-Jewish

comments by notable Romans. Five are of interest, beginning with Cicero.
In the year 59 BC Cicero gave a speech, now titled Pro Flacco, that offered
a defense of L. V. Flaccus, a Roman propraetor in Asia. Flaccus was
charged with embezzling Jewish gold destined for Jerusalem. Strikingly,
Cicero begins by noting the power and influence of the Jews:17

You know what a big crowd it is, how they stick together, how influen-
tial they are in informal assemblies. So I will speak in a low voice so
that only the jurors may hear; for those are not wanting who would in-
cite them against me and against every respectable man.

Shades of the Israel Lobby! It’s rather shocking that Cicero, speaking near
the height of Roman power, should voice this concern—if even as a mock
concern.
He continues on, noting that the senate had a long-standing policy of

restricting gold exports, and that Flaccus was only enforcing this rule, not
withholding the gold for himself. Here was his downfall: “But to resist this

17 In Stern (1974: 197).
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barbaric superstition (barbarae superstitioni) was an act of firmness, to defy
the crowd of Jews (Iudaeorum) when sometimes in our assemblies they
were hot with passion…” All the gold is accounted for, Cicero hastens to
add. The whole trial “is just an attempt to fix odium on him” (recalling
present-day attempts to smear ‘anti-Semites’). The Jewish religion is “at
variance with the glory of our empire, the dignity of our name, the cus-
toms of our ancestors.” That the gods stand opposed to this tribe “is
shown by the fact that it has been conquered, let out for taxes, made a
slave”—so much for the ‘chosen people’ of God.18
Ten years later Diodorus Siculus wrote his Historical Library. Among

other things, it recounts the Exodus:

[T]he ancestors of the Jews had been driven out of all Egypt as men
who were impious and detested by the gods. For by way of purging the
country of all persons who had white or leprous marks on their bodies
had been assembled and driven across the border, as being under a
curse; the refugees had occupied the territory round about Jerusalem,
and having organized the nation of Jews had made their hatred of
mankind into a tradition… (HL 34,1)

The Library then includes a retelling of Antiochus Epiphanes’ takeover of
the Jewish temple in 168—the same event found in the earlier work of
Posidonius. But this is no mere duplication; it demonstrates an acceptance
and endorsement of that account. Here, though, it is Antiochus
Epiphanes, not his successor Sidetes, that was urged “to wipe out com-
pletely the race of Jews, since they alone, of all nations, avoided dealings
with any other people and looked upon all men as their enemies (polemious
hypolambanein pantas)”.19 This is a striking and telling statement: “they alone,
of all nations”. It’s not that the Romans found fault with everyone. Rather,
the Jews were singled out, of all the ethnicities that the Romans encoun-
tered; Jews alone seemed to be uniquely disposed toward hatred of their
fellow men.
Upon entering the temple Antiochus finds a statue of a bearded man

on an ass—Moses, the one “who had ordained for the Jews their misan-
thropic and lawless customs.” Antiochus’ advisors were “shocked by such

18 In another work, De Provinciis Consularibus, Cicero adds that the Jews were a “people born to
be slaves”; see Stern, p. 203.

19 Cf. Stern, p. 183.
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hatred directed against all mankind,” and therefore “strongly urged [him]
to make an end of the race completely.” In his magnanimity, he declined.
The great lyric poet Horace (65-8 BC) wrote his Satires (Latin: Sermones)

in 35 BC, exploring Epicurean philosophy and the meaning of happiness.
At one point, though, he makes a passing comment on the apparently no-
torious proselytizing ability of the Roman Jews—in particular their tena-
ciousness in winning over others. Horace is in the midst of attempting to
persuade the reader of his point of view: “and if you do not wish to yield,
then a great band of poets will come to my aid… and, just like the Jews,
we will compel you to concede to our crowd” (Satires I.4.143). Their pow-
er must have been legendary, or he would not have made such an allusion.
The fourth reference comes from Ptolemy the Historian, circa 25 BC.

In his History of Herod he discusses the different ethnicities of Palestine,
and comments on the people known as ‘Idumaeans’ (or ‘Edomites’), a
tribe living in the southern desert region of present-day Israel. They were
defeated by the Hebrews in 125 BC and absorbed into the Jewish nation.
Ptolemy notes that the original Jews are ethnically distinct. This is in noted
contrast to the ‘converted’ Idumaeans, who suffered genital mutilation as a
mark of their incorporation:20

Jews and Idumaeans differ… Jews are those who are so by origin and
nature. The Idumaeans, on the other hand, were not originally Jews,
but Phoenicians and Syrians—having been subjugated by the Jews and
having been forced to undergo circumcision, so as to be counted
among the Jewish nation…

If the Jews are distinct by “origin” (arches) and “nature” (physichoi), this
clearly points to a racial definition, in addition to the obvious religious des-
ignation. The debate about the religious vs. ethnic characterization of the
Jews is ancient indeed.21

20 In Stern (1974: 356).
21 Jewish racial identity has been built up over centuries due to a quasi-eugenic inbreeding
strategy, in which the most learned males were granted preferential reproductive rights.
Mating outside the racial group has always been minimal, resulting in a relatively ‘pure’ eth-
nicity. As a result, Jews form a distinct and genetically identifiable subgroup—hence, a true
‘race.’ This is true for Ashkenazi (about 75% of all Jews), Sephardic, and Mizrahi Jews. See
Seldin et al. (2006), Atzmon et al. (2010), and Carmi et al. (2014) for some relevant genetic
studies. Also, Harry Ostrer (2012) argues that Jews have a distinctive genetic signature and
hence that there is a “biological basis of Jewishness.” Apart from establishing a genetic
uniqueness, inbreeding has led to a variety of inherited ‘Jewish’ diseases. Jewish journalist
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Ptolemy was one of the first, outside the Bible, to comment on the
Jewish practice of circumcision. He does not offer his opinion on it, but
clearly sees it as a brutality when inflicted upon unwilling males, presuma-
bly even adolescents and adults.22
The last commentator of the pre-Christian era is Lysimachus. Writing

circa 20 BC, he offers another variation on the Exodus story, placing it in
the reign of the pharaoh Bocchoris (or Bakenranef) of 720 BC. On his
version, the Jews, “afflicted with leprosy, scurvy, and other maladies,”
sought refuge in Egyptian temples. The oracles advised Bocchoris to
cleanse the temples, to banish the impious and impure, and “to pack the
lepers into sheets of lead and sink them in the ocean”—which he did. The
exiled ones, led by Moses, were instructed to “show goodwill to no man,”
to offer “the worst advice” to others, and to overthrow any temples or
sanctuaries they might come upon. Arriving in Judea, “they maltreated the
population, and plundered and set fire to the [local] temples.” They then
built a town called Hierosolyma (Jerusalem), and referred to themselves as
Hierosolymites.23 If indeed they persecuted the indigenous population,
one can see in this a distant predecessor to the current Israeli atrocities in
Palestine.

* * *
The charge of misanthropy, or hatred of mankind, is significant and merits
further discussion. It has recurred several times already—in Hecateus, Po-
sidonius, Molon, Diodorus, and now Lysimachus. This is striking because
the Romans were notably tolerant of other sects and religions, owing in
part to their polytheistic worldview. A society of many gods implicitly rec-

Jon Entine writes that “Today, Jews remain identifiable in large measure by the 40 or so dis-
eases we disproportionately carry, the inescapable consequence of inbreeding.” Such a situa-
tion may also help to explain pervasive psychological pathologies that may be uniquely
prevalent in Jews. Regarding a Biblical basis for inbreeding and against intermarriage with
other ethnicities, see Ex (34: 11-16), Deut (7: 1-3), Ezra (10: 2), and the Book of Jubilees
(30:7).

22 This is an ancient custom, apparently originating in Egypt and neighboring tribes of the
eastern Mediterranean. In the New Testament it is cited as a distinguishing marker between
the circumcised Jews and non-circumcised Gentiles. Technically, of course, it is little more
than male genital mutilation, on par with (though less harmful than) the detested female
version. Circumcision is widespread to this day. In the US, rates have traditionally hovered
around 55%, though it has dropped sharply in recent years—down to about 33% of all
males.

23 Stern (1974: 384-385).
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ognizes religious diversity; if there are many such beings, who can claim
complete knowledge of the divine realm? Monotheism, in contrast, claims
exclusive and absolute knowledge; one God implies one ultimate truth,
and other religions with other gods are necessarily false. Thus it is reason-
able to assume that the Jews, as the first monotheists of the Middle East,
did not reciprocate Roman tolerance. In fact this seems to have been a
general rule throughout history: religious intolerance derives from the
monotheistic fundamentalists (Jews, Christians, Muslims), not the polythe-
ists or religious pluralists.
In the case of the Jews, though, monotheistic arrogance was combined

with racial distinctness and other cultural characteristics, resulting in a
deeply-embedded misanthropic streak. They seem to have little concern or
true compassion for other races—unless, of course, it serves to benefit
them. Authentic altruism seems to be all but lacking. Even towards those
who have shown them good will, good will is not returned. Rather, Jews
have, historically, abused and oppressed anyone, any non-Jews, if it was in
their interests. For centuries Jews have been willing to serve as executors
or enforcers of state power (when they had none of their own), with little
evident regard for adverse effects on others. In one of the earliest Bible
stories, Joseph, son of Jacob, finds favor with the Egyptian pharaoh, only
to use his power to exploit the local farmers when a famine strikes.24 Later
we read of the Jews’ ruthless slaughter of the Canaanites, and their brutal
support for Ptolemy I in Egypt (cited above).
We see this issue recur even through the present day, with the rather

simplistic but essentially valid claim that the question ‘Is it good for the
Jews?’ is the overriding factor in Jewish decisions. Others are valued only
in an instrumental sense, to serve Jewish ends. Sometimes this appears ex-
plicitly, as in the recent statement by leading Orthodox Rabbi Yosef, who
said, “Goyim [non-Jews] were born only to serve us. Without that, they
have no place in the world—only to serve the people of Israel. They will
work, they will plow, they will reap.We will sit like an effendi and eat”.25 It
would be difficult to find a cruder statement of Jewish misanthropy.
Could there be a Biblical basis for this? If the Jews consider themselves

‘chosen,’ clearly everyone else is second class, at best. If God gave the

24 See Genesis 47.
25 Jerusalem Post, 18 Oct 2010.
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Jews dominion, they can feel justified in imposing on others. The Book of
Exodus states, “we are distinct… from all other people that are upon the
face of the earth” (33:16). Similarly, the Hebrew tribe is “a people dwelling
alone, and not reckoning itself among the nations” (Num 23:9). In Deu-
teronomy (15:6), Moses tells the Jews “you shall rule over many nations”;
“they shall be afraid of you” (28:10). Rabbi Yosef could have quoted Gen-
esis: “Let peoples serve you, and nations bow down to you” (27:29); or
Deuteronomy, where God promises Jews “houses full of all good things,
which [they] did not fill, and cisterns hewn out, which [they] did not hew,
and vineyards and olive trees, which [they] did not plant” (6:11). And out-
side the Pentateuch, we can read in Isaiah: “Foreigners shall build up your
walls, and their kings shall minister to you… that men may bring you the
wealth of the nations” (60:10-11); or again, “aliens shall stand and feed
your flocks, foreigners shall be your plowmen and vinedressers… you
shall eat the wealth of the nations” (61:5-6). Is this not explicit misanthro-
py? And do these texts not express the essential Jewish worldview?
As we will see, Jewish hatred of humanity is not only one of the earliest

but also one of the most persistent criticisms. Many prominent commen-
tators over the centuries have observed this especially pernicious trait. And
it explains much of Jewish behavior through the present day.
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CHAPTER 2:

OF ROMANS AND CHRISTIANS

The turn of the millennium was significant on several counts. Rome had
formally become an empire under Augustus, as of 27 BC. Jesus of Naza-
reth was (allegedly) born 3 BC. Jewish philosopher Philo was active at this
time, as was perhaps the most notorious ‘anti-Semite’ of that age, Apion.
His notoriety derives not so much from his accusations—which for the
most part were preexisting ones—but instead for his renown amongst the
upper classes of Alexandrian society, and because the Jewish writer Jose-
phus elected to title one of his own books Against Apion (‘Contra Api-
onem’). As Stern (1974: 390) says, “Apion was a rather popular writer,”
and thus it is no wonder “that it was Apion, among all the anti-Semitic
Graeco-Egyptian writers, whom Josephus chose as his main target.” A
sample of the criticisms laid by Apion in his book Against the Jews includes:
– The leprosy-ridden Exodus story.
– An etymology of the Jewish term ‘Sabbath’ that derives from ‘tumors
of the groin’.
– Numerous tales of Jewish foolishness or naiveté.
–Well-deserved mistreatment by Cleopatra (withholding of corn during a
regional famine, and various conflicts with the Jewish king Herod).
– Jews’ failure to erect statues of the emperors.
– Tendency “to show no goodwill to a single alien, above all to Greeks”.
– Unjust laws.
– “Erroneous” religious practices.
– Failure to produce any geniuses in the arts or crafts.
– Not eating pork.
– Circumcision.
Apion evidently supplied something of a catalog of complaints against the
Jews, and added a few of his own. This again suggests a lengthy and per-
sistent history of well-deserved criticism.
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Additionally, there were solid, objective reasons for the Roman public
to be wary in that first century. With the Roman incorporation of Judea in
63 BC, Jews flocked to the imperial capitol in ever-greater numbers. Once
again, the authorities took action. Emperor Tiberius expelled them in the
year 19 AD:1

He abolished foreign cults, especially the Egyptian and Jewish rites,
compelling all who were addicted to such superstitions to burn their re-
ligious vestments… [Other Jews] were banished from the city, on pain
of slavery for life if they did not obey.

The expulsion did not last. Eleven years later, the head of the Praetorian
Guard, Sejanus, found reason to oppose them again. According to the
Jewish writer Philo, Sejanus raised a series of “accusations which had been
brought against the Jews who were dwelling in Rome,” because “[he] was
desirous to destroy our nation.”2 We know few details, but this action too
seems to have had little lasting effect.
Just three years later, in the year 33, a young Jew named Jesus was cru-

cified. This would have monumental consequence for Jewish relations
with the rest of the world, though it would be several decades before they
began to play out.3
In 38, another pogrom, nominally worse than that of Sejanus, was initi-

ated by A. A. Flaccus in Alexandria.4 Philo describes this event in great de-
tail in his work Against Flaccus. His many advisors urged Flaccus to curry
favor with Rome “by abandoning and denouncing all the Jews” of Alex-
andria, lest they gain too much power. The advisors encouraged random
attacks on synagogues and Jewish property, hoping that the pogrom would
spread to other lands. Flaccus ended Jewish privilege, reducing them to
stateless “foreigners and aliens.” He terminated their right to run busi-
nesses, and money-lenders lost what they had loaned. His men drove the
Jews out of most areas of the city and confined them in one small quarter,
effectively forming the first Jewish ghetto in history. Finally, Flaccus “al-

1 As recorded by Suetonius; see Stern (1974: 112-113).
2 Philo, “On the embassy to Gaius,” XXIV, 159.
3 Nietzsche offers a particularly fascinating account of the Jewish origins of Christianity; see
Dalton (2010).

4 No relation to the L. V. Flaccus defended by Cicero.
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lowed anyone who was inclined to proceed to exterminate the Jews as
prisoners of war.”
So confined, they were set upon by a murderous crowd. In a long pas-

sage that ranks with the best tales of the Holocaust, Philo describes the
massacre:

And then, being immediately seized by those who had excited the sedi-
tious multitude against them, [the Jews] were treacherously put to
death, and then were dragged along and trampled under foot by the
whole city, and completely destroyed, without the least portion of them
being left which could possibly receive burial; and in this way their en-
emies, who in their savage madness had become transformed into the
nature of wild beasts, slew them and thousands of others with all kinds
of agony and tortures, and newly invented cruelties, for wherever they
met with or caught sight of a Jew, they stoned him, or beat him with
sticks, not at once delivering their blows upon mortal parts, lest they
should die speedily, and so speedily escape from the sufferings which it
was their design to inflict upon them.
Some persons even, going still great and greater lengths in the iniq-

uity and license of their barbarity, disdained all blunter weapons, and
took up the most efficacious arms of all, fire and iron, and slew many
with the sword, and destroyed not a few with flames. And the most
merciless of all their persecutors in some instances burnt whole fami-
lies, husbands with their wives, and infant children with their parents,
in the middle of the city, sparing neither age nor youth, nor the inno-
cent helplessness of infants. And when they had a scarcity of fuel, they
collected faggots of green wood, and slew them by the smoke rather than
by fire, contriving a still more miserable and protracted death for those
unhappy people, so that their bodies laid about promiscuously in every
direction half burnt, a grievous and most miserable sight.
And if some of those who were employed in the collection of sticks

were too slow, they took their own furniture, of which they had plun-
dered them, to burn their persons, robbing them of their most costly
articles, and burning with them things of the greatest use and value,
which they used as fuel instead of ordinary timber.
Many men too, who were alive, they bound by one foot, fastening

them round the ankle, and thus they dragged them along and bruised
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them, leaping on them, designing to inflict the most barbarous of
deaths upon them, and then when they were dead they raged no less
against them with interminable hostility, and inflicted still heavier in-
sults on their persons, dragging them, I had almost said, through all the
alleys and lanes of the city, until the corpse, being lacerated in all its
skin, and flesh, and muscles from the inequality and roughness of the
ground, all the previously united portions of his composition being
torn asunder and separated from one another, was actually torn to
pieces. (Flaccus, IX, 65-71)

Note the italicized passage; this would be the first recorded incident in his-
tory of the gassing of Jews.5
But Flaccus was unable to finish his evil deed. In time-honored Jewish

fashion, the Alexandrian Jews appealed to higher authorities in Rome and
managed to get Flaccus arrested, exiled, and ultimately killed. All this,
however, is according to Philo—not an unbiased observer. The fact that
we have no objective confirmation of this story suggests that it is exagger-
ated and over-dramatized.
Whether or not the Alexandrian pogrom occurred as described, there is

no doubt that it was a time of on-going friction between the Jews, on the
one hand, and the Greeks and Egyptians on the other. Three years later, in
the year 41, emperor Claudius issued his third edict, the Letter to the Alex-
andrians, in which he admonishes all parties for the strife; but the Jews are
singled out for rebuke. They have been allowed to live “in a city which is
not their own,” and “they possess an abundance of all good things,” but
must not exacerbate the situation by continually inviting in more Jews. In
abusing their privileges and sowing discord, the Jews could be blamed for
“fomenting a general plague which infests the whole world” (koinen teina tes
oikoumenes noson exegeirontas).
The threat itself is not so harsh, but what is striking here is the use, for

the first time, of the notorious ‘biological’ imagery against the Jews. To
suggest that they are a plague infesting the whole world is to suggest a
subhuman people, one that is potentially in need of ‘disinfection.’ Such
talk recurs periodically in the following centuries, and it foreshadows the
much more ominous language of the 19th and 20th centuries.

5 For more on the history of such gassings, see Dalton (2015).
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Back in Rome, anti-Jewish actions continued. In 49, Claudius once
again had to expel them. In a fascinating line from Suetonius circa the year
120, we find mention of one ‘Chrestus’ (Latin: Chresto) as the leader of the
rabble; this would (likely) be one of the first non-Jewish references to Je-
sus. “Since the Jews constantly made disturbances at the instigation of
Chrestus, [Claudius] expelled them from Rome” (Divus Claudius, 25:4).6
This is an important first distinction, between the so-called Christian
Jews—all early Christians were Jews—and the traditional ones.

* * *
In spite of all this, the beleaguered tribe still earned no sympathy. The
great philosopher Seneca commented on them in his work On Superstition,
circa 60. He was appalled not only with their “superstitious” religious be-
liefs, but more pragmatically with their astonishing influence in Rome and
around the known world, despite repeated pogroms and banishments.
Seneca first derides the Jews as lazy because they dedicate every seventh
day to God: “their practice [of the Sabbath] is inexpedient, because by in-
troducing one day of rest in every seven they lose in idleness almost a sev-
enth of their life…”.7 “Meanwhile,” he adds,

the customs of this accursed race (sceleratissima gens) have gained such
influence that they are now received throughout all the world. The
vanquished have given laws to their victors.

Seneca is clearly indignant—and perhaps even jealous—at their reach.
This little race, this accursed race, has earned sway across vast reaches of the
civilized world. Not so much a threat, it would seem, but rather a sign of
the gradual decay of the imperium Romanum.
Writing at the same time as Seneca, Petronius took a quick stab at two

Jewish customs: abstinence from pork, and circumcision. In his Satyricon
he writes, “The Jew may worship his pig-god and clamor in the ears of
high heaven, but unless he also cuts back his foreskin with the knife, he
shall [not truly live as a Jew]” (frag. 37).8
Then came the historic Jewish revolt in Judea, during the years 66 to

70. I won’t recount the details here, but simply note that it ended in Ro-

6 In Stern (1974: 113).
7 In Stern (1974: 431).
8 In Stern (1974: 444).
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man victory and the destruction of the second temple in Jerusalem. It was
a major defeat for the Hebrews, but they would continue to resist for dec-
ades. Two further major uprisings occurred in 115 and 130, both ending in
defeat as well. Nonetheless, Jewish influence and the nascent Judeo-Chris-
tian theology continued to grow, and to weaken the philosophical founda-
tions of the empire.

Tacitus and the Second Century AD
The second century of the Christian era saw a continued string of critical
comments, for the most part reiterations of past complaints. Quintillian
(circa 100) observed that, just as cities can bring together and exacerbate
the problem of social undesirables, so too Moses knit together scattered
individuals into a single Jewish tribe: “founders of cities are detested
[when] concentrating a race which is a curse (perniciosam—i.e. pernicious)
to others, as for example the founder of the Jewish superstition”.9 Damo-
critus’s book Peri Ioudaion (On the Jews) argued that “they used to worship
an asinine golden head, and that every seventh year they caught a foreigner
and sacrificed him”10—in contrast to the story by Manetho in which the
sacrifice was an annual event.
One new criticism came from the writings of Roman poet Martial (aka

Marcus Martialis). In the fourth book of his Epigrams he undertakes to
lambast an acquaintance of his, one Bassa, by calling attention to his evi-
dently horrible body odor. To drive the point home, Martial compares
Bassa’s smell to a host of notoriously pungent things: the odor of a
drained marsh, the “sulphurous waters of Albula,” “the putrid stench of a
marine fish-pond,” someone’s old shoes, and…”the breath of the fasting
Jews” (quod ieiunia sabbatariarum).11 It is widely known, even today, that
fasting can produce or exacerbate bad breath, and the ancient Jews were
infamous for fasting on the Sabbath day; hence the correlation is perfectly
understandable. Still, Martial’s point comes through quite clearly: Jewish
breath was a benchmark of foul smell. More importantly, Martial estab-
lished the historical precedent for the so-called foetor Judaicus—the “Jewish
stench” critique that would recur at various times throughout history.

9 In Stern (1974: 513).
10 In Stern (1974: 531).
11 Martial (1897).
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The renowned writer and philosopher Plutarch made several com-
ments on Jews, mostly neutral observations but occasionally interspersed
with statements about their “superstitions” and odd habit of keeping the
Sabbath. His dialogue Morals (IV, 4) includes an examination of the nature
of the Jewish God, and of the question “Whether the Jews abstain from
pork because of reverence or aversion for the pig.” (He concludes that
they worship the pig, in addition to the ass.)
This brings us to Tacitus—one of the great historians of the ancient

world, and one of the most notable critics of the tribe from Judea. His
chief work, Histories, is an invaluable historical study, but an initial observa-
tion comes from his other main piece, Annals (circa 115 AD). Amidst an
examination of the great fire of Rome that had occurred back in the year
64, Tacitus comments on the Jews and that new Jewish cult, Christianity:12

Nero… punished with the utmost refinements… a class of men,
loathed for their vices, whom the crowd styled Christians (Chrestianos).
Christus, the founder of the name, had undergone the death penalty in
the reign of Tiberius, by sentence of the procurator Pontius Pilate, and
the pernicious superstition was checked for a moment, only to break
out once more—not merely in Judaea, the home of the disease, but in
the capital [Rome] itself, where all things horrible or shameful in the
world collect and find a vogue. (XV, 44)

The Jews, he continues, were persecuted not so much for involvement
with the fire as simply because of their misanthropy, their “hatred of the
human race” (odio humani generis). So severe was Nero that, in some cases,
Jews “were burned to serve as lamps by night.” Tacitus’ comments clearly
indicate the low status of the Jews: loathsome, vice-ridden, pernicious, su-
perstitious… even, ominously, a “disease”—a striking biological metaphor
that recalls Claudius. The reference to ‘Christus’ is significant; it predates
Suetonius’ comment by some 20 years, and marks the earliest Roman ac-
knowledgment of the founder of the new religion.
But it is the Histories—written about the year 100—that contains an ex-

tended critique of the Jews. In Book V, Tacitus recounts historical events
from the year 70 AD. Roman general Titus had been sent to subjugate Ju-
dea once and for all. He found allies in the indigenous Arabs, “who hated

12 In Stern (1980: 89).
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the Jews with all that hatred that is common among neighbors” (5.1). The
enmities of that region are truly deep-seated.
Tacitus then breaks off the narrative to give an account of the origin of

the Jews—that “race of men hateful to the gods” (genus hominum invisium de-
is). He offers two or three variations, apparently siding with Manetho. The
religion of Moses, he adds, is diametrically opposed to that of the Romans:
“The Jews regard as profane all that we hold sacred; on the other hand,
they permit all that we abhor.” He continues:

Whatever their origin, these rites are maintained by their antiquity: the
other customs of the Jews are base and abominable (sinistra foeda), and
owe their persistence to their depravity. For the worst rascals among
other peoples… always kept sending tribute and contributions to Jeru-
salem, thereby increasing the wealth of the Jews; again, the Jews are ex-
tremely loyal toward one another, and always ready to show
compassion, but toward every other people they feel only hate and en-
mity (hostile odium).

“As a race,” he adds, “they are prone to lust,” and have “adopted circum-
cision to distinguish themselves from other peoples” (5.5). Tacitus notes
their abstract monotheism, suggesting that this is yet another cause of fric-
tion. He closes the section with the comment that “the ways of the Jews
are preposterous (absurdus) and mean (sordidus).”
In besieging Jerusalem, and later the mighty Jewish temple, Titus had

the Jews trapped, explains Tactitus. There was thought of sparing the
temple, but the Romans opposed this option. For Titus, “the destruction
of this temple [was] a prime necessity in order to wipe out (tolleretur) more
completely the religion of the Jews and the Christians.” These two reli-
gions, “although hostile to each other, nevertheless sprang from the same
sources; the Christians had grown out of the Jews: if the root were de-
stroyed, the stock would easily perish” (Fragments of the Histories). The pas-
sage closes by noting that 600,000 Jews were killed in the war.
Such are Tacitus’ comments on the “obnoxious and superstitious race”

(gens superstitioni obnoxia; 5.13)—a group who are the “most despised” (des-
pectissima) of subjects and “the basest of peoples” (taeterrimam gentum; 5.8).
Both because of his clear articulation and his general authority, Tacitus is
the single most-cited ancient authority regarding criticism of the Jews.
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Many later scholars, including Gibbon, Schopenhauer, and Nietzsche,
quote him on the topic.
Present-day Jewish authors, on the other hand, are hard-pressed to ac-

count for such a negative assessment; it would be a real challenge, for ex-
ample, to portray Tacitus as mentally ill. Most often one finds an attempt
to whitewash the whole affair, ascribing Tacitus’ remarks to ‘the spirit of
the times,’ or as merely reactionary. Erich Gruen (2011) is typical. He
spends several pages arguing that Tacitus wasn’t portraying his own person-
al opinion, but rather simply making a sarcastic social commentary in or-
der to “tease” and “challenge” the reader. The Histories give us not the
historian’s own view, says Gruen, but “a sardonic comment on simplistic
stereotypes.” Tacitus omits the “far harsher assessments” of Manetho and
Apion, and “does not deliver his own judgment.” In sum, “we hear the
voice of the sardonic historian, not the Jew hater” (2011: 190, 192). Un-
likely, to say the least.

* * *
The second Jewish revolt, in 115, gave further cause for critique. Cassius
Dio describes the action graphically in his Roman History:

Meanwhile the Jews in the region of Cyrene had put a certain Andreas
at their head, and were destroying both the Romans and the Greeks.
They would eat the flesh of their victims, make belts for themselves of
their entrails, anoint themselves with their blood, and wear their skins
for clothing; many they sawed in two, from the head downwards; oth-
ers they gave to wild beasts, and still others they forced to fight as glad-
iators. (Book 68.32)

Here we have the Philo problem, in reverse: Should we believe Dio’s ex-
treme statements about the viciousness of the Jews, or is he exaggerating?
We have no directly comparable account, but it is roughly consistent with
both Manetho’s and Lysimachus’ Exodus stories and accompanying Jew-
ish brutalities. The question remains open.
But it was perhaps such incidences that prompted Juvenal and Sueto-

nius to comment. In his famous Satires, Juvenal (ca. 120) makes at least
three references to Jews. The first is a jab at the allegedly incestuous rela-
tionship between the Jewish king Agrippa II and his sister Berenice, rulers
of “that barbarian country… where pigs are free to live to a ripe old age”
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(6.153-160). Later he remarks on a poor Jewess fortune-teller, begging for
coins:

This High Priestess has to live under a tree, but she knows all the se-
crets of Heaven. She, too, will fill her palm, but not too full: a few cop-
pers purchase, where Jews are concerned, fulfillment of dreams and
fancies. (6.542-547)

Finally, in the 14th satire, Juvenal ridicules the Jews’ customs of circumci-
sion, worshipping a ‘sky god,’ avoiding pork, keeping the Sabbath, and the
generally adverse effects on their children (14.96-106):

Those whose lot it was that their fathers worshipped the Sabbath
Pray to nothing now but the clouds and a spirit in Heaven;
Since their fathers abstained from pork, they’d be cannibals sooner
Than violate that taboo. Circumcised, not as the Gentiles,
They despise Roman law, but learn and observe and revere
Israel’s code, and all from the sacred volume of Moses
Where the way is not shown to any but true believers,
Where the uncircumcised are never led to the fountain.
Remember the Sabbath Day, to keep it lazy. The father,
Setting this day apart from life, is the cause and culprit.

Suetonius, writing about the reign of Domitian (81-96 AD), makes a pass-
ing comment on the ‘Jew tax’ (Iudaicus fiscus) that was levied after the de-
struction of the temple in 70 AD. “Besides other taxes, that on the Jews
was levied with the utmost vigor…”.13 Many Jews attempted to hide their
race simply to avoid the tax, and it was sometimes necessary, he says, to
strip men naked and check for circumcision as proof. This tax continued
well into the 200s.
The third and final Jewish uprising occurred just a few years later, in

132. The reasons for this were many, but two stand out: the construction
of a Roman city on the ruins of Jerusalem, and emperor Hadrian’s ban-
ning of circumcision: “At this time the Jews began war, because they were
forbidden to practice genital mutilation (mutilare genitalia)”.14
Dio describes the conflict in detail. “Jews everywhere were showing

signs of hostility to the Romans, partly by secret and partly overt acts”

13 In Stern (1980: 128).
14 Historiae Augustae, 14. In Stern (1980: 619).
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(Roman History 69.13). They were able to bribe others to join in the upris-
ing: “many outside nations, too, were joining them through eagerness for
gain, and the whole earth, one might almost say, was being stirred up over
the matter.” For those today who argue that Jews were perennially the
cause of wars, this would provide some early evidence. Hadrian sent one
of his best generals, Severus, to put down the insurgency. Through a slow
war of attrition, “he was able… to crush, exhaust, and exterminate (ek-
kophai) them. Very few of them in fact survived.” Mary Boatwright esti-
mates that 580,000 Jews were killed.15
To close this section, two final figures of the second century. Famed

astronomer Ptolemy was also a bit of an astrologer, and took to using the
stars to explain earthly conditions. In his Apotelesmatica of 150 AD, Ptole-
my observes that the tribes of Palestine, including Idumaea, Syria, Judea,
and Phoenicia, have some common characteristics.

These people… are more gifted in trade and exchange; they are more
unscrupulous, despicable cowards, treacherous, servile, and in general
fickle, on account of the stars mentioned. [The Judaeans in particular]
are in general bold, godless, and scheming. (II, 3)16

‘Born under a bad sign,’ as they say. Given the four centuries of conflict
with the people of that region, Ptolemy can hardly be blamed for viewing
them as cursed by the heavens.
Finally we have Celsus, a Greek philosopher who composed a text, The

True Word, sometime around 178. The piece is striking as an extended and
scathing critique of the newly-emerging Christian sect.17 It survives only as
extended quotations in Origen’s book of the year 248, Contra Celsum.
Celsus’s target is clearly Christianity, but in the process he makes a

number of remarks on the Jews—all negative. Beginning with Moses, the
Jews “were deluded by clumsy deceits into thinking that there was only

15 Boatwright is mystified that, even after all their difficulties, the Romans were still generally
tolerant of other religions, including the radical Christians—all religions except, apparently,
the Jews. “It is hard to reconcile Hadrian’s insensitivity toward the Jews with the ample evi-
dence for his open support of many different rituals and shrines” (p. 174)—hard only if one
does not understand the history and context.

16 In Stern (1980: 165).
17 It was written very much in the style of Lorenzo Valla’s “Discourse on the Forgery of the
Alleged Donation of Constantine” of 1440. One can surmise that Valla took it as his inspi-
ration.
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one God” (I.23). They were “addicted to sorcery” and thus “fell into error
through ignorance and were deceived.” Celsus mocks “the race of Jews
and Christians,” comparing them all “to a cluster of bats or ants coming
out of a nest, or frogs holding council round a marsh, or worms assem-
bling in some filthy corner, disagreeing with each other about which of
them are the worse sinners” (IV.23). (More biological imagery.) “The
Jews,” he adds, “were runaway slaves who escaped from Egypt; they never
did anything important, nor have they ever been of any significance or
prominence.” Fate has been justifiably harsh to them, and they are “suffer-
ing the penalty of their arrogance” (V.41).
Judeo-Christian theology, says Celsus, is a mish-mash of mythology

and absurdity. “The God of the Jews is accursed” because he created, or
allowed, evil in the world—a classic statement of the Problem of Evil. The
cosmogony of Genesis is ridiculous, as is the creation story of mankind;
“Moses wrote these stories because he understood nothing… [He] put to-
gether utter trash” (VI.49). In the long run Jewry is doomed—“they will
presently perish” (VI.80).

An Empire Declines, a Religion Ascends
Events turned sour for Rome during the 200s. Imperial expansion had
peaked by 120 AD, and the Goths and Persians mounted increasingly suc-
cessful attacks. Roman leadership became harsher and more authoritarian;
suppression of foreign religions and cults increased, with particular focus
on Christianity.
Dio’s Roman History, dating to 220, made a notably grim assessment of

things. Above I quoted his passages relating to the revolts in 115 and 132,
but he makes a few other relevant comments. Book 37 relates the initial
capture of Jerusalem by Pompey, and thus the first direct encounter with
the Jews. “They are distinguished from the rest of mankind in practically
every detail of life.” One must proceed carefully, Dio suggests, “for the
race is very bitter when aroused to anger” (49.22). Near the end of the
work he mentions the ‘Jew tax’—“an annual tribute of two denarii”
(65.7)—that we saw in the fragment from Suetonius.
Ten years later, the Greek sophist and writer Philostratus produced a

biography of the philosopher Apollonius of Tyana, who lived a century
earlier. In the midst of a passage attacking the cruelty of Nero, Philostratus
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remarks on the Roman military’s penchant for battling Jews rather than
dealing with problems at home:

The Jews have long been in revolt not only against the Romans, but
against all humanity (panton anthropon); and a race that has made its own
a life apart and irreconcilable, that cannot share with the rest of man-
kind in the pleasures of the table nor join in their libations or prayers
or sacrifices, are separated from ourselves by a greater gulf than divides
us from Susa or Bactra or the more distant Indies. (V.33.4)

Dio and Philostratus are raising the stakes: Not only are the Jews enemies
of humanity, they are profoundly different than the rest—separated by a
vast gulf, different in every detail.
The persistence of the charge of misanthropy is remarkable. It appears

yet again in a work by Neoplatonist philosopher Porphyry, in his work
Adversus Christianos (Against the Christians), circa 280. Writing a tract
comparable to that of Celsus, Porphyry also draws in the Jews. He com-
ments on the “foreign mythologies” of the Jews (I, 2), seen as “evil report
among all men.” The Jews, he adds, are “the impious enemies of all na-
tions.”
Justinus—also known as Justin the Historian—composed his lengthy

Historiarum Philippicarum in the year 300. Book 36 addresses the origin of
the Jews. He reiterates the leprosy exodus story of Manetho: The Egyp-
tians, “being troubled with scabies and leprosy… expelled [Moses], with
those who had the disease, out of Egypt.” In an interesting and benign
twist, the Jews, being concerned about spreading their disease, voluntarily
adopt a policy of disengagement:

And as they remembered that they had been driven from Egypt for
fear of spreading infection, they took care, in order that they might not
become odious, from the same cause, to the inhabitants of the country,
to have no communication with strangers; a rule which, from having
been adopted on that particular occasion, gradually became a custom
and part of their religion. (36.2)

After establishing themselves in Judea, they created a form of theocracy
that merged religion with politics. This gave them a cohesiveness and unity
of purpose that proved highly successful. As a result, “it is almost incredi-
ble how powerful they became.”
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CHAPTER 3:

TRANSITION TO A CHRISTIAN WORLDVIEW

“For Christians, Jews were eternal strangers.”

—J. Hood (1995:22)

After 300, the Empire went into steady decline and Christianity began to
assert its power. Emperor Constantine converted in 312, giving the young
religion official endorsement. In 380, emperor Theodosius I effectively
made it the state religion. By this time there was a clear distinction be-
tween the Gentile Christian church, and the orthodox Jews. As a result of
this, and due to the ‘family feud’ involved with Christianity arising from
Judaism, and the Jews ‘killing Christ,’ conditions for the Hebrew tribe
worsened.
A series of imperial legislative actions between 329 and 438 specifically

targeted the Jews. We have detailed records of many of these:
– Constantine’s edict of 18 October 329 bars the Jews from punishing
anyone choosing to “escape from their deadly sect.” Conversely, any-
one electing to join “their nefarious sect” will be punished.
– His successor, Constantine II, warned against Jews who proselytized
women “in depravity” (turpitudinis).
– On 21 May 383, Gratian warns those who have “polluted themselves
with the Jewish contagions” (Iudaicis semet polluere contagiis) that they shall
be punished.
– Honorius decreed, on 1 April 409, that none shall “adopt the abomina-
ble and vile name of the Jews”; no one must accept “the Jewish perver-
sity (perversitatem), which is alien to the Roman Empire.”
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– On 31 January 438, Theodosius II referred to “the blindly senseless
Jews,” calling them “monstrous heretics” and an “abominable sect,”
and declared that “no Jew… should accede to honors and dignities”.1

All was not hopeless. A joint edict of 6 August 420 stated that “No one
shall be destroyed for being a Jew”.2 But it adds a warning, “lest the Jews
grow perchance insolent, and elated by their security, commit something
rash against the reverence of the Christian cult (cultionis).”
Emperor Julian (reign 355-363) was an interesting and complex charac-

ter. Rather like Aurelius, he was both a great military commander and a
notable writer and philosopher. Christianity had been accepted within the
empire since 310, but Julian strongly opposed it. He much preferred the
values and beliefs of the original Roman republic. Thus he sought to miti-
gate the growing power of the Christians. One way to do this was to ele-
vate the status of their chief rival, Judaism; Julian thereby became a ‘friend
of the Jews,’ though only in so far as they served his larger purposes. In
reality he had a profound dislike of the entire Judeo-Christian worldview.
This aspect of his thinking appears in his essay Contra Galilaeus (Against

the Galileans), circa 361. He criticizes those who would leave Christianity
for Judaism as a kind of leap from the frying pan into the fire—something
no reasonable person would do. “The philosophers,” he says, “bid us to
imitate the gods so far as we can.… But what sort of imitation of God is
praised among the Hebrews? Anger and wrath and fierce jealousy” (171d-e).
God evidently does not favor the Jews, because “he bestowed on the He-
brews nothing considerable or of great value” (176a). They indeed imitate
the cruelty of their god: “the most wicked and most brutal of the [Roman]
generals behaved more mildly to the greatest offenders than Moses did to
those who had done no wrong” (184c). They who abandon Roman ways
“emulate the rages and the bitterness of the Jews.” The Jewish race has
given rise to no great leaders, generals, intellectuals, artists, nor even a civi-
lized society; government, law courts, laws, liberal arts…”were not all
these things in a miserable and barbarous state among the Hebrews?”
(221e). In the end, of course, Julian failed to either raise up the Jews or to
halt the slide toward Christianity. He died in battle in the year 363, at only
32 years of age.

1 In Linder (1987), pages 126-127, 148, 171, 258, and 329, respectively.
2 In Linder, p. 285.
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Julian’s close confidant, Ammianus Marcellinus, was also one of the
last great Roman historians of ancient times. In his History, Ammianus
recounts the journey of emperor Aurelius through the Middle East,
whereupon he encountered the Jews; apparently it was not a pleasant ex-
perience:3

For Marcus [Aurelius], as he was passing through Palestine on his way to
Egypt, being often disgusted with the malodorous (fetentium) and rebel-
lious Jews, is reported to have cried with sorrow: “O Marcomanni, O
Quadi, O Sarmatians, at last I have found a people more unruly than you.”

As usual, the veracity of this report is questionable, as we have no con-
firming statements. But even if this was Ammianus’ own view, it is note-
worthy. The reference to ‘malodorous Jews’ recalls Martial; and in fact
both of these sources would be repeatedly cited in later centuries.
Into the 400s, we find the work of prominent Roman poet Rutilius

Namatianus. His lone surviving piece, De Reditu Suo, casts light on many
aspects of the late period of the Empire. Rutilius relates a story of how he
was pausing to rest beside a pond one day, on land that turned out to be
owned by a Jew. The Jew demands a fee for the use of his land (I, 385-
398):4

We pay the abuse due to the filthy race
that famously practices circumcision;
a root of silliness they are:
chill Sabbaths are after their own heart,
yet their heart is chillier than their creed.
Each seventh day is condemned to ignoble sloth,
as ‘twere an effeminate picture of the god fatigued.
The other wild ravings from their lying bazaar methinks
not even a child in his sleep could believe.
And would that Judea had never been subdued
by Pompey’s wars and Titus’ military power!
The infection of this plague, though excised,
still creeps abroad the more:
and ‘tis their own conquerors that a conquered race keeps down.

3 In Stern (1980: 606).
4 In Stern (1980: 663).
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Again we find the biological metaphors, harsher than ever. The “infection
of this plague” (pestis contagia) suggests once more the need for disinfec-
tion, if not outright extermination.
In any case, Rome’s time was past. The empire fractured into two

realms in 395, just 15 years after Theodosius made Christianity the state
religion. The classical (western) half would survive another 80 years, until
its final collapse in 476. The Popes and the church filled the void, shep-
herding Europe through the Dark Ages. Antagonism toward the Jews
took a decidedly theological turn, which combined with preexisting cultur-
al, moral, and racial antipathies to produce a complex and fascinating anti-
Jewish worldview.
Thus it is clear, and indisputable, that the vast majority of ancient re-

marks on the Jews were negative. This is not a consequence of mere ‘cher-
ry-picking’ of critical comments but rather a reflection of the reality of the
situation—a reality acknowledged by most scholars in the field. Margaret
Williams (1998: 161) indirectly reinforces this point in her discussion of a
passage from Strabo, which is “one of the few favorable treatments of Ju-
daism to survive from Graeco-Roman antiquity.” And Jerry Daniel (1979:
46-64) observes this:

A survey of the comments about Jews in the Hellenistic-Roman litera-
ture shows that they were almost universally disliked… The great ma-
jority of the comments in the literature are negative. ... [I]t is certain
that [Jews] were perceived to be low on the intellectual ladder... The
frequency and intensity of the disparaging remarks justifies the conclu-
sion that anti-Semitism was more deeply ingrained and more wide-
spread than many modern scholars allow.

Anti-Jewish attitudes were unquestionably extensive and persistent in the
ancient world. This is not a coincidence, and it’s not just bad luck. There is
clearly something endemic to the Jewish people that elicits such remarks.
An analysis of these comments finds a number of enduring themes that

form the basis for this generally anti-Jewish stance. In summary, these rea-
sons include: a crude fixation on money and material wealth; human sacri-
fice (or “blood libel”); misanthropy; cursed by the gods; cowardly and
reckless; failure to contribute to civilization; superstitious; disproportion-
ately powerful; ‘pushy’; malodorous; marked by genital mutilation (circum-
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cision); lazy (no work on the Sabbath); seditious; vice-ridden; and, general-
ly speaking, a plague on humanity.
To emphasize, these were not mindless expressions of rage or brute

anti-Semitism. These were objective and well-considered observations by
the brightest men of the age, commenting on a set of real and non-trivial
social problems. Rome was a tolerant and inclusive society; the writers
were educated and open-minded individuals, with no evident predisposi-
tion to be anti-Jewish. This was simply their experience based on centuries
of interaction with the tribe from Judea.
Such complaints form the historical basis for an enduring and deeply-

rooted anti-Jewish attitude that can be found throughout much of the
world, and throughout much of history. Many of these themes recur to the
present day, and their origins and evolution reveal important aspects of
modern-day Jews. More broadly we can infer that the critics are citing ob-
jective, concrete characteristics of the Jewish people, ones that are largely
independent of Judaism per se. These negative qualities seem rooted in the
genetic (i.e. racial) constitution of the Jews, and this suggests an explana-
tion for their persistence across cultures and over time.

Early Middle Ages and the Rise of the Church
The Western Roman Empire entered its final years in the 5th century AD.
The Church was ascendant, and would soon begin a thousand-year domi-
nation of European culture. Christianity from its start was in tension with
the Jewish community, as we know from the story of Jesus and his disci-
ples. All the early Christians were Jews, but they were in revolt against
both the elite (Jewish) Pharisees and the dominant Roman Empire. Jesus
and his followers made enemies on both fronts, and both were complicit
in his death. But even if we are inclined to disbelieve the traditional story
of Christ—and there is good reason to doubt it—we still have his disciples
to deal with. On some interpretations, Paul, along with Luke, Mark, and
Peter, deliberately undertook to challenge the Romans by creating an al-
ternate moral system and, in fact, a completely new worldview—one that
involved a savior come to earth. This action put the small band of rebels
in conflict with an age-old Jewish tradition that was still awaiting its savior.
To have any hope of undermining support for Rome, the newly-minted
Christian story had to draw in as many gentiles as possible. Christianity
thus, at the very start, pitted (lowly) Jew against (elite) Jew and all against
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Rome. As the movement expanded beyond its Jewish origins, and Rome
disintegrated, the central conflict to remain was Christian against Jew.
But again, in the early years both Jews and non-Jewish Christians were

allied against Rome, and they had little reason to disagree. Thus it was
that, at this time, we find only mild criticism of the Jews—two examples
being Tertullian’s Adversus Judaeos and Hippolytus’s Expository Treatise
against the Jews, both written circa 200. These offer only the faintest re-
bukes, and serve primarily to distinguish the nascent Christians from their
Jewish roots. But then Emperor Constantine converted in 315, and by 380
Theodosius had declared Christianity as the state religion; the Empire
would then disintegrate within a few decades. That final Christian century
of the Empire saw the rise of much stronger anti-Jewish sentiments, as it
became clear that the two sibling religions would be vying for control.
Four of the most important early church fathers—Gregory of Nyssa,

Jerome, John Chrysostom, and Augustine—were notably anti-Jewish.
Writing in the late 300s, Gregory blasts the Jews as the absolute dregs of
humanity, deploying an impressive array of adjectives:

Murderers of the Lord, murderers of prophets, rebels and full of hatred
against God, they commit outrage against the law, resist God’s grace,
repudiate the faith of their fathers. They are confederates of the devil,
offspring of vipers, scandal-mongers, slanderers, darkened in mind,
leaven of the Pharisees, Sanhedrin of demons, accursed, utterly vile,
quick to abuse, enemies of all that is good. (In Christi resurr. orat., 5).5

Clearly there is more here than a religious family feud; Gregory evidently
finds something deeply objectionable in the Jews themselves.
Similar thoughts are portrayed in the writings of Jerome (347-420), a

Christian abbot in Bethlehem. Jaher (1994: 30) suggests that Jerome “an-
ticipated modern anti-Semitism propaganda by predicting the emergence
of an infernal Jewish conspiracy for global domination.” In 407 Jerome
wrote that the Antichrist would be “born of the Jewish people”; “by
means of intrigue and deception,” the Jews would “persecute the people
of Christ [and] rule the world.” Of course, it turned out that this was not
merely “propaganda” but a strikingly accurate prediction, one that would
take some 1500 years to materialize.

5 In Simon (1996: 216).
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Speaking of the synagogue, Jerome wrote, “If you call it a brothel, a
den of vice, the Devil’s refuge, Satan’s fortress, a place to deprave the
soul… you are still saying less than it deserves.”6 Hood (1995: 16) adds
that he “accused the Jews of almost every imaginable vice, but avarice,
drunkenness, gluttony, and licentiousness were his favorites.” Living as he
did directly amongst them, Jerome undoubtedly had considerable
firsthand experience.

* * *
Of all the early church fathers, Chrysostom is widely viewed as the most
openly hostile. Of particular note is his work Adversus Judaeos, commonly
called Homilies against the Jews (387 AD).7 The first homily captures the es-
sence of his attack. He begins with mention of a “very serious illness” that
pervades society. “What is this disease? The festivals of the pitiful and
miserable Jews” which were soon to commence (I.I.4). “But do not be
surprised that I call the Jews pitiable,” he adds. “They really are pitiable
and miserable” (I.II.1). Citing Biblical precedent, Chrysostom refers to
them as dogs, and as “stiff-necked.” They are drawn to gluttony and
drunkenness (I.II.5), and chiefly characterized by their lust for animal
pleasures. Indeed, they are animals, though of a worthless kind: “Although
such beasts are unfit for work, they are fit for killing” (I.II.6)—a shocking
call from this man of God. “And this is what happened to the Jews: while
they were making themselves unfit for work, they grew fit for slaughter.”
He even cites Biblical mandate here, from the Gospel of Luke (19:27):
“This is why Christ said, ‘But as for these my enemies,… bring them here
and slay them’.”
Chrysostom disparages the religious rituals of the synagogue: “[The

Jews] drag into the synagogue the whole theater, actors and all. For there
is no difference between the theater and the synagogue” (I.II.7). “That
place is a brothel,” he adds. “It is also a den of robbers and a lodging for
wild beasts.” In fact it has become no less than “the dwelling of demons”
(I.III.1)—as “the Jews themselves are demons” (I.VI.3).

6 In Wistrich (2010: 80).
7 Also known as Discourses against the Jews. Following quotations taken from Fathers of the
Church, vol 68.
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He then raises a fundamental metaphysical dispute. The Christian tes-
tament speaks of a bifurcated afterlife: either eternal bliss with God in
heaven, or eternal damnation. “But the Jews,” says Chrysostom,

neither know nor dream of these things.8 They live for their bellies,
they gape for the things of this world, their condition is no better than
that of pigs or goats because of their wanton ways and excessive glut-
tony. They know but one thing: to fill their bellies and be drunk…
(I.IV.1)

Then there are the standard charges of the Jews as Christ-killers, and as
failing to properly honor the old prophets: “And so it is that we must hate
both them and their synagogue all the more because of the offensive
treatment of those holy men.” On a more practical level, the Jews are to
be shunned because of “their plundering, their covetousness, their aban-
donment of the poor, their thefts, their cheating in trade” (I.VII.1)—
charges that relate to fundamental cultural and ethnic traits, rather than re-
ligion.
And once again we find reference to the bad smell—the foetor Judai-

cus—that seems to accompany the Jews. This time, though, it comes from
the alleged sacrificial burning of human victims that attends the synagogue
festival, and the potent incense used to cover it up: “Yet what is carried up
from the altar is the odor and smoke from burning bodies, and nothing is
more malodorous than such a savor. … Scripture calls… the incense an
abomination because the intention of those offering it reeked with a great
stench” (I.VII.3).
For all these reasons, says Chrysostom, we must “turn away from

them, since they are the common disgrace and infection of the whole
world” (I.VI.7)—recalling Claudius’ imagery of a “general plague that in-
fests the whole world.” Finally, Chrysostom appeals to his Christian reader
to not fear the Jews’ sorcery and black powers; “the Jews frighten you as if
you were little children, and you do not see it” (I.III.7). Such a sentiment
could be repeated in the present day, as many gentiles seem to act in evi-

8 In truth, the Old Testament has virtually no mention of either an afterlife with God in
heaven, or, astonishingly, of hell. For the Jews, all praise or retribution occurs in the present
world. This fact likely explains much of the traditional Jewish obsession with material
goods, money, wealth, and power.
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dent fear of hidden Jewish power of retribution, as if afraid of some evil
spell.
We lack direct evidence, but such forceful talk by prominent church

leaders no doubt encouraged discrimination and violence against the Jews,
and likely contributed, for example, to their expulsion from Alexandria in
the year 414.
Augustine is the most famous and influential of this early group, and he

is also the most understated in his criticism. On the one hand, he views
the Jews as “incurably ‘carnal,’ blind to spiritual meaning, perfidious, faith-
less, and apostate.”9 In his Adversus Judaeos, circa 425, he denounces them
for ignoring the revealed truth about God—an especially pernicious crime,
since it was handed to them and yet they refused it. Consequently, “they
are themselves the builders of destruction and rejecters of the corner-
stone.”10 John Cavadini (1999: 13) explains that, in the Adversus, Augustine
adopts “a more negative image” of the Jews than in his other writings,
casting upon them sole blame for the crucifixion (“It was the Jews who
held [Jesus]; the Jews who insulted him; the Jews who bound him; the
Jews who crowned him with thorns; who soiled him with their spit; who
whipped him; who ridiculed him; who hung him on the cross; who
stabbed his body with their spears”).11 Augustine furthermore links them
with many ignoble characteristics; they are “blind, stubborn, sick,” and
lacking in understanding.
On the other hand, the Jews are ‘living witnesses’ to the truth of the

Christian story, and thus ought to be preserved, not destroyed, because
they serve as enduring testimony. This is made clear in Augustine’s City of
God:

[T]he Jews who killed [Christ] refused to believe in him… They were
dispersed all over the world—for indeed there is no part of the earth
where they are not to be found—and thus by evidence of their own
Scriptures they bear witness for us that we have not fabricated the
prophecies about Christ. … [T]hey supply for our benefit by the pos-
session and preservation of those books… [Were they not scattered,
we] would not have them available among all nations as witnesses to

9 Wistrich (2010: 86).
10 In Carroll (2001: 215).
11 In Michael (2008: 17).
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the prophecies which were given beforehand concerning Christ. (Book
18)

Augustine thus introduces a tension into Christian-Jewish relations that
endures today. The Jews are ignorant and blind, yet confirm the truth of
the Bible. They must be preserved as living relics, but not allowed to hold
sway over society or the minds of men. This sense of “destructive ambiva-
lence”12 would both justify and forestall violence against the Jews for cen-
turies.

Toward the Renaissance
With the final collapse of Rome in 476 and the onset of the early Middle
Ages (the ‘Dark Ages’), the Church began a long, gradual climb toward
dominance of European culture and society. Jews remained on the periph-
ery—though never far from the seat of power. Charlemagne (circa 800)
treated them with a kind of political expediency, allowing a modest degree
of freedom in business and commerce but restricting their abilities to
proselytize. Charlemagne’s son, Louis the Pious (778-840), was notably
friendly toward the Jews, and enacted a charter of privilege for them. Evi-
dently he was of the view that he would personally profit from a Jewish al-
liance. Jews of the realm were, at that time, “militant, aggressive, and
powerful,”13 and were heavily involved in the growing slave trade of Eu-
rope. This fact, combined with their imperial charter, meant that Jews
were in a superior social position even than the Christians.
This situation drew the attention of archbishop Agobard of Lyon, who

complained to Louis in a letter of 826 titled “On the insolence of the
Jews.” The Jews, he writes, “set up a persecuting faction against the
Church,” targeted at Agobard himself. Furthermore, “the Jews daily curse
Jesus Christ and the Christians,” engage in slave trading of Christians, and
pass off their unclean meats to the unsuspecting Gentile public. In sum,
the Jews are “detestable enemies of the truth.”
By the time of the Fourth Lateran Council of 1215, Pope Innocent III

was prepared to reassert control. New resolutions (canons) were passed,
“designed to isolate, restrict, and denigrate Jews.”14 Usury was a growing

12 Carroll (2001: 219).
13 Bachrach (1977: 104).
14 Carroll (2001: 282).
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problem, especially when it was causing the bankruptcy of church mem-
bers who were expected to donate generously. Canon 67 reads: “The more
the Christians are restrained from the practice of usury, the more are they
oppressed in this matter by the treachery of the Jews, so that in a short
time they exhaust the resources of the Christians.” There was also the
problem of identification. Then as now, Jews were largely able to move
unnoticed through gentile society, owing to the lack of obvious ethnic fea-
tures. This was unacceptable to the Church and hence they mandated a
“difference of dress” for Jews (and also Muslims, or “Saracens”): “we de-
cree that such Jews and Saracens of both sexes in every Christian province
and at all times shall be marked off in the eyes of the public from other
peoples through the character of their dress” (Canon 68). This was no idle
declaration; conical caps, badges, and related clothing were instituted in
France, Portugal, Spain, and Italy in the following centuries.15 Finally,
Canon 69 states that “Jews are not to be given public offices… [because]
it is absurd that a blasphemer of Christ exercise authority over Christians.”
This harsher stance was taken up by the preeminent theologian of the

day, Thomas Aquinas. In contrast to Augustine, Aquinas preferred to em-
phasize the fact that the Jews knowingly sinned in first refusing and then
crucifying the Savior. As Hood (1995: 74) writes, “In Aquinas’ view, the
Jewish leaders had sufficient evidence to know that Jesus was divine, but
they willfully refused to draw the conclusion. This increased rather than
limited their culpability.” This guilt, Aquinas says, is furthermore perpetu-
ally binding on the Jewish people, so long as they refuse Christ and adhere
to Mosaic Law: “The blood of Christ binds the children of the Jews inso-
far as they are imitators of their parents’ malice and thus approve of
Christ’s killing” (Questiones Disputata de Malo, 4.8).
Apart from this theological guilt was the practical problem of usury.

Normally defined as lending money at excessive interest, for Aquinas usu-
ry meant any interest. As he writes in the Summa Theologica, “Lending mon-
ey at interest is intrinsically unjust” (ST2-2, 78.1). All interest is unethical
because it entails no effort; it is reward without work, hardly better than
sheer theft. That this is a crime is manifestly obvious to Aquinas, and thus
calls for the harshest of punishment. And the Jews come in for special
reprimand, as they were most closely identified with that crime. “It seems

15 See Jaher (1994: 70).
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to me that a Jew, or any other usurer, should be fined more heavily than
others who are punished with fines, since they are known to have less title
to the money taken from them” (De Regimine Judaeorum [On the Govern-
ment of the Jews], 70-74). Monarchs of Europe would suffer from re-
strictions on interest, but they have an obligation to rein in the usurers: “It
would be better for [royalty] to compel Jews to work for a living, as is
done in parts of Italy, than to allow them to live in idleness and grow rich
by usury. If rulers suffer loss, it is only because they have been negligent”
(De Regimine, 81-88).
The Jews were guilty on both philosophical and pragmatic counts, and

thus were to be shunned. For Aquinas, “Jews were profoundly dangerous,
and… contact with them should be avoided whenever possible.”16 One
should not socialize or eat with them, discuss religion, or marry them; they
were indeed the true “enemies” of Christian society (ST2-2, 10.11). Aquinas
upheld the Lateran Council’s dictate on restricting Jews from public office,
and he endorsed the call to mark them with distinctive clothing. On this
latter point he wrote, “The response to this question is clear, since, ac-
cording to the statue of the general [Lateran] council, Jews of each sex in
all Christian lands and at all times should be distinguished from other
people by their dress” (De Regimine, 244-249). The point is obvious but it
bears repeating: the act of identifying one’s enemy is the first step in deal-
ing with him.
For theological, sociological, and practical reasons, then, the nations of

Europe began to take action, and banished their Jewish populations.
Waves of expulsions swept the continent in the 14th and 15th centuries:
France (1306 and 1394), Germany (1348), Hungary (1349), Austria (1421),
Lithuania (1445), Provence (1490), Spain (1492), Portugal (1497). But
these would only be temporary measures, as we know; within two or three
centuries the Jews were back, in sufficiently large numbers to cause prob-
lems once again.

* * *
The first 200 years of the Renaissance saw the peak and then gradual de-
cline of Church authority, and the concurrent rise of local kings, king-
doms, and city-states. The Papal Schism (1378-1417) and charges of
internal corruption were early signs of serious problems within the

16 Hood (1995: 78).
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Church. Shortly thereafter, Lorenzo Valla’s exposure of the fraudulent
‘Donation of Constantine’ in 1440 struck another harsh blow at Catholic
claims of divine right to governance, which in truth was always at odds
with Christian theology.17 The popes were increasingly seen more as cor-
rupt, power-hungry tyrants than as pious men of God. Dissatisfaction
grew to the point where, in 1520, Martin Luther could publicly declare the
pope to be the Antichrist.
Luther’s low opinion of the pope was matched by his low opinion of

the Jews. In 1541 he was discoursing on the proper procedure for bap-
tism, when he was asked how to baptize a Jew. “If a Jew, not converted at
heart, were to ask baptism at my hands, I would take him on to the bridge,
tie a stone round his neck, and hurl him into the river; for those wretches
are wont to make a jest of our religion.”18 The following year Luther be-
came convinced of the need to write a lengthy critique, for reasons that
apparently extended beyond mere religious strife:

I intend to write against the Jews once again because I hear that some
of our lords [nobles] are befriending them. I’ll advise them to chase all
the Jews out of their land. What reason do they have to slander and in-
sult the dear Virgin Mary as they do? They call her a stinkpot, a hag, a
monstrosity. If I were a lord I’d take them by the throat, or they’d have
to show cause [why I shouldn’t]. They’re wretched people. I know of
no stronger argument against them than to ask them why they’ve been
in exile so long. (1955b: 426)

The result was one of the most notorious religious tracts in history, On the
Jews and Their Lies (Von den Jüden und ihren Lügen). The Jews are an arrogant
and obnoxious race, Luther said, whose claim to uniquely divine blessing
is as false as it is misguided. “Those miserable and accursed people” and
their “poisonous activities” sought to undermine the Christian faith
through their “vile interpretation” of the Bible.19 It is the “embittered,
venomous, blind heart of the Jews”20 that forbids their acceptance of the

17 The Donation was a document, allegedly written in 315 AD, in which emperor Constantine
supposedly handed over the empire to Pope Sylvester I, thus justifying papal rule. In reality
it was a forgery composed about the year 750, but which passed as authentic for over eight
centuries—until Valla.

18 Luther (1902: 165).
19 Luther (1955a: 137-138). See also Luther (2020).
20 Ibid., 139.
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truth. Their cause is hopeless; one should not waste time trying to per-
suade them. In a rather ominous allusion, Luther recalls the drowning of
the Pharaoh’s men in the Red Sea, suggesting that the Christians should
perhaps do the same to them.
His chief complaint is Jewish arrogance at being the alleged heirs to the

holy patriarchs. “They boast of being the noblest, yes, the only noble peo-
ple on earth. In comparison with them and in their eyes we Gentiles (Goy-
im) are not human; in fact we hardly deserve to be considered poor worms
by them.” Here again is the charge of misanthropy, and the basis for it:
Jews despise the rest of humanity because of their God-granted superiori-
ty. Such “devilish arrogance” has led to their sorry state. “The blind Jews
are truly stupid fools” for thinking themselves superior. The other basis
for their arrogance, circumcision, is equally groundless, and is yet another
reason for which “they haughtily and vainly despise all mankind.”21
Luther relentlessly hammers away for more than 150 pages:22

– “[B]e on your guard against the Jews, knowing that wherever they
have their synagogues, nothing is found but a den of devils in which
sheer self-glory, conceit, lies, blasphemy, and defaming of God and
men are practiced most maliciously and vehemently…”
– “Moreover, they are nothing but thieves and robbers who daily eat
no morsel and wear no thread of clothing which they have not stolen
and pilfered from us by means of their accursed usury.”
– “[T]hey have not acquired a perfect mastery of the art of lying; they
lie so clumsily and ineptly that anyone who is just a little observant
can easily detect it.”
– “Alas, it cannot be anything but the terrible wrath of God which
permits anyone to sink into such abysmal, devilish, hellish, insane
baseness, envy, and arrogance.”
– “Undoubtedly they do more and viler things than those which we
know and discover.”

Luther even resurrects, indirectly, the old foetor Judaicus: “It serves them
right that… they have to look into the devil’s black, dark, lying behind,

21 Ibid., 140, 148, 149.
22 Ibid., pages 172, 242, 253, 261, and 289, respectively.
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and worship his stench.”23 So what are the gentiles to do? Luther has his
suggestions:

First, to set fire to their synagogues or schools, and to bury and cover
with dirt whatever won’t burn, so that no man will ever again see a
stone or cinder of them. … Second, I advise that their houses also be
razed and destroyed. They pursue in them the same aims as in their
synagogues.… Third, I advise that all their prayer books and Talmudic
writings, in which such idolatry, lies, cursing, and blasphemy are taught,
be taken from them. Fourth, I advise that their rabbis be forbidden to
teach henceforth, on pain of loss of life and limb. … Fifth, I advise
that safe-conduct on the highways be abolished completely for the
Jews. They have no business in the countryside, since they are not
lords, officials, tradesmen, or the like. … Sixth, I advise that usury be
prohibited to them, and that all cash and treasure of silver and gold be
taken from them and put aside for safekeeping. … Seventh, I recom-
mend putting a flail, an axe, a hoe, a spade, a distaff, or a spindle into
the hands of young, strong Jews and Jewesses and letting them earn
their bread with the sweat of their brow… But if we’re afraid that they
might harm us… then let’s emulate the common sense of other nations
such as France, Spain, Bohemia, etc., compute with them how much
their usury has extorted from us, seize and divide this among ourselves,
but then eject them forever from the country.24

On the Jews and Their Lies was written in 1543 when Luther was 60 years
old; he would live just three more years. It was one of his last major
works, but the views therein were evidently a lifelong conviction. Even
some of his earliest writings, such as his lectures on the Psalms dating to
1513 (age 30), include the essence of his later attack. His Lectures on Romans
(1515) reiterates similar concerns as well. He relented somewhat in a 1523
work, That Jesus Christ was Born a Jew, but this seems to have been but a mi-
nor correction to his more deeply-held views.

23 Ibid., 256.
24 Ibid., 292f.
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CHAPTER 4:

EARLY BRITISH CRITIQUES

“The Jews, the eternal strangers and sojourners…”

—P. Johnson (1987: 568)

A Jewish presence existed in England as far back as the time of William
the Conqueror, circa 1060. As elsewhere, they quickly established them-
selves in business, trade, and finance. And as elsewhere, they came into
conflict with the local populace for both theological and practical reasons,
the latter mostly revolving around usury and tax collection for the royals.
On the tax issue, noted British economist William Cunningham (1896:
201) observed that “the Jews served the purpose of a sponge which
sucked up the resources of the subjects, and from which their wealth
could be easily squeezed into the royal coffers.”
Then a more serious incident: In 1255, in the northern English town of

Lincoln, a 9-year-old boy named Hugh was found murdered, his body
thrown into a well. The body showed signs of ritual murder, and local
Jews were charged with the crime. One of them confessed, possibly under
torture, that it was Jewish custom to kill a Christian child every year—a
variation on the so-called blood libel charge that dates back to The-
ophrastus’ remarks of 310 BC.1
The tragedy of ‘Little St. Hugh’ was apparently one in a string of events

that led, in 1290, to the expulsion of all Jews from England by Edward I.
This was the first major expulsion of the modern era, and foreshadowed
those to follow on the Continent over the subsequent two centuries. Un-
like the other nations, this one was quite successful; there was almost no
Jewish presence in England for the next 400 years.

1 See his comments in Chapter One.
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Hugh’s story was also inspiration for Geoffrey Chaucer’s “The Prior-
ess’s Tale,” a chapter in his Canterbury Tales, written in the late 1300s. The
Prioress recounts the story of an unnamed Christian city in Asia with its
own “Jewerye,” or Jewish ghetto. The Jews were enclosed there “for foule
usure [usury]” and ill-gotten profits. The young son of a local widow takes
to singing a Christian hymn as he walks through the town, which offends
the Jews. Satan, who “hath in Jues herte [Jew’s heart] his wasps nest,” in-
cites them to kill the boy:

Fro thennes forth the Jues han conspired
This innocent out of this world to chace.
An homicide therto han they hyred,
That in an aleye hadde a privee place.

The “cursed Jew” held the boy, “kitte his throte” (slit his throat), and
threw him into a pit. Fearing the worst, the distraught widow goes out into
the town, and “among the cursed Jues she hym soghte.” She finds the
body, and the local authorities then sentence the Jews to death. Chaucer
concludes the tale with a bleak reminder: “O yonge Hugh of Lyncoln,
slayn also / With cursed Jewes, as it is notable.”
The Jews had been banished, but English writers were not unfamiliar

with the common European attitudes of the time. Shakespeare’s Merchant
of Venice, written about 1598, includes the infamous portrayal of Shylock
the Jewish moneylender. Jews were still active in Venice—an eviction or-
der of 1571 was never carried out—but they were publicly stigmatized by
distinctive clothing, and were compelled to live in the Jewish ghetto. In
the play, Shylock alludes to abuse by Christians: “You call me misbeliever,
cut-throat dog, / And spit upon my Jewish gaberdine…” (Act I, sc. III).
Launcelot decrys his indebtedness, and seeks “to run from this Jew my
master”; he adds, “Certainly the Jew is the very devil incarnal” (Act II, sc.
II). Later, when the debt is defaulted, Shylock shows no mercy: “Why, this
bond is forfeit; / And lawfully by this the Jew may claim / A pound of
flesh, to be by him cut off / Nearest the merchant’s heart” (Act IV, sc. I).
Certainly an unsympathetic portrayal, but likely accurate. Unsurprisingly,
Jewish critics continue to condemn the play, even after five centuries.
Harold Bloom (1998: 171) declared it “a profoundly anti-Semitic work.”
More recently, Steve Frank says that it “perpetuates vile stereotypes”; he
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calls for a 150 year ban on the play, at a minimum.2 So much for freedom
of artistic expression.3
By the mid-17th century, Jews were returning to England and lobbying

for civil rights. But it wasn’t until the notorious “Jew Bill” of 1753 that
they were allowed to become naturalized citizens, and full emancipation
would not come until the legislative debates of the 1830s and 1840s.
Meanwhile, British historians were continually reexamining the Jewish

role in history. Already in the 1740s in France, Mirabaud was compiling
ancient critiques. In the 1770s it came to the attention of the influential
historian Edward Gibbon, whose monumental work The History of the De-
cline and Fall of the Roman Empire was completed in 1788. In Chapter 15 he
undertakes “to inquire by what means the Christian faith obtained so re-
markable a victory over the established religions of the earth.” He identi-
fies five causes, the first of which was “the zeal of the Jews.” Starting from
the widespread “religious harmony of the ancient world,” Gibbon ob-
serves that

a single people refused to join in the common intercourse of mankind.
The Jews… emerged from obscurity… and multiplied to a surprising
degree… The sullen obstinacy with which they maintained their peculi-
ar rites and unsocial manners seemed to mark them out a distinct spe-
cies of men, who boldly professed, or who faintly disguised, their
implacable hatred to the rest of human-kind. (1788/1974: 3)

Footnotes cite the writings of Tacitus, Diodorus, Cassius Dio, Justinus,
Juvenal, Cicero, and Philo for justification.4
The acquisition of civil rights did not mean the end of anti-Jewish sen-

timent, even among the more enlightened Brits. William Blake harbored a
kind of “hostility” toward the Jews that found subtle expression in his po-
ems. In The Marriage of Heaven and Hell, Blake is having a metaphorical dis-
cussion with the Jewish prophets Isaiah and Ezekiel, when the latter states
that, due to their monotheism, “we cursed in [God’s] name all the deities

2 Washington Post, 28 July 2016.
3 Shakespeare was not the only such critic. His contemporary, Philip Marlowe, wrote a com-
parable work, “The Famous Tragedy of the Rich Jew of Malta” in 1590, nearly a decade
prior to “Merchant of Venice.”

4 Their misanthropic characterization of the Jews was much more widely-acknowledged than
Gibbon realized. Recall their remarks in Chapters One and Two.
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of surrounding nations” (1982: 39). As a consequence of the Jews’ “firm
perswasions,” “all nations believe the jews code and worship the jews god,
and what greater subjection can be?” His Song of Liberty recalls an old ste-
reotype, “O Jew, leave counting gold!” (44). And on a number of occa-
sions Blake refers to the “Synagogue of Satan,” the standard anti-Jewish
epithet of the day. For example in Jerusalem he remarks that man needs re-
ligion, and

if he has not the Religion of Jesus, he will have the Religion of Satan, &
will erect the Synagogue of Satan. … Every Religion that Preaches
Vengeance for Sin is the Religion of the Enemy & Avenger… and their
God is Satan.5

Further such references are found in The Four Zoas (“Night the Eighth”).
Finally, in his extended commentary on a pro-Christian book, Blake

condemns the “Wickedness of the Israelites” for murdering the Canaan-
ites at God’s behest. “The Jewish Scriptures… are only an Example of the
wickedness & deceit of the Jews” (614). He rails against the “Murderers &
Revengers such as the Jews were.” In general, “the laws of the Jews were
(both ceremonial & real) the basest & most oppressive of human codes”
(618). Jesus himself, being divine, could not have been a Jew: “Christ died
as an Unbeliever” (614). And indeed, says Blake, he would have no respect
at all for him, “if I thought he had been one of those long spindle-nosed
rascals.”6
Blake’s contemporary and fellow-poet, Lord Byron, also took a dim

view of the Hebrew tribe. In the 100 years since their readmission to Eng-
land, Jews had become a very prominent minority and rapidly gained in-
fluence. A portion of his political poem, “The Age of Bronze” (1823), was
dedicated to this topic:

How rich is Britain! not indeed in mines,
Or peace or plenty, corn or oil or wines;

No land of Canaan, full of milk and honey,
Nor (save in paper shekels) ready money:

5 (1982: 201). The phrase ‘synagogue of Satan’ originates in the New Testament, appearing
twice in the Book of Revelation (2:9, 3:9). In both instances it is spoken by Jesus himself.

6 In Shabetai (1995: 139).
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But let us not to own the truth refuse,
Was ever Christian land so rich in Jews?

Those parted with their teeth to good King John,
And now, ye kings! they kindly draw your own;

All states, all things, all sovereigns they control,
And waft a loan “from Indus to the pole.”

The banker, broker, baron, brethren, speed
To aid these bankrupt tyrants in their need.

Nor these alone; Columbia feels no less
Fresh speculations follow each success;

And philanthropic Israel deigns to drain
Her mild percentage from exhausted Spain.

Not without Abraham’s seed can Russia march;
‘Tis gold, not steel, that rears the conqueror’s arch.

Two Jews, a chosen people, can command
In every realm their scripture-promised land—

Two Jews keep down the Romans, and uphold
The accursed Hun, more brutal than of old;

Two Jews—but not Samaritans—direct
The world, with all the spirit of their sect.

What is the happiness of earth to them?
A congress forms their “New Jerusalem,”

Where baronies and orders both invite—
Oh, holy Abraham! dost thou see the sight?

Thy followers mingling with these royal swine,
Who spit not “on their Jewish gaberdine,”

But honour them as portion of the show—
(Where now, oh Pope! is thy forsaken toe?

Could it not favor Judah with some kicks?
Or has it ceased to “kick against the pricks?”)
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On Shylock’s shore behold them stand afresh,
To cut from nations’ hearts their “pound of flesh.”

We note that “Columbia” refers to the newly-born American nation; even
here, as Sombart wrote, the Jewish financial presence was felt. That the
Jews are able to “direct the world” is a reference to the Rothschild bank-
ing house, which profited massively from the Napoleonic wars, and by
1815 held decisive control over the financial affairs of both England and
France. And of course the “Jewish gaberdine” and “pound of flesh” come
from Merchant of Venice.

Mid- to Late-19th-Century Views
A notable critique of the mid-century comes, surprisingly, from a Jew
himself. Benjamin Disraeli was a prominent British author and politician,
eventually rising to become the first Jewish Prime Minister in 1874.
Among his more important non-fiction works was the political biography
Lord George Bentinck (1852), and Chapter 24 attempts to address the reason
why the mass of Britons “treat that [Jewish] race as the vilest of genera-
tions” (1852/1969: 483). After dismissing the claim that the dispersion of
the Jews came as a result of their ‘killing Christ,’ Disraeli goes on to argue
that, in a sense, the Jewish dispersion was well-deserved:

Persecution, in a word, although unjust, may have reduced the modern
Jews to a state almost justifying malignant vengeance. They may have
become so odious and so hostile to mankind, as to merit for their pre-
sent conduct, the obloquy and ill-treatment of which communities in
which they dwell, and with which they are scarcely permitted to mingle.
(489)

Among the great European cities, he adds, Jews “are not the only people
who are usurers, gladiators, and followers of mean and scandalous occupa-
tions… , but considering their general numbers, they contribute perhaps
more than their proportion to the aggregate of the vile.” Despite constant
persecution, Jews persist. “Obdurate, malignant, odious, and revolting as
the lowest Jew appears to us, he is rarely demoralized.” A bit later he
writes of Jewish racial purity, and in fact acknowledges—and endorses—
their self-conception of racial superiority:
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[Jews] are a living and the most striking evidence of the falsity of that
pernicious doctrine of modern times, the natural equality of man. …
[T]he natural equality of man is now in vogue, and taking the form of a
cosmopolitan fraternity, is a principle which, were it possible to act on
it, would deteriorate the great races and destroy all the genius of the
world.… The native tendency of the Jewish race… is against the doc-
trine of the equality of man. (496-497)

Disraeli notes that the Jews “have become remarkable for their accumulat-
ed wealth,” and he confirms their substantial influence in Europe: “If the
reader throws his eye over the provisional governments of Germany, and
Italy, and even of France, formed at that period, he will recognize every-
where the Jewish element.” The chapter closes by noting that Jesus, the
Jew, has “conquered the Caesars” and “conquered Europe,” such that
“the whole of the new world is devoted to the Semitic principle.” “Who
can deny,” he writes, “that Jesus of Nazareth… is the eternal glory of the
Jewish race?” (507).
A few decades later, British writer Laurence Oliphant published a

monograph on the need for a Jewish homeland in Palestine: The Land of
Gilead (1880). Oliphant was no critic of the Jews, and in fact he could be
counted as among the first so-called Christian Zionists. Thus his reflec-
tions on the power of the Jewish community at large are all the more strik-
ing. Near the end of his book he writes,

And here I would remark that the advantages of an alliance with the
Jewish race, to any Power likely to become involved in the impending
complications in the East, which may possibly involve a general war,
appear to have been altogether overlooked by European statesmen.…
The nation that espoused the cause of the Jews and their restoration to
Palestine, would be able to rely upon their support in financial opera-
tions on the largest scale, upon the powerful influence which they
wield in the press of many countries, and on their political cooperation
in those countries—which would of necessity tend to paralyze the dip-
lomatic and even hostile action of Powers antagonistic to the one with
which they were allied. Owing to the financial, political, and commer-
cial importance to which the Jews have now attained, there is probably
no one Power in Europe that would prove so valuable an ally to a na-
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tion likely to be engaged in a European war, as this wealthy, powerful,
and cosmopolitan race. (1880: 503)

This is a concise description of an integrated and influential world Jewry,
one that dominates “the press in many countries” and can thereby mobi-
lize public opinion in a decisive way. On the Continent, this power had al-
ready been noted by such figures as Marx, Bauer, Wagner, and Marr, as we
will see in Chapter 6; but the recognition that it encompassed the Anglo
world and beyond was a relatively new development.
The evident power and influence of the Jewish community prompted

an impressive 1893 essay by Oxford historian Goldwin Smith, entitled
“The Jewish Question.” By this time he had been residing in Canada for
some 20 years, and with his British connections was well-placed to com-
ment. “Jewish ascendancy,” he begins, “form[s] an important feature of
the European situation,” and is now “beginning to excite attention in
America” (1894: 241). He briefly cites a pro-Jewish article of the previous
year in which a British official, Arnold White, describes Jewish influence.
A longer excerpt, from the original article, is illuminating:

Almost without exception, the Press throughout Europe is in Jewish
hands, and is largely produced from Jewish brains. International fi-
nance is captive to Jewish energy and skill. In England, the fall of the
Barings [bank] has left the lonely supremacy of the house of Roth-
schild, not wholly to its advantage, unchallenged and unassailable. In
other walks of life, wherever material comfort and personal safety can
be attained by nimble brain, deft finger, or quick imagination, the Jew
is found to take the highest place. Medicine, law, surgery, politics, jour-
nalism, music and art, are being more and more captained by men of
the Jewish race; and it is certain that the process is not on the wane.
(White 1892: 696)

Under such circumstance, says Smith, criticism is simply not allowed:
“everyone who… fails to show undivided sympathy with the Israelites is
set down as a religious persecutor.” He proceeds to recount the recent al-
legations of Russian pogroms, noting the extensive lies and exaggerations
reported by western Jews—with claims of financial loss overstated by a
factor of 50 or more.
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Smith’s main argument is that animosity toward Jews stems not from
religious differences, but from economic and cultural conflicts. “Even in
the Middle Ages,” he says, “the quarrel was… less religious and more eco-
nomical or social than is supposed.” “In ordinary times the main causes of
the hatred of the Jews among the common people appear to have been
usury and a social arrogance, which was particularly galling on the part of
the alien…” As far back as the late Roman Empire, Jews “were the great
slave traders, buying captives from barbarian invaders and probably acting
as general brokers of spoils at the same time” (1894: 260). Their wealth
grew, and as a result “Judaism is now the great financial power of Europe,
that is, it is the greatest power of all.” Smith offers some concluding re-
marks:

The Jew has thus worn everywhere the unpopular aspect of an intrud-
er, who by his financial skill was absorbing the wealth of the communi-
ty without adding to it. Not to produce but to make a market of
everything has been his general tendency and forte. Among other
things he has made a market of war. … He has constantly followed in
the wake of armies, making his profit out of the havoc and out of the
recklessness of the soldier. … [Judaism has formed] everywhere a na-
tion within the nation, [which] could not possibly fail to lead, as it has
led, to mutual hatred and the troubles which ensue. (278, 280)

Regarding a response to this unpleasant situation, Smith unfortunately of-
fers no suggestions.
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CHAPTER 5:

MODERN ‘ANTI-SEMITISM’

IN FRANCE AND GERMANY

This brings us to the period that we may loosely call ‘modern anti-Semi-
tism,’ comprising various anti-Jewish attitudes from the 1700s onward. Of
particular note is that, as this was the era of the Enlightenment and of a
new humanism, the critiques shift markedly from a religious to a secular
perspective. This is central to present-day attitudes, most of which are
non-religious in character.
Following their expulsion in the 14th century, Jews began returning to

France in the early 1600s, primarily to Alsace and Lorraine. They quickly
took up dominant positions in commerce and finance, such that by the
early 1700s notable French intellectuals were beginning to express con-
cern. Among the earliest was the political philosopher Charles-Louis Mon-
tesquieu, whose Lettres persanes (1721) offered passing commentary. Jewish
communities around the world were very much alike, he said; “Know that
wherever there is money there are Jews.”1 Repeating an ancient charge,
Montesquieu added that, of the supposedly learned rabbis, there was
“[not] one among them of even a minor order of genius.”
Writing in the 1740s, Jean-Baptiste de Mirabaud composed his Opinions

des anciens sur les Juifs (Ancient Opinions on the Jews). Employing, for the
first time in the modern era, passages such as those examined earlier,
Mirabaud argued that ancient scholars developed a well-justified animus
towards Jewry:

You will therefore see from this that, a long time before they had
brought down upon themselves this curse, which is now regarded as
the cause of their wretchedness, [the Jews] were generally hated and
generally despised in every country which knew them: after which you

1 In Hertzberg (1968: 275).
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will agree that there is no mention of them in the old books except in
connection with this contempt, and in relation to the general aversion
felt for them…
Not only did all the nations despise the Jews; they even hated them

and believed that they were as justified in hating as in despising them.
They were hated because they were known to hate other men; they
were despised because they were seen observing customs which were
thought ridiculous.2

Eighteenth century writer and philosopher Denis Diderot had similar
thoughts. The Jews were taught by the Talmud, he said, “to steal the
goods of Christians, to regard them as savage beasts, to push them in a
precipice… to kill them with impunity and to utter every morning the
most horrible imprecations against them.”3 The mutual animosity required
that they be held apart from the public at large—“This people should be
kept separate from others,” he wrote in 1763.4 Five years later, in his La
Moisade, Diderot attacked both the Old Testament and present-day Jews
who sustained that mythology: “And you, angry and brutish people, vile
and vulgar men, slaves worthy of the yoke which you bear… go, take back
your books and remove yourselves from me.”5 In his famous Encyclopédie,
in an article on Judaism, he added that, among the Jews,

[one does not find] any rightness of thought, any exactness in reason-
ing or precision of style, in a word, any of that which ought to charac-
terize a healthy philosophy. One finds among them, on the contrary,
only a confused mélange of the principles of reason and revelation, a
pretentious and often impenetrable obscurity, principles that lead to
fanaticism, blind respect for the authority of the rabbis and for antiqui-
ty, in a word, all the faults that mark an ignorant and superstitious peo-
ple.6

Jean-Jacques Rousseau was also appalled by the crude partisan theology of
the Old Testament. Speaking to the ancient Jews he said, “[You] paint us a
God, angry, jealous, vengeful, partial, hating men, a God of war and bat-

2 In Poliakov (1965: 119).
3 In Barzilay (1956: 254).
4 In Hertzberg (1968: 312).
5 In Hertzberg (1968: 282).
6 In Hertzberg (1968: 311-312).
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tles… Your God is not ours. He who begins by selecting a chosen people,
and proscribing the rest of mankind, is not our common father…”
(1769).7 Such men were “the vilest of peoples”; one is aghast at “the base-
ness of this people, incapable of any virtue,” a race that constituted “the
vilest people perhaps who existed then.” Later, in a piece of backhanded
praise for Moses, Rousseau wrote that the Jews were originally “a swarm
of wretched fugitives, without arts, without weapons, without talents,
without virtues, without courage…” To maintain their identity Moses gave
the Hebrew tribe “customs and practices which are incompatible with
those of other nations… to render it always a foreigner amongst other
men.” To this day, the Jewish race displays a dogged persistence and ad-
herence to its law, such that it “will last as long as the world, despite the
hatred and persecution of the rest of the human race” (1772).8
Working about the same time as Rousseau, Baron d’Holbach—a major

figure among Enlightenment thinkers—unleashed a blistering attack on
the Jews. In his Ecce Homo of 1770 he made the following observations:

[When] we cast our eyes over the history of the Jews… we are forced
to acknowledge, that this people were at all times the blindest, the most
stupid, the most credulous, the most superstitious, and the silliest that
ever appeared on the earth. … [By Mosaic Law,] the people of God
were kept in a profound ignorance; in an abject superstition; in an un-
social and savage aversion for the rest of mankind; in an inveterate ha-
tred of other forms of worship… [T]he Jewish people distinguished
themselves only by massacres, unjust wars, cruelties, usurpations, and
infamies… (1770/1813: 23-26)

The Jews, “the most unfortunate people that ever existed… lived continu-
ally in the midst of calamities, and were, more than all other nations, the
sport of frightful revolutions.” The theme continues two years later in
Good Sense (1772: 147): “Shall we find in Jehovah a model for our conduct?
This is a truly savage god, made for a stupid, cruel, and immoral people;
he is always furious, breathes nothing but vengeance, commands carnage,
theft, and unsociability.” And in his Superstition in All Ages d’Holbach
writes that “Moses was but an Egyptian schismatic” who was little more

7 In Poliakov (1965: 102).
8 In Poliakov (1965: 103).
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than a leader of outlaws. “If we consult Tacitus and many other celebrated
historians, in regard to Moses and his nation, we shall see that they are
considered as a horde of thieves and bandits” (1771/1920: 291). D’Hol-
bach accepts the story of the Jews’ human sacrifices, and remarks that, ac-
cording to prophecy, they should be “the most victorious of all the people
of earth.” But this was not reality: “And even now the remainder of this
unfortunate nation is looked upon as the vilest and most contemptible of
all the earth, having no country, no dominion, no superiority.”9

* * *
But the preeminent French critic was surely Voltaire. Throughout his long
career he castigated the Jews at every opportunity. Voltaire employed all
the charges of his fellow countrymen, and more. As early as 1722 he wrote
of “the facility which the Jews have for being admitted and expelled eve-
rywhere” (Letter to Dubois).10 They have no loyalty but to themselves,
and to riches: “a Jew belongs to no land other than the one where he
makes money; can he not just as easily betray the king for the emperor as
the emperor for the king?” But this was a mere prelude.
Voltaire’s famous Philosophical Dictionary first appeared in 1745, contain-

ing several entries on Jews, Judaism, and Judeo-Christianity. Some passag-
es from the entry ‘Jews’ give the flavor of the piece:

It is certain that the Jewish nation is the most singular that the world
has ever seen, and… in a political view, the most contemptible of all…
[T]he Hebrews have ever been vagrants, or robbers, or slave, or sedi-
tious. They are still vagabonds upon the earth, and abhorred by men,
yet affirming that heaven and earth and all mankind were created for
them alone.… You ask, what was the philosophy of the Hebrews? The
answer will be a very short one—they had none. Their legislator [Mo-
ses] himself does not anywhere speak expressly of the immortality of
the soul, nor of the rewards of another life.… It is commonly said that
the abhorrence in which the Jews held other nations proceeded from
their horror of idolatry; but it is much more likely that the manner in
which they, at the first, exterminated some of the tribes of Canaan, and
the hatred which the neighboring nations conceived for them, were the

9 (1771/1920: 320, 322).
10 In Hertzberg (1968: 135).
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cause of this invincible aversion. As they knew no nations but their
neighbors, they thought that in abhorring them they detested the whole
earth, and thus accustomed themselves to be the enemies of all men.
… [The ancient Jews’] stay in Babylon and Alexandria… formed the
people to no art, save that of usury.

The entry comes to a striking conclusion:

In short, we find in them only an ignorant and barbarous people, who
have long united the most sordid avarice with the most detestable su-
perstition and the most invincible hatred for every people by whom
they are tolerated and enriched. Still, we ought not to burn them.11

Later writings continued in the same vein. His 1756 Essai sur les moeurs (Es-
say on Morals) addressed the reason for the near-universal dislike of the
Jews: “It is the inevitable result of their laws; they either had to conquer
everybody or be hated by the whole human race”12—though one wonders
if this is truly an either/or proposition. Voltaire continues:

The Jewish nation dares to display an irreconcilable hatred against all
nations, and revolts against all masters; always superstitious, always
greedy for the good of others, always barbarous—cringing in misfor-
tune, and insolent in prosperity.13

And the fundamental reason? “Money was the object of their conduct at
all times.”
A 1761 essay attacks the ancient Hebrews and their sorry state of social

and intellectual development, and makes a sarcastic allusion to the old idea
of a diseased people: “It was only in the matter of lice that they were out-
done; for that reason it has accurately been said that the Jews know more
than any other people about this profession.”14 Of the Old Testament, it
“prophesied on a hundred occasions that they would be the masters of the
world: however, they never possessed more than a tiny corner of the
Earth for a few years; today they haven’t even one village of their own.”

11 In Levy (1991: 39-41).
12 In Hertzberg (1968: 302).
13 In Chamberlain (1899/1968: 347).
14 In Katz (1980: 42).
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Stinging comments continued to flow from his pen:15

– “The Jews have never invented anything” (1767). Indeed, they are
“plagiarists in everything.”
– “You [Jews] are calculating animals, try to be thinking animals”
(1770).
– “[You] seem to be to be the maddest of the lot. … You have sur-
passed all nations in impertinent fables, in bad conduct, and in barba-
rism. You deserve to be punished, for this is your destiny” (1772).
– “[T]hese circumcised Jews [are] the greatest scoundrels who have ev-
er sullied the face of the globe” (1773).
– And in the final year of his life: “If we must talk of Jewry, we must
state that they were a wretched Arabic tribe without art or science,
hidden in a small, hilly, and ignorant land…” (1776).

But it was one particular warning by Voltaire that weighs heavily upon us
today. In 1771 he wrote:

[The Jews] are, all of them, born with raging fanaticism in their hearts,
just as the Bretons and Germans are born with blond hair. I would not
be in the least bit surprised if these people would not some day become
deadly to the human race.16

Looking back over the past 200 years, and seeing the prominent Jewish
hand in slavery, war, oppression, governmental corruption, rampant capi-
talism, cultural degradation, financial fraud, environmental destruction…
and consider the price humanity has paid for these things, and the price
we have yet to pay—deadly to the human race. Who shall dispute him?
Finally, we cannot leave the French without hearing from Napoleon. A

pragmatic leader, Napoleon sought to resolve the Jewish problem by fully
integrating them into Christian society—in effect, making them disappear
as a people. This, he thought, would mitigate the damage that had been
historically caused by the ‘accursed race’:

I do not intend to rescue that race, which seem to have been the only
one excluded from redemption, from the curse with which it is smitten,

15 In Chamberlain (1899: 347), Poliakov (1965: 89, 89) and Hertzberg (1968: 301, 284-285,
304), respectively.

16 In Hertzberg (1968: 300).
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but I would like to put it in a position where it is unable to propagate
the evil… 17

But in his less charitable moments, Napoleon was blunter: “The Jews are
an objectionable people, chicken-hearted and cruel. … They are caterpil-
lars, grasshoppers, who ravage the countryside.”18 He elaborated on this
thought in an 1805 address to the French State Council:

The French government cannot look on with indifference as a vile, de-
graded nation capable of every iniquity takes exclusive possession of
two beautiful departments of Alsace; one must consider the Jews as a
nation and not as a [religious] sect. It is a nation within a nation; I
would deprive them, at least for a certain time, of the right to take out
mortgages, for it is too humiliating for the French nation to find itself
at the mercy of the vilest nation. Some entire villages have been expro-
priated by the Jews; they have replaced feudalism... It would be dan-
gerous to let the keys of France, Strasbourg, and Alsace, fall into the
hands of a population of spies who are not at all attached to the coun-
try.19

Lastly, a familiar critique, offered in an 1808 letter to his brother Jerome:

I have undertaken to reform the Jews, but I have not endeavored to
draw more of them into my realm. Far from that, I have avoided doing
anything which could show any esteem for the most despicable of
mankind. (Bonaparte 1898: 71)

German Critics: Kant to Schopenhauer
The German tradition of Jewish criticism began with Martin Luther in the
16th century, but then took a back seat to the French for more than two
centuries. It reemerged in the late 1700s with two of the greatest names in
German philosophy, Kant and Hegel. Kant’s anti-Jewish stance seems to
have surfaced late in life, well after he composed his three famous philo-
sophical Critiques. A small booklet of 1793, Religion within the Limits of Rea-
son Alone, laid out an influential history and philosophy of religion. Of the
Jewish religion, Kant wrote, “Judaism is really not a religion at all but

17 In Poliakov (1965: 226).
18 Ibid.
19 Cited in the French text L’Empereur Nicolas II et les Juifs, by A. Nechvolodov (1924: 221).
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merely a union of a number of people who… formed themselves into a
commonwealth under purely political laws” (1960: 116). This is so because
the laws of Moses aim not at God or the fate of the soul, but rather “are
directed to absolutely nothing but outer [i.e. physical] observance.” Reli-
gion is nonexistent if it “involves no belief in a future life,” and therefore
“Judaism, which, when taken in its purity is seen to lack this belief, is not a
religious faith at all.” As originally constituted, Judaism is found to

exclude from its communion the entire human race, on the ground that
it was a special people chosen by God for Himself—[an exclusiveness]
which showed enmity toward all other peoples and which, therefore,
evoked the enmity of all. (ibid.: 117)

A passing comment of interest occurred a year later, in a letter to K. Rein-
hold of 28 March 1794. Kant explains his reticence at critiquing and judg-
ing the philosophical views of others, in this case those of the Jewish
thinker Salomon Maimon. He himself is uncomfortable doing so, but
“Jews always like to do that sort of thing, to gain an air of importance for
themselves at someone else’s expense” (1967: 212).
One of Kant’s last major works was the book Streit der Fakultäten (‘Con-

flict of the Faculties’), of 1798. Amidst a general sociological analysis of re-
ligion, he remarks that the Jewish prophets constructed an untenable
‘state’ that would inevitably fail:

As national leaders they had loaded their constitution with so much ec-
clesiastical freight, and civil freight tied to it, that their state became ut-
terly unfit to subsist of itself, and especially unfit to subsist together
with neighboring nations. (1979: 143)

—an observation that bodes ill for the present state of Israel. The best so-
lution, he thought, was for Judaism to die a quiet death and to adopt the
moral teachings of Christianity. Kant’s choice of words here is striking,
and unintentionally prescient: “the euthanasia of Judaism” (Die Euthanasie
des Judenthums). As he says, “The euthanasia of Judaism is pure moral reli-
gion, freed from all the ancient statutory teachings…” (ibid.: 95).
A smaller work of the same year, Anthropology, includes a lengthy foot-

note on the “Palestinians” (i.e. Jews from Palestine). Early in the book,
Kant (1978: 33) criticizes any system of “commandments involving activi-
ty which accomplishes nothing, like those upon which Judaism is built.”
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This eventually leads to a discussion of the ethics of deception, and fur-
ther observations on the Hebrew tribe. The footnote itself is scathing, and
brutally on the mark:

The Palestinians [Jews], living among us, or at least the greatest number
of them, have, through their usurious spirit since their exile, received
the not-unfounded reputation of deceivers. It seems strange to think of
a nation of deceivers; but it is just as strange to think of a nation made
up of nothing but merchants, which are united for the most part by an
old superstition that is recognized by the government under which they
live. They do not seek any civil honor, but rather wish to compensate
their loss by profitably outwitting the very people among whom they
find protection, and even to make profit from their own kind. It can-
not be otherwise with a whole nation of merchants, who are nonpro-
ductive members of society (for example, the Jews in Poland).
Their condition, sanctioned by ancient precepts and recognized

even by us, cannot be altered by us without serious consequences, even
though they have made the saying “buyer beware” the supreme princi-
ple of morality in their dealings with us.…
[T]hese merchants, after the destruction of their city [Jerusalem],

were able to migrate gradually into far-distant lands (in Europe) taking
language and religion with them, maintaining their connection with
each other, and finding security in whatever countries they went to be-
cause of their profitable bargaining. Therefore, we may suppose that
their dispersion throughout the world, with their unity in religion and
language, must not be attributed to a curse that had been inflicted upon
this people. On the contrary, the dispersion must be considered as a
blessing [to them], especially since the wealth of the Jews, if we think of
them as individuals, apparently exceeds per capita that of any other na-
tion at the present time. (1978: 101-102)

This was not personal animus, but considered philosophical opinion. The Jews, a
“nation of merchants and deceivers,” out to scam the very people who
gave them refuge, resulting in massive accumulation of wealth… Little has
changed in 200 years.
In his public lectures at Königsberg University, Kant was more infor-

mal but no less pointed. A little-known compilation of several of these
talks, published as Lectures on Ethics, includes four relevant comments.
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Speaking on the lack of moral courage involved with lying, Kant said,
“Every coward is a liar; Jews, for example, not only in business, but also in
common life. It is hardest of all to judge Jews; they are cowards” (1997:
27). Elaborating on the virtues of religious diversity, he observed that, for
most religions this would promote social goodwill and tolerance. Howev-
er: “To be sure, were the principles, if pursued, to be adverse to the state,
as with the Jews, for example, who are permitted by the Talmud to prac-
tice deceit, then the natural feeling rectifies this false article of religion”
(34). Later Kant examined the merits and demerits of in-group favoritism,
and especially how this can easily lead to lack of general good will:

Esprit de corps [of one’s own social or ethnic group] leads the disposition
away from objective moral principles [of goodwill toward all]. [N]or
can it ever be otherwise among the Jews that all estimation for other
men, who are not Jews, is totally lost, and goodwill is reduced merely to
love of their own tribe, under which they are wont to cherish one an-
other according to the principia adopted, and receive the more credit,
the more the agent approaches to a maximum of expediency, deals
falsely, is lucky in turning a profit, or possesses cleverness, cunning,
and craft. (406)

Finally, Kant reaffirms the age-old problem of monotheism: “The Jews…
despised the maxims of all other religions, since it was they who were
uniquely in the possession of a deity, who alone could rank as God, and
for whose sake they believed themselves obligated to hate all other deities”
(442).
Hegel’s critique, by comparison, was rather milder but just as insightful.

The bulk of his comments are found in a 1796 composition “The Spirit of
Christianity and its Fate.” The opening section, titled “The Spirit of Juda-
ism,” opens with the notion that Abraham, as “the true progenitor of the
Jews,” changed history by “regulating the entire fate of his prosperity”
(1975: 182). Central to the Jewish worldview was the idea that “the human
race had in her… the most destructive, invincible, irresistible hostility; in
her fury she spared nothing; she… poured savage devastation over every-
thing.” The world was a hostile place, and “nature had to be mastered.”
The picture is bleak:
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[Abraham] was a stranger on earth, a stranger to the soil and to men
alike. Among men he always was and remained a foreigner… The
whole world Abraham regarded as simply his opposite; if he did not
take it to be a nullity, he looked on it as sustained by the God who was
alien to it. … [A]nd since [God’s] divinity was rooted in his contempt
for the whole world, he remained [God’s] only favorite. (186-188)

This produced a people with a grudge against the world, a race that held a
malicious, stealthy contempt for other nations. Their enemies “are con-
quered by an invisible attack,” unseen, subterranean. Indeed, “the only act
Moses reserved for the Israelites was… to borrow with deceit and repay
confidence with theft” (190).
This leads, Hegel said, to a brutish way of life: “Where there is univer-

sal enmity, there is nothing left save physical dependence, an animal exist-
ence which can be assured only at the expense of all other existence, and
which the Jews took as their fief.” Judaism was defined by its enemy sta-
tus; the Jews needed enemies to survive as a people. Thus, “the subsequent
circumstances of the Jewish people, up to the mean, abject, wretched cir-
cumstances in which they still are today, have all of them been simply con-
sequences and elaborations of their original fate” (199). The “soul of the
Jewish nationality” is equated with the “odium generis humani” (hatred of
mankind)—recalling that famous phrase of Tacitus. The section closes
with this reflection:

The great tragedy of the Jewish people… can arouse neither terror nor
pity… ; it can arouse horror alone. The fate of the Jewish people is the
fate of Macbeth who stepped out of nature itself, clung to alien Beings,
and so in their service had to trample and slay everything holy in hu-
man nature… (204-205)

A cruel fate for the Jews, and for all who are drawn into their circle.
Around the same time, near the turn of the 19th century, other German

philosophers were compelled by social conditions to comment. Johann
Fichte was concerned primarily about the political ramifications of a grow-
ing Jewish subculture within German society. His first major book, Contri-
butions to the Correction of the Public’s Judgment concerning the French Revolution
(1793), addressed the pressing “Jewish question” of the day: whether or
not the Jews should have full civil rights and legal equality. It was an ur-
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gent matter. They had just won emancipation in France in 1791, the first
country to do so. The number of German Jews was growing, and their in-
bred culture was on the verge of becoming a “state within a state”—and
not only in Germany:

Throughout almost all the countries of Europe there is spreading a
mighty hostile state that is at perpetual war with all other states, and in
many of them imposes fearful burdens on the citizens: it is the Jews. I
do not think, as I hope to show subsequently, that this state is fear-
ful—not because it forms a separate and solidly united state but be-
cause this state is founded on the hatred of the whole human race… In
a state where the absolute monarch cannot take from me my paternal
hut and where I can defend my rights against the all-powerful minister,
the first Jew who likes can plunder me with impunity. This you see and
cannot deny, and you utter sugary words of tolerance and of the rights
of man and civil rights, all the time wounding in us the primary rights of
man.…
Do you not remember the state within the State? Does the thought

not occur to you that if you give to the Jews, who are citizens of a state
more solid and more powerful than any of yours, civil rights in your
states, they will utterly crush the remainder of your citizens?20

The only answer for Fichte was expulsion, or ‘ex-termination’: literally, the
casting out of a people beyond the borders. “To protect ourselves against
them I see no other way than to conquer for them their promised land and
see them all there.”21 His plea went unanswered. The Prussian Jews re-
ceived their emancipation in 1812; those in Württemberg in 1826; and all
remaining German Jews were fully integrated upon German unification in
1870. Fichte’s fellow citizens would live to regret this development.
Another influential figure, Johann Herder, published his Reflections on the

Philosophy of the History of Mankind in 1791. This important and widely-read
work included a chapter on “The Hebrews,” in which Herder covers the
origins of the Jewish tribe in Palestine—contrasting Manetho’s account
with the Old Testament. Upon their defeat by Rome and subsequent dis-
persion, “such an influence of the Jews upon the human race commenced,

20 In Poliakov (1965: 512).
21 In Poliakov (1965: 180).
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as could hardly have been conceived from a land of such small extent;
since these people had never distinguished themselves, in the whole
course of their history, as skilled in war or politics, and still less as inven-
tors in the arts and sciences” (1968: 140). Herder then comments on “the
intolerant spirit of the Jewish religion,” citing its more notable characteris-
tics as “pride, superstition, and antipathy to other nations.” Upon reaching
Europe, “this widely diffused republic of cunning usurers” managed to
dominate finance and commerce, though their gains were earned at the
expense of workers of their host nations. In summary,

[this] people of God… have been for thousands of years, nay almost
from their beginning, parasitical plants on the trunks of other nations; a
race of cunning brokers, almost throughout the whole world… (144)

This is striking in his use of the term ‘parasite’—apparently the first in his-
tory, as applied to the Jews. As many previous commentators had ob-
served, Jews have produced no people of creative genius and contributed
virtually nothing to culture or society, and yet, through their interest-
bearing loans, are able to acquire vast wealth. This wealth is produced
from ‘nothing’, that is, through no productive work. Worse, it’s wealth
taken directly from the pockets of the native people who are their hosts.
We can well understand the ‘parasite’ imagery.
A decade later, and the situation was no better. Herder wrote: “A min-

istry in which the Jew is supreme… , a department or commissariat in
which Jews do the principal business… are Pontine marshes that cannot
be drained.”22 The strongest measures are called for, and there must be no
sympathy; “[we] dare not be influenced by general humane principles.”
Evidently, for Herder, no action was too harsh.
By the 1820s even the illustrious Johann Wolfgang von Goethe joined

the critics. As we read in Chamberlain (1899: 346):

[Goethe said,] “How should we let the Jews share in our highest cul-
ture, when they deny its origin and source?” And he became “violently
enraged” when the law of 1823 permitted marriage between Jews and
Germans, prophesying the “worst and most frightful consequences,”
particularly the “undermining of all moral feelings” and declaring that

22 In Chamberlain (1899: 345).
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the bribery of the “all-powerful Rothschild” must be the cause of this
“folly.”

It was around this time that renowned philosopher Arthur Schopenhauer
entered the fray. His masterpiece World as Will and Idea (1819) offered a
handful of passing comments on Judaism, mostly neutral observations of
history and religion. But in a passage on the development of the arts, he
briefly turns to “the history of a small, isolated, capricious, hierarchical (i.e.
ruled by false notions), obscure people, like the Jews, despised by the great
contemporary nations of the East and of the West” (1969: 232). “It is to
be regarded generally as a great misfortune,” he adds, “that the people
whose former culture was to serve mainly as the basis of our own were
not, say, the Indians or the Greeks, or even the Romans, but just these
Jews.”
For the next three decades Schopenhauer said little about them. But he

returned to the topic, in a very pointed manner, in his last major work Par-
erga and Paralipomena (1851). Volume 1 of the book begins with a sketch of
the history of idealism, and the limitations of that metaphysical view. The
classic idealists are closely allied with Judeo-Christian theology, and thus
“are all marred by that Jewish theism which is impervious to any investiga-
tion, dead to all research, and thus actually appears as a fixed idea” (1974:
15). But the subsequent essay, on the history of philosophy, brings the oc-
casion for an extended diversion on the subject:

The real religion of the Jews, as presented and taught in Genesis and all
the historical books up to the end of Chronicles, is the crudest of all re-
ligions because it is the only one that has absolutely no doctrine of
immortality, not even a trace thereof. … The contempt in which the
Jews were always held by contemporary peoples may have been due in
great measure to the poor character of their religion. … Now this
wretched religion of the Jews does not [offer any conception of an af-
terlife], in fact it does not even attempt it. It is, therefore, the crudest
and poorest of all religions and consists merely in an absurd and revolt-
ing theism.… While all other religions endeavor to explain to the peo-
ple by symbols and parables the metaphysical significance of life, the
religion of the Jews is entirely immanent and furnishes nothing but a
mere war-cry in the struggle with other nations. (125-126)
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Volume 2 elaborates on these ideas. Schopenhauer reiterates that “the reli-
gion of the Jews occupy the lowest place among the dogmas of the civi-
lized world” (301). This sets the tone for the chapter titled “On Religion,”
which brings this observation:

Also we should not forget God’s chosen people who, after they had
stolen by Jehovah’s express command the gold and silver vessels lent
to them by their old and trusty friends in Egypt, now made their mur-
derous and predatory attack on the ‘Promised Land,’ with the murderer
Moses at their head, in order to tear away from the rightful owners, by
the same Jehovah’s express and constantly repeated command, show-
ing no mercy and ruthlessly murdering and exterminating all the inhab-
itants, even the women and children. (357)

A footnote to the above passage adds this widely-cited remark:

Tacitus and Justinus have handed down to us the historical basis of the
Exodus… We see from the two Roman authors how much the Jews
were at all times and by all nations loathed and despised. This may be
partly due to the fact that they were the only people on earth who did
not credit man with any existence beyond this life and were, therefore,
regarded as beasts… Scum of humanity—but great master of lies [grosse
Meister im Lügen].— 23

The ultimate tragedy, for Schopenhauer, is that the pathetic Judeo-Christian
culture dominated the history of Europe, rather than the nobler Greco-
Roman: “The religion of the Greeks and Romans, those world-powers,
has perished. The religion of the contemptible little Jewish race (verachteten
Judenvölkchens), on the other hand, has been preserved…” (393).
But the Hebrew tribe is not simply defined by a religion; “[i]t is an ex-

tremely superficial and false view to regard the Jews merely as a religious
sect. … On the contrary, ‘Jewish Nation’ is the correct expression” (263).
Like Fichte and Herder, Schopenhauer was also concerned about the po-
litical consequences of integrating, and granting rights to, this Jewish Na-
tion. The Jews were a “gens extorris” (refugee race), eternally uprooted,
always searching for but never finding a homeland:

23 Schoppenhauer’s translator Payne mistranslates this sentence, interpreting the final phrase
as “past master at telling lies.”
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Till then, it lives parasitically on other nations and their soil; but yet it is
inspired with the liveliest patriotism for its own nation. This is seen in
the very firm way in which Jews stick together… and no community
on earth sticks so firmly together as does this. It follows that it is ab-
surd to want to concede to them a share in the government or admin-
istration of any country. (262)

Once again we see the ‘parasite’ terminology that was initiated by Herder
several decades earlier.
Schopenhauer, however, was more moderate than Fichte; banishment

was not necessary. He was willing to grant them limited rights, provided
they took no role in government. “Justice demands that they should enjoy
with others equal civil rights; but to concede to them a share in the run-
ning of the State is absurd. They are and remain a foreign oriental race…”
(264). The race could be tolerated, but the corrupt ideology had to go:
“We may therefore hope that one day even Europe will be purified of all
Jewish mythology” (226).
Finally, Schopenhauer found much use in that little phrase foetor Judai-

cus. For him, the ‘Jewish stench’ represents not a literal smell but rather an
intellectual odor of stale Jewish thought, arising primarily from the Old
Testament. Oddly enough, he applies it most often in his critique of Jew-
ish approaches to animal rights.24 In the Parerga he criticizes Spinoza (and
his view of animals) as a man who speaks “just as a Jew knows how to do,
so that we others, who are accustomed to purer and worthier doctrines,
are here overcome by the foetor Judaicus” (vol 1: 73). Of the Genesis ac-
count that God created animals for man’s use, Schopenhauer exclaims,
“Such stories have on me the same effect as do Jew’s pitch and foetor Judai-
cus!”25 Somewhat later he refers to “Europe, the continent that is so per-
meated with the foetor Judaicus…” (vol 2: 372). And on the same subject:
“It is obviously high time that in Europe, Jewish views on nature were
brought to an end… A man must be bereft of all his senses or completely
chloroformed by the foetor Judaicus not to see [this]” (375).

24 Schopenhauer was a passionate advocate for animal welfare, far ahead of his time on that
count. He was the first major philosopher to incorporate them into his ethical schema.

25 Vol. 2: 370. “Jew’s pitch” is a naturally-occurring bituminous asphalt, found in ancient times
around the Dead Sea and other parts of Judea.
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CHAPTER 6:

GERMAN CRITIQUES

OF THE LATE 19TH CENTURY

“The burning Jewish question of Poland is also… a
burning question [in Russia], where the numerical

proportion of the Jews makes them of great moment amid
a population whose language they rarely learn, and to
whom they hence must remain eternal strangers.”

—H. and A. Zimmern (1882: 124)

By the middle of the 19th century, the ‘Jewish Question’ in Germany—
that is, the debate over civil and political emancipation for the Jews—was
heating up. As I explained earlier, such notable figures as Fichte, Herder,
Goethe and Schopenhauer publicly opposed part or all of the equality
program. One problem was that there was as yet no unified German state,
only loosely aligned kingdoms and duchies; unification would come in
1871. The other issue was the nature of the Jews themselves—their reli-
gious identity, extreme reluctance to integrate, their role in financial ex-
ploitation, and their generally distasteful demeanor.
In the early 1840s the philosopher Bruno Bauer wrote two influential

anti-Jewish tracts: Die Judenfrage (The Jewish Question; 1842) and Die
Fähigkeit der heutigen Juden und Christen frei zu werden (The Capacity of Pre-
sent-day Jews and Christians to become Free; 1843).1 These have become
famous in large part because they drew the attention of a 25-year-old Karl

1 The first piece is translated in whole as Bauer (1958); for a partial translation, see Mendes-
Flohr and Reinharz (2011). For the second of these works, see Bauer (1978).
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Marx, who penned a reply, Zur Judenfrage (On the Jewish Question), in
1843.
In the first piece Bauer argues that the Jews are incapable of emancipa-

tion because of the exclusive nature of their religion, which places them
above all others and thus creates a virtual “war against humanity.” Eman-
cipation demands universality, a recognition of the equal moral and legal
standing of all men. But the Jews cannot do this—or if they did, they
would cease to be Jews. Their sense of a privileged and special destiny
leads to “conceit and arrogance” on their part, and accounts for past bru-
talities against their enemies—a kind of “rage to annihilate.” In general the
Jews display a “selfish and hypochondriacal” concern for their own well-
being. Consequently, they are “themselves to blame for the oppression
they suffered, because they provoked it by their adherence to their law,
their language, to their whole way of life.” The Jews, says Bauer, “are of
necessity oppressed and their suffering is incurable.”2
Marx (1978: 40) quotes Bauer to the same effect:

The question is whether the Jew as such, that is, the Jew who himself
avows that he is constrained by his true nature to live eternally separate
from men, is able to acquire and to concede to others the universal
rights of man. … As long as he remains Jewish, the limited nature
which makes him a Jew must prevail over the human nature which
should associate him, as a man, with other men; and it will isolate him
from everyone who is not a Jew.

And it must be recalled here that Marx himself was an ethnic Jew (though
raised Christian), and could thus presumably relate to these characteristics.
Also worth noting is that the debate was not about some substantial mi-
nority of, say, 10% or 15% of the nation. Jews constituted not more than
2% of any German province, and in the largest state, Prussia, they were
only around 1.3% at that time.3
Bauer’s second essay, Die Fähigkeit, was less pointedly critical, but did

give Marx greater opportunity to comment. In the essay Bauer notes that,
relatively speaking, “Christianity stands far above Judaism, the Christian
far above the Jew” (1978: 147), though both are held back by their adher-

2 In Leopold (1999: 204).
3 Leopold (1999: 196; note 31) reports that Jews comprised 1.2% of Prussia in 1816 and 1.4%
in 1861.
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ence to religious dogma. To gain true freedom, the Christian must only
break with his religion; but the Jew has a double task: religious emancipa-
tion, and to free himself from his ‘Jewish essence.’ Thus, “the Jew has it
harder if he wants to raise himself to freedom.” But this is highly unlikely.
From the standpoint of the Jew, “[his] Jewish and restricted essence al-
ways and at last carries away the victory over his human and political du-
ties” (136). The Jewish essence—a racial essence—will always trump any
concerns for humanity at large. But perhaps the most serious problem was
the particularly Jewish sort of relativistic, hypocritical, amoral reasoning
that Bauer calls “Jewish Jesuitism”:

The Jewish Jesuitism is the naked cunning of the material egoism,
common artfulness, and for all that, rude, clumsy hypocrisy, since it is
concerned with entirely natural material means. It is so clumsy and re-
pulsive, that one can only turn away from it with disgust… (139)

This way of thinking, he said, is no more than “animal cunning.”
For Marx, such analysis is fine as far as it goes, but it neglects the prac-

tical details. “Let us consider,” he says, “the real Jew… the everyday Jew”
(1978: 48). Religion is secondary; Jewish essence or ‘nature’ is the real
driver. “What is the profane basis of Judaism? Practical need, self-interest.
What is the worldly cult of the Jews? Huckstering. What is his worldly god?
Money.” This essence is unchangeable, so if we wish to reduce the negative
impact of the Jews we must eliminate the conditions under which they
thrive: “An organization of society which would abolish the pre-condi-
tions and thus the very possibility of huckstering, would make the Jew im-
possible.” It is our monetary, capitalist society that allows Jews to flourish,
and if non-Jews are dissatisfied with this then they must change this aspect
of society. In a very real sense, the non-Jews are to blame for the perni-
cious influence of the Jews. Freeing Jews means, in reality, freeing society
from the ‘Jewish conditions.’ Marx is pointed: “In the final analysis, the
emancipation of the Jews is the emancipation of mankind from Judaism.”
From their standpoint the Jews are doing just fine, and indeed exert

massively disproportionate power without civil rights. Marx again quotes
Bauer’s Fähigkeit:

The Jew, who is merely tolerated in Vienna for example, determines
the fate of the whole [Austrian] Empire by his financial power. The
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Jew, who may be entirely without rights in the smallest German state,
decides the destiny of Europe. While the corporations and guilds ex-
clude the Jew… the audacity of [Jewish] industry mocks the obstinacy
of medieval institutions.… [It is] a hypocritical situation when, in theo-
ry, the Jew is deprived of political rights, while in practice he wields
tremendous power and exercises on a wholesale scale the political in-
fluence which is denied him in minor matters.

Money, says Marx, has become “a world power,” and since the Jew is the
master of money, he thereby masters the world. (One might note, once
again, how little has changed in the intervening years.) “Money is the jeal-
ous god of Israel, beside which no other god may exist.” Marx closes by
reiterating his main point: “The social emancipation of the Jew is the eman-
cipation of society from Judaism” (52).
After that early essay Marx wrote little on the Jews other than occa-

sional passing comments, primarily in his letters to Friedrich Engels. His
classic work Capital (1867) seems at times to implicitly equate them with
the despised capitalists. Marx’s graphic imagery evokes Jewish stereotypes,
as in this infamous passage: “Capital is dead labor which, vampire-like,
lives only by sucking living labor, and lives the more, the more labor it
sucks” (1976: 342). Elsewhere he conjures up the old foetor Judaicus: “The
capitalist knows that all commodities, however tattered they may look, or
however badly they may smell, are in faith and in truth money, are by na-
ture circumcised Jews…” (256). But this was the extent of his commen-
tary.
Bauer, on the other hand, continued to write against them—and all the

more urgently, as the political situation evolved. After the defeat of Napo-
leon in 1815, the 39 victorious German states formed a loose alliance
known as the German Confederation; it was dominated by the largest
state, Prussia. The next few decades saw growing public dissatisfaction and
increasing agitation for a democratic constitution, both within the individ-
ual states and at the level of the Confederation. In early 1848, following
the Paris rebellion, Germans in Prussia and several other states revolted. A
hybrid form of a constitutional monarchy was established, but it collapsed
a year later and the Confederation was restored.
Throughout this time of turmoil, Jews worked to increase their power

and influence. They reasserted their signature political strategy: playing
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two sides against the other, and claiming victory regardless of the out-
come. Thus it was that Bauer published a striking essay, in English, in the
New York Daily Tribune, titled “The Present Position of the Jews” (1852).
He begins the piece by acknowledging this very strategy: “It is a remarka-
ble coincidence, that not only the democracy, but also the reaction, has its
Jews”—that is, both the democratic revolution and the monarchical reac-
tion had its Jewish advocates. In the revolutionary year of 1848, “there
was no popular assembly in Berlin or Vienna in which one or two Jews
were not the principal haranguers; there was no democratic committee in
which Jews did not conduct the counsels or draft the resolutions.” Clearly
they hoped to gain power and civil rights through a democratic revolution,
as they had with Disraeli in England. But having failed in Germany, the
Jews quickly switched allegiance to the old monarchies, and in the chaos
of the day, consolidated their influence. Only a few years prior, Bauer
writes, the German governments actively sought to separate and ghettoize
the Jews; “and now the Jews sit in the cabinets of monarchs, Jews are in-
vited by Kings to lay before them the results of their reflection and of
their philosophical inquiries.”
Bauer asks, “How then are we to interpret these facts?” It is a story da-

ting back to the Roman Empire, when the Jews “were intimately connect-
ed with the heathen [commoners] in social relations” while “at the same
time they also had intimate relations with the Imperial Court… they
crowded around Augustus, Tiberius, and Caligula, and succeeded in gain-
ing their favor.” Their ultimate goal was always something like democracy,
a system that would give all Jews full rights and full economic privilege—
and thus maximum influence and power. Rome collapsed because

creative powers of antiquity were paralyzed, everything was brought to
a dead level, the whole world had become a mass of individuals pos-
sessing equal rights… The leveling tendency of the Jews, so hostile to
historical distinctions and forms, had found a congenial atmosphere for
its development.

The same process was now occurring in Germany. “[Only] ten years ago,
the present victory of Judaism would have been a pure impossibility.”
Jews capitalized on both the new constitutional democracies and the older
monarchies: “Thus has the day dawned on democratic and reactionary Ju-
daism.” And yet Bauer was optimistic; Jews on both fronts “deceive”
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themselves. The democratic ones fail to realize that ancient distinctions
between peoples cannot be leveled, and that “new forces” are building
from below. The monarchies, on the other hand, are based in an aristocra-
cy that is fundamentally opposed to the oriental foreigner. For the influen-
tial Jews, “everything is a lifeless calculation,” which in time can only
“open the eyes of the people to the difference between themselves and
these [Jewish] leaders. The people begin to feel that these men have no
heart for their sufferings or their joys.” In short, “the people feel the total
difference of race”—a difference that must inevitably reassert itself. (Jews
as a distinct ‘race,’ as we recall, is an ancient complaint.)
But it would take longer than Bauer anticipated. German unification in

1870 brought full emancipation in all states—a process that recurred
throughout much of Europe. The formation of the Austro-Hungarian
Empire in 1867 began a new “liberal era” there, and, in the words of Jerry
Muller (2002: 348), “[n]o group had benefited more from the liberal era
than the Jews.” Their rapid success was astonishing:

By the end of the empire [in 1918], between a quarter and a third of
students at the University of Vienna were Jewish. Jews dominated the
liberal professions of medicine and law. They owned many of the ma-
jor Austrian banks as well as the most important newspaper in the
country, the Neue Freie Presse.

Albert Lindemann quotes a German-Jewish writer who lived in Vienna
around 1900: “[A]ll public life was dominated by Jews. The banks, the
press, the theater, literature, social organizations, all lay in the hands of the
Jews…”4 All this was made possible by “liberal principles of equality”; and
hence one can well understand how it is that, in the present day, such
principles are proclaimed as the highest accomplishments of mankind.
In Germany, Jews quickly took up dominant positions in finance and

commerce after unification, and they became closely associated with free-
market capitalism and the stock exchange. “Many highly visible Jews made
fortunes in dubious ways… Those Jewish newly rich in Germany… were

4 Lindemann (1997: 189). A similar situation developed in Hungary. “By the turn of the cen-
tury, Jews not only dominated Hungarian finance and commerce, but were highly visible in
the free professions as well, comprising just under half of Hungary’s doctors, lawyers, and
journalists…With over 200,000 Jewish inhabitants, Budapest had the largest Jewish com-
munity in Europe after Warsaw” (Muller, 260).
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widely regarded as especially offensive… [T]hey were unusually ruthless in
their quest for monetary gain.” In 1874 a popular liberal magazine report-
ed that “90% of brokers and stock promoters in the capital [Berlin] were
Jews”—“which,” admits Lindemann, “may have been true” (119-120).

Toward the Turn of the Century
Such circumstances led to another wave of anti-Jewish critiques. In 1879
an influential but today little-known work appeared, The Victory of Jewry over
Germandom, written by the journalist Wilhelm Marr. In this short piece he
offers a “resigned pessimism”: Germany and indeed much of the civilized
world have been conquered by the Jews. Marr calls for “an open and hon-
est admission that Israel has become a world power of the very first rank.
… Without a shred of irony, I publicly proclaim the world-historical tri-
umph of Jewry, the news of a lost battle, the victory of the enemy…”5
Traditional hatred toward the Jews is based “first, in their aversion to hon-
est labor; second, in their legally prescribed enmity toward all non-Jews.”
The Germans were unable to form a cohesive state and thus unable to re-
pel the invaders:

The slick, cunning, elastic Jews wormed their way into this confused,
clumsy Germanic element. The Jews were well-suited by their purely
realistic intelligence—their slyness—to look down upon Germandom,
and to subdue the monarchical, knightly, lumbering German by ena-
bling him in his vices.

The outlook is grim—“We Germans will become their slaves”—and the
circumstances quite remarkable: “without striking a blow, in fact, political-
ly persecuted through the centuries, Jewry today has become the socio-
political dictator of Germany.” For Marr this was a battle of cultures, and
the superior culture won—it is as simple as that. And not only in Germany
but all of Europe, which is doomed to suffer the same fate within one and
a half centuries: “the last brief hour for condemned Europe will strike in
150 years at the most…”—which would take us to the year 2030. An in-
exorable process has begun, and now “it is too late. We have been so
thoroughly submerged in Judaism, that all of modern society would have

5 In Levy (1991: 77). Levy has a nearly complete translation.
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to be put in question, if we wanted to forcefully emerge again.” Like Marx,
Marr ultimately blames his fellow countrymen:

You elect the alien master to your parliaments. You make them legisla-
tors and judges. You make them dictators of the state finance system.
You deliver up your press to them…What do you expect after all this?

Marr concludes the piece—“To Semitism belongs world mastery!” “Let us rec-
oncile ourselves to the inevitable since we are unable to alter it. Its name
is: Finis Germaniae.”6
The composer Richard Wagner promoted virtually the same viewpoint.

As early as 1850, not long after Bauer and Marx wrote their critiques,
Wagner observed that the debate over Jewish emancipation was all but ir-
relevant; “we see ourselves rather in the position of fighting for emancipa-
tion from the Jews. The Jew is in fact, in the current state of this world,
already more than emancipated. He rules, and he will continue to rule as
long as money remains the power [in society].”7 “Judaism,” he adds, “is
the bad conscience of our modern civilization.”8 Some of Wagner’s writ-
ings, particularly Judaism in Music just cited, received an angry response
from the European press. His explanation: “The unheard-of hostility that
I have met with in the newspapers of Europe since [that work] can be un-
derstood only by taking into account, bearing in mind that all European
newspapers are almost exclusively controlled by Jews…”9
If there was any doubt in this, Wagner surely felt vindicated just a few

years later. Writing in a local newspaper in 1878, he quoted from a recent
pamphlet by an unnamed German Jew, who said:

The modern world must triumph because it is incomparably better-
armed than the old, orthodox world.… German Jewry works so ener-
getically, so colossally, so untiringly… that the greatest part of Chris-
tendom is being led, consciously or unconsciously, by modern Jewry.
With few exceptions, there is no newspaper or piece of literature which
is not directly or indirectly presided over by Jews.10

6 In Levy (1991: 78-92).
7 In Rather (1990: 163).
8 In ibid., 172.
9 In ibid., 177. From Wagner’s autobiography Mein Leben (vol. 2), 1872.
10 In Levy (1991: 51).
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Wagner’s retort: “How true!”
Three years after that, and not long after the release of Marr’s work,

Wagner was contemplating the virtual takeover of a once-noble German
culture. In an 1881 letter to King Ludwig II of Bavaria, he said:

I regard the Jewish race as the born enemy of pure humanity and eve-
rything that is noble in it; it is certain that we Germans will go under
before them, and perhaps I am the last German who knows how to
stand up as an art-loving man against the Judaism that is already getting
control of everything.11

Shortly thereafter he remarked, “[I]f our culture is collapsing, there’s no
harm in that; but if it collapses through the Jews, that’s a disgrace.”12
Also in 1881, Wagner published a short essay titled “Know thyself” in

a Bayreuth newspaper, again criticizing the negative effects of Jews on
German society. He wrote:

The Jew, on the other hand, is the most astonishing example of race
consistency ever produced by world history.… Even racial mixing fails
to harm him; he mixes male or female with the most foreign of races,
and a Jew always comes to light. … He has not the slightest contact
with the religion of any civilized nation, for in truth he has no religion
at all, but only the faith in certain promises of his God, which in no
sense extend to a life beyond this temporal life, as in every true religion.
… Thus the Jew has neither to think nor ponder, nor even to calculate,
because the hardest calculation lies in his instincts which, closed to any
ideality, are perfectly finished in advance. A wonderful, incomparable
phenomenon: the plastic demon of decay of humanity, in triumphant securi-
ty—and German citizens as well, of a Mosaic denomination, the dar-
ling of liberal princes and guarantor of our imperial unity. (1881, vol. 6,
pp. 264-274; italics added)

This passage, and in particular the italicized phrase above, caught the eye
of Joseph Goebbels, who often referred to Jews as “plastic demons of de-
cay” in both his diary and speeches.
At about this same time, the economist and philosopher Eugen

Dühring published what Jacob Katz (1980: 265) called “a vitriolic and

11 In Poliakov (1965: 447).
12 In ibid., 443.
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acerbic frontal attack on Jews.” Titled The Jewish Question as a Question of
Race, Morals, and Culture (1881), the essay was a learned and scientific piece,
arguing that, in Katz’s words, the Jews “were a unique human species with
marked physical and moral characteristics”—all of which were negative.
Despite his bias, Katz was compelled to admit that Dühring was “a re-
markable scholar” with “a high degree of intelligence,” and that his pam-
phlet “revealed a great measure of analytical acumen.” Dühring’s work
captured the critical attention of a number of scholars of the day, most
notably Engels and Nietzsche.

Nietzsche
Friedrich Nietzsche, of course, was himself one of the more notorious—
albeit ambiguous—critics of Jews and Judaism. As early as 1869, at age 25,
he was complaining in letters to Richard Wagner of “philosophical non-
sense and pushy Jewry” as a cause of social degradation.13 Later, as he be-
gan to produce full works, nearly every one included relevant comments.
For example, in his early work Human, All-Too Human (1878) he observed
in passing that “the youthful Jew of the stock exchange is the most repug-
nant invention of the whole human race” (sec. 475).
But it is his book Daybreak (1881) that inaugurates his stronger critique.

Here we find him remarking that the Jews were capable of “the coldest
self-possession, [and of] the subtlest outwitting and exploitation of chance
and misfortune”, and furthermore that “their souls have never known
chivalrous noble sentiments nor their bodies handsome armor” (sec. 205).
Later, in a short but seminal passage, Nietzsche observes the following:
“The command ‘love your enemies’ had to be invented by the Jews, the
best haters there have ever been” (sec. 377). He refers, of course, to the
New Testament, especially passages such as Matthew (5:44) and Luke
(6:27), in which Jesus proclaims this purported virtue. On Nietzsche’s
view, the Jesus of the New Testament was largely an “invention” of Paul,
who utilized the words and ideas of a mortal Jewish rabbi to initiate a
hate-filled revenge plot against the occupying Roman Empire. Only a
burning hatred toward Rome could spark the creation of a ‘religion of
love.’ Paul was thus the quintessential Jew, turning a profound hatred into

13 In German: philosophischen Unfug und vordringliches Judenthum. Letter dated 22 May (BVN-
1869,4).
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something creative and vengeful. Jews, as the ultimate misanthropes, thus
become the “best” haters in human history. The same idea recurs, paren-
thetically, in The Gay Science (1882), in which Nietzsche sarcastically notes
that the Jews are indeed ‘chosen’ people, precisely because “they had a
more profound contempt for the human being in themselves than any other
people” (sec. 136).
He was more specific in a personal notebook entry of 1885. “The dan-

gers of the Jewish soul,” he wrote, include the fact, firstly, that “they try to
gain a foothold in a parasitic manner.” Secondly, “they know how to
‘adapt’ themselves, as the scientists say.” Jews have become “born actors,
like the octopi of Theognis, who take on the color of the rock they stick
to”.14 As a result, “even the most honorable Jewish money-manager can-
not resist reaching out his fingers, cold-bloodedly, for petty and fraudulent
gains”.15 Nietzsche thus expresses concern about the Jewish tendency to
dissembling and falsehood; what are ‘actors,’ after all, but expert liars? On
his view, the Jew is a chameleon-like parasite, a multi-armed octopus, one
who misses no opportunity for ill-gotten gains.
By 1886 Nietzsche saw that Jewry was on the verge of dominating Eu-

ropean culture: “That the Jews, if they wanted it… could even now have
preponderance, indeed quite literally mastery over Europe, that is certain”
(Beyond Good and Evil, sec. 251). More importantly, he was now ready to lay
out details of his account of a degrading, Jewish-inspired Christian “slave
morality” that ultimately would defeat the virtuous Greco-Roman “master
morality”:

The Jews have brought off that miraculous feat of an inversion of val-
ues, thanks to which life on earth has acquired a novel and dangerous
attraction for a couple of millennia.… Their prophets… were the first
to use the word ‘world’ as a term of contempt. This inversion of val-
ues… constitutes the significance of the Jewish people: they mark the
beginning of the slave rebellion in morals. (sec. 195)

14 Theognis was an ancient Greek poet who lived circa 550 BC, who remarked on the octo-
pus’ (the polyp, in German) ability to change its color to match its surroundings. Interesting-
ly, Hitler also referred to the Jews as “polyps” or octopi; see Mein Kampf, vol. 2 (13.11).

15 NF-1885,36[43].
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The “inversion”—the replacement of noble Roman values by a low and
degrading Christian morality—was a remarkable accomplishment, and a
veritable guidebook for any future overturning of morals.
In 1887, Nietzsche wrote a supplemental chapter to his earlier Gay Sci-

ence. Here he comments, sarcastically and negatively, on the Jewish procliv-
ity for shiftiness, changeability, and deception:

As for the Jews, the people who possess the art of adaptability par ex-
cellence, [my line of argument] suggests immediately that one might see
them virtually as a world-historical arrangement for the production of
actors, a veritable breeding ground for actors. And it really is time to
ask: What good actor today is not—a Jew? The Jew as a born Litterat
[‘man of letters’], as the true master of the European press, also exer-
cises his power by virtue of his theatrical gifts; for the man of letters is
essentially an actor: he plays the ‘expert,’ the ‘specialist.’ (sec. 361)

More consequential were a series of observations in his major work On the
Genealogy of Morals (1887). Here, Jews and their morality come in for severe
criticism—not because of their ability to succeed, but because of what they
inherently are:

You will have already guessed how easily the priestly [i.e. Jewish] way of
evaluating can split from the knightly-aristocratic, and then continue to
develop into its opposite. ... The knightly-aristocratic judgments of val-
ue have as their basic assumption a powerful physicality, a blooming,
rich, even overflowing health, together with those things required to
maintain these qualities—war, adventure, hunting, dancing, war games,
and, in general, everything which involves strong, free, happy action....
As is well known, priests are the most evil of enemies—but why? Because
they are the most powerless. From their powerlessness, their hate
grows among them into something huge and terrifying, to the most
spiritual and most poisonous manifestations. The truly great haters in
world history have always been priests...
Let us briefly consider the greatest example. Everything on earth

which has been done against “the noble,” “the powerful,” “the mas-
ters,” “the rulers” is not worth mentioning in comparison with what the
Jews have done against them: the Jews, that priestly people, who knew
how to get final satisfaction from their enemies and conquerors
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through a radical transformation of their values, that is, through an act
of the most spiritual revenge. This was appropriate only to a priestly people
with the most deeply repressed priestly desire for revenge. In opposi-
tion to the aristocratic value equations (good = noble = powerful = beautiful
= fortunate = loved by god), the Jews, with an awe-inspiring consistency,
dared to reverse things and to hang on to that with the teeth of the
most profound hatred (the hatred of the powerless), that is, to “only
those who suffer are good; the poor, the powerless, the low are the on-
ly good people; the suffering, those in need, the sick, the ugly are also
the only pious people; only they are blessed by God; for them alone
there is salvation...”
In connection with that huge and immeasurably disastrous initiative

which the Jews launched with this most fundamental of all declarations
of war, I recall the sentence I wrote at another time—namely, that with
the Jews the slave revolt in morality begins... (I, sec. 7)

“What is certain,” he adds, is that under the sign of Christianity, “Israel,
with its vengefulness and revaluation of all values, has hitherto triumphed
again and again over all other ideals, over all nobler ideals.” He sums up the
situation concisely:

The two opposing values “good and bad,” “good and evil” have fought a
fearful battle on earth for thousands of years. ... The symbol of this
battle, written in a script which has remained legible through all human
history up to the present, is called “Rome against Judea, Judea against
Rome.” To this point there has been no greater event than this war, this
posing of a question, this contradiction between deadly enemies. Rome
felt that the Jew was like something contrary to nature itself, its mon-
strous polar opposite, as it were. In Rome the Jew was considered
“guilty of hatred against the entire human race”.16 And that view was
correct, to the extent that we are right to link the health and the future
of the human race to the unconditional rule of aristocratic values, the
Roman values. (I, sec. 16)

Then in a notebook entry of the same year, Nietzsche again addresses Jew-
ish duplicity. If one thing is certain, he says, it’s that the Jews are, in some
sense, deeply untrustworthy:

16 Nietzsche quotes Tacitus here; recall discussion in Chapter 2.
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People of the basest origin, in part rabble, outcasts not only from good
but also from respectable society, raised away from even the smell of
culture, without discipline, without knowledge, without the remotest
suspicion that there is such a thing as conscience in spiritual matters;
simply—Jews: with an instinctive ability to create an advantage, a
means of seduction out of every superstitious supposition… When
Jews step forward as innocence itself, then the danger is great. (Will to
Power, sec. 199)

And in truth, they have never moved beyond their historical role as sub-
verter of society and culture. As Nietzsche writes in one of his final works,
Antichrist (1888):

[T]he Jews are the most catastrophic people of world history… The Jew-
ish nation… took the side of all decadence instincts… because it divined
in them a power by means of which one can prevail against ‘the world.’
The Jews… have a life-interest in making mankind sick, and in invert-
ing the concepts of ‘good’ and ‘evil,’ ‘true’ and ‘false’ in a mortally dan-
gerous and world-maligning sense. (sec. 24)

The following section expounds on the Jewish priests and their “miracle
of falsification” that resulted in the Bible. The priest “is a parasitical type
of man, thriving only at the expense of all healthy forms of life.” The
priest inserts himself at all major life-events—birth, death, marriage—only
to poison them: “the holy parasite appears in order to denature them.” “In
short,” adds Nietzsche, “everything that contains its value in itself is made
altogether valueless, anti-valuable, by the parasitism of the priest.”
In the hands of the Jewish priests—Paul above all—Christianity be-

comes radically falsified: a lie perpetrated against the pagan masses in or-
der to propagate a lowly ‘slave morality,’ thus undermining the local base
of the Roman Empire:

In Christianity, all of Judaism, a several-century-old Jewish preparatory
training and technique of the most serious kind, attains its ultimate
mastery as the art of lying in a holy manner. The Christian, the ultima
ratio of the lie, is the Jew once more—even three times a Jew. (sec. 44)

Paul and his fellow Jews sought to destroy the power of Rome through a
pernicious, manifestly false, life-destroying ideology. Christians who em-
brace this ideology subconsciously undermine the Empire. It’s in this
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sense that Nietzsche can write that “the Christian is nothing more than an
anarchical Jew.”
The same work includes two passing references to the ancient foetor Ju-

daicus. At the beginning of section 46, Nietzsche compares the original
(Jewish) Christians with present-day Polish Jews; “they both do not smell
good.” And in section 56 he dismisses the Jewish origins of Christianity as
“an ill-smelling Judaine of rabbinism and superstition.”17
Finally, a late letter of 31 May 1888 to his friend Heinrich Köselitz, in

which Nietzsche compares the Jews to the Hindu ‘chandalas’—the un-
touchables:

The Jews appear to be a chandala race that learned from their masters
the principles according to which a priestly caste becomes master and a
people is organized… Medieval organization seems like a strange and
halting attempt to regain the notions upon which the ancient Indian-
Aryan society rested—but with pessimistic values that have their origin
in the soil of race-decadence.— The Jews appear to be merely ‘media-
tors’—they invented nothing. (BVN-1888,1041)

That final phrase recalls ancient complaints about the Jews contributing
nothing new or creative to society.

17 ‘Judaine’ is a coined word referring to Judaism conceived as a poison.
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CONTEMPORARY VIEWS
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CHAPTER 7:

INTO THE 20TH CENTURY

“One might well ask, Why are there any Jews in the
world order? That would be exactly like asking, Why are

there potato bugs? Nature is dominated by the law of
struggle. There will always be parasites…”

— J. Goebbels (2019: 216)

By the end of the 1800s, the extent of Jewish wealth and power was be-
coming apparent to all. In 1885 French journalist Edouard Drumont
wrote a large and relatively influential book titled Jewish France. In it he
made the shocking claim that “Jews possess half of the capital in the
world.”1 Focusing on France, he remarks that the total wealth of that na-
tion is around 150 billion francs, “of which the Jews possess at least 80
billion”—slightly more than half.2
Incredibly, this estimate may not be far from the mark. In the US to-

day, Jews comprise at least five of the 10 richest Americans, and at least 27
of the richest 50—with a combined wealth of some $635 billion. Among
highest-earning CEOs, at least 19 of the top 35 (54%) are Jews.3 And of
America’s nearly 600 billionaires, “close to half… are Jews” (Ginsberg
1993: 1). If this proportion holds up throughout the wealth hierarchy—
and there is little reason to think that it doesn’t—then Jews may well con-
trol around half of the total personal wealth of the United States, which is
presently estimated at $100 trillion. An astonishing situation, to be sure.

1 In Mendes-Flohr and Reinharz (2011: 315).
2 Drumont adds that “Jewish wealth… is essentially parasitic and usurious,” being the result
of “speculation and fraud.”

3 As reported in the New York Times (25 May 2018).
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Just before the turn of the century, a transplanted Englishman named
Houston Chamberlain took up permanent residence in Germany and
wrote vigorously in its defense. In 1899 he published a seminal book,
Foundations of the 19th Century—a work extolling German nationalism and
cultural and racial superiority. It would profoundly influence intellectuals
throughout Europe, most notably the young founders of the Nazi party:
Hitler, Joseph Goebbels, and Alfred Rosenberg.
Chamberlain opens his book with a look at historical principles:

If we contemplate the outward history of the people of Israel, it cer-
tainly offers at the first glance little that is attractive;… all the meanness
of which men are capable seems concentrated in this one small na-
tion;… the grinning mask of vice stares at us from out of their history
in unveiled nakedness… (1968: 10)

Later he notes that “we live today in a ‘Jewish age’” (329)—which, for Eu-
ropeans, is a profoundly foreign age. “[T]his alien people, ever-lastingly
alien, because… it is indissolubly bound to an alien law that is hostile to all
other peoples—this alien people has become… a disproportionately im-
portant and, in many spheres, actually dominant constituent of our life.” A
century earlier the philosopher Herder condemned those who became
“willing slaves of Jewish usury”; but today, says Chamberlain, “he could
say the same of by far the greatest part of the civilized world. …
[P]ractically all branches of our life have become more or less willing
slaves of the Jews…”
It is foolish to speak only of a Jewish religion. In reality it is a nation, a

single people:

The Jewish nomocracy (that is, rule of the law) unites the Jews, no mat-
ter how scattered they may be over all the lands of the world, into a
firm, uniform and absolutely political organism, in which community
of blood testifies to a common past and gives a guarantee for a com-
mon future. … This national idea culminates in the unshakable confi-
dence in the universal empire of the Jews… (334)

Ultimate blame for the Jewish usurpation of Europe belongs not to them,
but to the ruling elite who knowingly compromised themselves for the
sake of money. Responsibility lies with “those Europeans who have al-
ways, from the most base motives, encouraged, protected, and fostered
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the disintegrating activity of the Jews—and these are primarily the Princes
and the nobility… : the Princes because they need money for their wars,
the nobility because they live extravagantly” (347). And yet, even this Jew-
ish menace will meet its end, suggests Chamberlain. “[O]f a surety he will
pass away like all that has grown” (353).
This brings us to the Nazi era. Obviously there is much more to say

than can fit into one book, but it is worth mentioning a few remarks by
the most prominent party members—starting with Hitler. Born in a small
Austrian town in 1889, he moved to Vienna at age 18 to study art, and was
confronted with the overpowering Jewish presence there—recall the
quotes by Muller and Lindemann above. A decorated solider in World
War I, he came to detest the onerous settlement inflicted upon a defeated
Germany. In 1919, at the age of 30, Hitler made his first entry into poli-
tics, joining the German Workers’ Party (DAP). It was at this time that he
was asked for his position on the Jews. He responded with a letter to one
Adolf Gemlich, in a document commonly known as Hitler’s ‘first letter on
the Jews.’ It reads in part:4

If the threat with which Jewry faces our people has given rise to unde-
niable hostility on the part of a large section of our people, the cause of
this hostility must be sought in the clear recognition that Jewry as such
is deliberately or unwittingly having a pernicious effect on our nation,
but mostly in personal intercourse, in the poor impression the Jew
makes as an individual. As a result, antisemitism far too readily assumes
a purely emotional character. But this is not the correct response. Anti-
semitism as a political movement may not and cannot be molded by
emotional factors but only by recognition of the facts.
To begin with, the Jews are unquestionably a race, not a religious

community. … Through inbreeding for thousands of years, often in
very small circles, the Jew has been able to preserve his race and his ra-
cial characteristics much more successfully than most of the numerous
people among whom he has lived. As a result, there lives amongst us a
non-German, alien race, unwilling and indeed unable to shed its racial
characteristics, its particular feelings, thoughts and ambitions and nev-
ertheless enjoying the same political rights as we ourselves do. And

4 See Hitler (2019: 102-104).
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since even the Jew’s feelings are limited to the purely material realm,
his thoughts and ambitions are bound to be so even more strongly.
Their dance around the golden calf becomes a ruthless struggle for all
the possessions that we feel deep down are not the highest and not the
only ones worth striving for on this earth.…
All this results in that mental attitude and that quest for money and

the power to protect it which allow the Jew to become so unscrupulous
in his choice of means, so merciless in their use of his own ends. …
His power is the power of the money, which multiplies in his hands ef-
fortlessly and endlessly through interest, and with which he imposes a
yoke upon the nation that is the more pernicious in that its glitter dis-
guises its ultimately tragic consequences. Everything that makes the
people strive for higher goals, be it religion, socialism, or democracy, is
to the Jew merely a means to an end, the way to satisfy his greed and
thirst for power. The result of his works is racial tuberculosis of the na-
tion.…
Rational antisemitism… must lead to a systematic and legal struggle

against, and eradication of, the privileges the Jews enjoy over the other
foreigners living among us (Alien Laws). Its final objective, however,
must be the total removal of all Jews from our midst.

The letter is striking for its relatively tempered and rational demeanor, its
consistency with previous critiques, and its uncompromising attitude. The
reference to ‘tuberculosis’ recalls the ancient biological imagery of the
Romans, as discussed previously; it was clearly no invention of Hitler’s.
Also noteworthy is the final line, which indicates a desire to cleanse Ger-
many of the Jews rather than to directly punish or kill them. This in fact
was a consistent stance by Hitler even throughout the war years, where
even his harshest language—using terms such as Vernichtung and Ausrot-
ten—referred to evacuation and expulsion, not mass murder.
The majority of Hitler’s recorded statements on the Jews come from

two sources: his speeches and Mein Kampf. Of the dozens of speeches he
gave over 23 years, most contained at least passing mention of the Juden-
frage—which had now become not a matter of emancipation of the Jews,
as it originally was, but of how to release German society from their grip.
As important as they are, speeches are primarily rhetorical devices de-

signed to sway opinion, inflame passions, or impart certain messages or
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impressions. They are less useful as a measure of one’s considered opin-
ion. Mein Kampf is thus our best source, and indeed the book is filled with
scathing but insightful comments on the Jews. Nearly all of the 27 chap-
ters, over two volumes, contain multiple references.5 A representative pas-
sage comes from the end of Chapter 4, Volume 1 (section 4.12):

The state is a community of living beings who have kindred physical
and spiritual natures. It’s organized for the purpose of assuring the
preservation of their own kind, and to help towards fulfilling those
ends assigned by Providence. … People who can sneak their way into
the human body politic and, like parasites, make others work for them,
can form a state without possessing any specific territory. This is chief-
ly applicable to that parasitic nation which, today more than ever, preys
upon the honest portion of mankind: the Jews.
The Jewish State has never been delimited in space. It has been

spread all over the world, without any borders whatsoever, and has al-
ways been constituted by only one race. That’s why the Jews have al-
ways formed a State within the State. One of the most ingenious tricks
ever devised has been to make this state sail under the flag of ‘religion,’
thus assuring it of the religious tolerance that Aryans are always ready
to grant. But the Mosaic religion is really nothing else than the doctrine
of the preservation of the Jewish race. It therefore takes in all spheres
of sociological, political, and economic knowledge that have any bear-
ing on this function. (Hitler 2018: 173-174)

Not mindless ranting, but a fairly reasoned and erudite assessment, partic-
ularly from a man with no formal academic training. And then consider
this passage on Marx from volume 2:

International Marxism is nothing but the application, by the Jew Karl
Marx, of a pre-existing worldview to a definite profession of political
faith. Without the foundation of this widely-diffused infection, the
amazing success of this doctrine would have been impossible. In reali-
ty, Karl Marx was the one among millions who, in a slowly decompos-
ing world, used his keen insight to detect the essential poisons; he then
extracted and concentrated them, with the skill of a wizard, into a solu-

5 Especially heavy emphasis appears in Chapters 2 and 11 of Volume 1, and Chapters 10 and
13 of Volume 2.
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tion that would bring about the rapid destruction of the independent
nations of this earth. And all this was done in the service of his race.
Marxist doctrine is the concentrated extract of the mentality that

underlies the present generally-accepted worldview. For this reason
alone, it’s out of the question, and even ridiculous, to think that our so-
called bourgeois world can offer any effective resistance. This bour-
geois world is infected with all those same poisons, and its general
worldview differs from Marxism only in degree and in the person who
holds it. The bourgeois world is Marxist, but believes in the possibility
of rule by a certain group of people (the bourgeoisie), while Marxism
itself systematically aims at delivering the world into the hands of the
Jews. (vol 2, sec 1.6, p. 22)

Or this short passage on the degrading effects of Jews on culture:

The destructive effects of the Jew’s activity in other national bodies can
be fundamentally ascribed to his persistent efforts at undermining the
importance of personality among the host nations, and replacing it with
the mass. The constructive principle of Aryan humanity is thus dis-
placed by the destructive principle of the Jews. They become the ‘fer-
ment of decomposition’ among nations and races and, in a broad
sense, the dissolvers of human culture.6 (vol 2, sec 4.2, p. 84)

Clearly there is much more to be said on Hitler’s views, but space limita-
tions preclude further elaboration here.7

Intellectual Critiques of Rosenberg and Goebbels
More-learned commentary would come from the Nazi intelligentsia, Alfred
Rosenberg and Joseph Goebbels. Rosenberg earned his PhD in engineer-
ing in 1917 and joined the DAP in early 1919. Soon thereafter he began
his writings on Nazi ideology, eventually producing over 20 books and

6 The phrase ‘ferment of decomposition’—meaning an agent of social and cultural decay or
disintegration—was a favorite of Hitler’s. It is a paraphrase of a century-old statement by
prominent German historian Theodor Mommsen. In his History of Rome (1854), Mommsen
wrote, “Also in the ancient world, Judaism was an effective ferment of cosmopolitanism
and of national decomposition…” (Auch in der alten Welt war das Judenthum ein wirksames Fer-
ment des Kosmopolitismus und der nationalen Decomposition… ; vol. 3, p. 550). In English transla-
tion: The History of Rome (1871; Dickson, trans.), vol. 4, p. 643.

7 For a full account of Hitler’s statements about the Jews, see the book Hitler on the Jews (2019;
T. Dalton, ed.).
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several other collections of essays and speeches. From a present-day re-
search standpoint, one is immediately struck by the fact that English trans-
lations of his writings are almost nonexistent. Only one full book has been
translated—his monumental work The Myth of the Twentieth Century—and
only by the renegade publisher Noontide Press.8 Only one academic Eng-
lish book—Alfred Rosenberg: Selected Writings (1970)—includes any signifi-
cant number of excerpts. Even the Internet has very little in English.
There would seem to be a concerted effort to limit dissemination of his
ideas.
Selected Writings includes one chapter, “The Enemy,” taken from the

1937 edition of Die Spur des Juden im Wandel der Zeiten (The Trace of the
Jews through the Ages), described by the editor as his “most comprehen-
sive and detailed attack on Judaism” (1970: 199)—though one would
hardly suspect this from the mild passages cited. Regarding the Jews, Ros-
enberg explains that “[u]sury and fraud were the order of the day from
time immemorial” (177). Throughout all of history we are confronted with
this fact: “the inhabitants of all lands in which Jews are found in great
numbers are surfeited with accusations of the deceitful trade of the Jews
and their unbearable usury.” All the wonderful moral injunctions of the
Old Testament are meant for Jews alone; the Talmud in fact mandates un-
ethical treatment for non-Jews. Rosenberg even quotes the Talmud at sev-
eral points, including the following: “Canaan has taught its sons five
things: to love one another, to love theft, to love dissolution, to hate thy
master, and never to speak the truth” (184). Ultimately, he says, it’s not
only the Jews but the Germans, too, who are to blame for the present
predicament:

Left to itself, the German character would have achieved a balance.
However, this was made impossible due to Jewish strength in the press,
theater, trade, and sciences. We ourselves have been guilty—we should
not have emancipated the Jews but, as Goethe, Fichte, and Herder
vainly demanded, should have created insurmountable exceptional laws
for them. One does not allow a poison to drift about unobserved, nor

8 The book is out of print and now extremely hard to find. Noontide also produced a related
volume, The Philosophy of Alfred Rosenberg (1990; J. Whisker, trans.). Historical Review Press in
the UK has published a short volume, Alfred Rosenberg: Political Essays (2004; A. Jacobs,
trans.).
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grant it parity with medicine; rather one keeps it within careful limits.
(188-189)

In Myth of the Twentieth Century we find more pointed remarks. The Jews
have created a world mythology, a mythos, “which emanated from the
Jewish parasitical dream of world domination” (1982: 286). Their “black
magic of politics and trade” and “impulsive power to acquire gold” served
as tools for attacking and draining foreign nations and cultures:

Where any kind of wound is torn open in the body of a nation, the
Jewish demon always eats itself into the infected part and, as a parasite,
it exploits the weak hours of the great nations of this world. His men-
tality is not to fight as a hero for enlightened, constructive rule, but to
make the world ‘liable to financial interest.’ This is the direction of this
dream-strong parasite: not to fight, but to creep; not to serve values,
but to devaluate—these things constitute his law according to which he
has moved and from which he can never escape as long as he exists.

Jewish parasitism, says Rosenberg, is a “biological fact,” no different from
other parasites in nature. The Jew is not a race but an anti-race, one that
“penetrates into society through the open wounds,” and then “feeding off
[the people’s] racial and creative strength until their decline” (287). Where
other social parasites exist, they are drawn to the Jews—as when the
“scum of Egypt left the land of the pharaohs along with the Hebrews.”
The Jewish “demon of eternal denial” promotes only a “shapeless anar-
chism” that serves his cause. Thus, the “world hope of the ‘chosen’ con-
sists in living off all the nations as a sucking parasite. … The ancient
mythos of the chosen people bred a new type of parasitism with the aid of
modern technology and the one-world civilization idea of a world grown
soulless” (289).
Goebbels earned a PhD in history and philology in 1921, and joined

the Nazi party three years later. He immediately impressed not only Hitler
but others with his learned demeanor and mental acuity. The American
diplomat to Germany, Hugh Wilson, referred to Goebbels as “this man of
high intelligence,” and found him a stimulating conversationalist.9 For

9 Wilson (1940: 191). Wilson added, “Among the leading men of the Nazi Party there is none
who… is so well able to expound the Nazi doctrine, or so competent to meet the foreigner
upon his own ground” (p. 292).
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over 20 years Goebbels kept a near-daily diary, a full copy of which was
only uncovered in the mid-1990s. It offers unprecedented insight into the
workings of Nazi Germany, and more to the point, of Nazi attitudes to-
ward the Jews. The following are only a few passages of interest.10
His earliest references to the Judenfrage date to the first year of entries

(1924), but it would be some 10 years before Goebbels began to discuss
serious action against the Jews. By the late 1930s, Nazi leadership was in-
creasingly concerned about American involvement, and about America’s
motivation for agitating against Germany. Roosevelt and his advisors were
pinpointed as a source of the problem: “Roosevelt is our enemy. He is
surrounded by Jews.”11 And then two months later: “Roosevelt speaks out
ever harsher against us. He is totally in the hands of the Jews. A Jew-slave,
perhaps even of Jewish ancestry.”12 Goebbels would eventually come to
see America as a lost cause: “The USA has published statistics according
to which there are 5,000,000 orthodox Jews in the United States. The
United States can certainly be described as a Class-1 Jew state.”13
Into the war years, a series of illuminating comments:

– “The Jewish problem will probably be the hardest to solve. These
Jews are no longer human beings. [They are] predators equipped with
a cold intellect, which must be counteracted.”14
– “The Jewish Question has again become especially acute in the capi-
tal. We count 70,000 Jews in Berlin at the moment, of which 30,000
are not even working; the others live as parasites off the work of the
host nation. This is an intolerable situation. … I also think it neces-
sary that the Jews be given a badge [the yellow Star of David]. They
are active in public life as defeatists and mood-spoilers. It is therefore
imperative that they be recognized as Jews.”15
– “Jewry is a foreign element among civilized nations, and its activities
in the past three decades has been so devastating that the people’s re-

10 For a full account, see Goebbels (2019). The following quotations are taken from this book.
11 Entry dated 17 Sep 1938.
12 Entry dated 27 Nov 1938.
13 Entry dated 17 Apr 1943.
14 Entry dated 7 Oct 1939.
15 Entry dated 12 Aug 1941.
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action is understandable—indeed, one might say, a compulsion of
nature.”16
– “We fly early in the morning to Vilnius [Lithuania]. … Thousands [of
Jews] have been shot, and even now hundreds more as well. They
have now all been rounded up into their ghettos. … [O]n a short
drive through the ghetto, the view is horrifying. Here the Jews squat
in rows, hideous forms, not to be looked at let alone touched. …
Even 10 years ago I would not have dreamed that something like this
would again be the case. Terrible figures lurk in the streets, which I
would not like to meet at night. The Jews are the lice of civilized
man.”17
– “The sufferings of the Russian people under Bolshevism are inde-
scribable. This Jewish terrorism must be rooted out, stump and stem,
from all of Europe. That is our historic task. World Jewry will suffer
a great catastrophe at the same time as Bolshevism. The Führer once
more expressed his determination to pitilessly clear out the Jews from
Europe. There must be no squeamish sentimentalism about it. The
Jews have deserved the catastrophe that has now overtaken them.…
We shall thereby render an inestimable service to a humanity tor-
mented for thousands of years by the Jews.”18

The British were also heavily influenced by Jewish money, and Churchill
in particular was eager to please—a point not lost on Goebbels: “Churchill
openly stands on the side of the Jews. He is a consummate servant of the
Jews.”19 Across the Atlantic, Jewish-American media was working full
time to thrust America into the war. The Nazis were keeping a close eye
on the situation:

Some statistics are given to me on the proportion of Jews in American
radio, film, and press. The percentage is truly frightening. Jewry con-
trols 100% of the film business, and between 90 and 95% of press and
radio. These facts explain the dizzying and spirited warfare of the other
side. The Jews are not as clever as they would like to believe. If they are
in danger, they become the stupidest of devils… . [W]herever you look,

16 Entry dated 19 Aug 1941.
17 Entry dated 2 Nov 1941.
18 Entry dated 15 Feb 1942.
19 Entry dated 17 Nov 1941.
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in the background stands the manipulating international Jewry. We will
be doing humanity a great service if we permanently remove them
from public life and stick them in quarantine.20

Note the repeated emphasis on “clearing out,” “removal,” “quarantine,”
and so on—and no talk of mass murder, gas chambers, etc. This is not
due to selective editing; nowhere in Goebbels’ vast diary is there mention of
such action.
Nor was he beyond the occasional bit of dry humor. On 18 December

1942 he wrote, “The Jews of Jerusalem have held noisy demonstrations of
protest against us. They had a day of fasting. At the Wailing Wall they in-
voked the Old Testament Jewish curse against the Führer, Göring, Himm-
ler, and me. Until now I haven’t noticed any effect…” The same entry
included a comment on the unwillingness of Sweden to accept Jewish ref-
ugees: “The Swedes protest hypocritically against our treatment of the
Polish Jews, but are by no means willing to receive them in their country.
… It would probably be a good thing if the Swedes were to admit several
thousand such Jews into their country. That would give them a practical
lesson on the Jewish question.”21
On 18 February 1943, Goebbels gave a major public address in Berlin,

formally titled “Nation Rise Up,” but also known as the “Total War”
speech. It included these striking words on the Jewish problem:

The goal of Bolshevism is Jewish world revolution. They want to bring
chaos to the Reich and Europe, using the resulting hopelessness and
desperation to establish their international, Bolshevist-concealed capi-
talist tyranny. … The German nation is unwilling to bow to this dan-
ger. Behind the oncoming Soviet divisions we see the Jewish
liquidation commandos, and behind them terror, the specter of mass
starvation and complete anarchy. International Jewry is the devilish
ferment of decomposition that finds cynical satisfaction in plunging the
world into the deepest chaos and destroying ancient cultures that it
played no role in building.
We also know our historic responsibility. Two thousand years of

Western civilization are in danger. One cannot overestimate the danger.

20 Entry dated 24 Apr 1942.
21 Note that Goebbels is well-disposed toward deporting Jews rather than killing them—and
this at the height of the alleged extermination process.
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It’s indicative that when one names it as it is, International Jewry
throughout the world protests loudly. Things have gone so far in Eu-
rope that one cannot call a danger a danger, when it’s caused by the
Jews.…
Jewry has so deeply infected the Anglo-Saxon states, both spiritually

and politically, that they are no longer have the ability to see the dan-
ger. It conceals itself as Bolshevism in the Soviet Union, and as pluto-
cratic-capitalism in the Anglo-Saxon states. The Jewish race is an expert
at mimicry. They put their host peoples to sleep, paralyzing their defen-
sive abilities. Our insight into the matter led us to the early realization
that cooperation between international plutocracy and international
Bolshevism was not a contradiction, but rather a sign of deep com-
monalities. The hand of the pseudo-civilized Jewry of Western Europe
shakes the hand of the Jewry of the Eastern ghettos over Germany.
Europe is in deadly danger.…
[T]he danger is immediate. The paralysis of the Western European

democracies before their deadliest threat is frightening. International
Jewry is doing all it can to encourage such paralysis. During our strug-
gle for power in Germany, Jewish newspapers tried to conceal the dan-
ger, until National Socialism awakened the people. It’s just the same
today in other nations. Jewry once again reveals itself as the incarnation
of evil, as the plastic demon of decay and the bearer of an international
culture-destroying chaos.

In mid-1943 came a lengthy diary entry on the nature of Jewry, beginning
with a reflection on the Protocols of Zion—a document of uncertain origin,
detailing a Jewish plan for world domination:

I have devoted exhaustive study to the Protocols of Zion. In the past the
objection was always made that they were not suited to present-day
propaganda. In reading them now I find that we can use them very
well. The Protocols of Zion are as modern today as they were when pub-
lished for the first time... At noon I mentioned this to the Führer. He
believed the Protocols were absolutely genuine....
The Jewish Question, in the Führer’s opinion, will play a decisive

role in England.... In all the world, he said, the Jews are alike. Whether
they live in a ghetto of the East or in the bankers’ palaces of the City or
Wall Street, they will always pursue the same aims and without previ-
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ous agreement even use the same means. One might well ask, Why are
there any Jews in the world order? That would be exactly like asking,
Why are there potato bugs? Nature is dominated by the law of struggle.
There will always be parasites who will spur this struggle on and inten-
sify the process of selection between the strong and the weak. The
principle of struggle dominates also in human life. One must merely
know the laws of this struggle to be able to face it. The intellectual does
not have the natural means of resisting the Jewish peril because his in-
stincts have been badly blunted. Because of this fact the nations with a
high standard of civilization are exposed to this peril first and fore-
most. In nature, life always takes measures against parasites; in the life
of nations that is not always the case. From this fact the Jewish peril ac-
tually stems. There is therefore no other recourse left for modern na-
tions except to root out the Jew.
There is no hope of leading the Jews back into the fold of civilized

humanity by exceptional punishments. They will forever remain Jews,
just as we are forever members of the Aryan race.
The Jew was also the first to introduce the lie into politics as a

weapon. Aboriginal man, the Führer believes, did not know the lie....
The higher the human being developed intellectually, the more he ac-
quired the ability of hiding his innermost thoughts and giving expres-
sion to something different from what he really felt. The Jew, as an
absolutely intellectual creature, was the first to learn this art. He can
therefore be regarded not only as the carrier but even the inventor of
the lie among human beings. Because of their thoroughly materialistic
attitude, the English act very much like the Jews. In fact, they are the
Aryans who have acquired most of the Jewish characteristics.... The na-
tions that have been the first to see through the Jew and have been the
first to fight him are going to take his place in the domination of the
world.22

22 Entry dated 13 May 1943.
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And a final observation by Goebbels, from late in the war: “The Jew is re-
ally the ferment of decomposition, and the real culprit of this war. He and
his race will therefore likely have to pay the highest price for this war.”23

* * *
Such criticism came not only from the ‘crude’ Nazis. Even the loftiest of
German intelligentsia had critical comments. Consider a few remarks by
Martin Heidegger, undoubtedly one of the most consequential philoso-
phers of the 20th century. In a recent book, Heidegger and the Myth of a Jewish
World Conspiracy (2015), Peter Trawny cites a number of interesting passag-
es, including mention of the Jews’ “empty rationality” and “calculative
ability,” their tendency to “‘live’ according to the principle of race,” and of
the equating of “Americanism” and Bolshevism with “world Judaism”
(2015: 18-19).
The hazard presented by world Jewry, according to Heidegger, was

very concrete and very severe. “There truly is a dangerous international
band of Jews,” he said (27). He further referred to the Jews as “planetary
master criminals of the most modern modernity,” and to “the peculiar
predetermination of Jewry for planetary criminality” (33). But the danger is
not transparent; “World Judaism… is everywhere elusive” (30). They hide
in the background, unseen, the invisible “wire-pullers” that Hitler spoke
of. Even at the philosophical level, Jews pose a kind of ontological risk:
“In the period of the Christian West, i.e. of metaphysics, Jewry is the prin-
ciple of destruction” (73). For Heidegger, it seems, one cannot overstate
the danger posed by the Jews.

23 Entry dated 13 Dec 1944. Clearly, if the Jews have yet to pay “the highest price,” they ha-
ven’t been exterminated. Also recall the use of the phrase ‘ferment of decomposition’; see
note 5 above.
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CHAPTER 8:

JUDAICA AMERICANA

“[The Jew] is substantially a foreigner wherever he may be…
You [Jews] will always be, by ways and habits and predilictions,

substantially strangers—foreigners—wherever you are…”

—Mark Twain (1899: 535)

In his 1911 book The Jews and Modern Capitalism, German economist Wer-
ner Sombart made this striking assertion: “For what we call Americanism
is nothing else than the Jewish spirit distilled” (44). What could prompt
such a claim? And in 1911 already?
From a present-day perspective, it’s clear that a “Jewish spirit” does in-

deed dominate American culture. But so too does a spirit of critique and
resistance. Historically speaking, anti-Jewish sentiment was widespread in
the US, and it extended to some of its most famous writers, philosophers,
and intellectuals. This fact suggests, once again, that there are certain ob-
jectionable or problematic qualities that are intrinsic to the Jewish charac-
ter, and that these have become repeatedly manifest over time.
From the very beginning of the American enterprise, Jews were present

and active. Sombart (1911: 41) called them the “golden thread in the tap-
estry… of America’s economic history.” He cites the year 1655 as their
first recorded appearance, and notes that “it was due to them that the
[American] colonies were able to maintain their existence.” In the critical
early years of the 1600s and 1700s, “the trade of the Jews was the source
from which the economic system of the colonies drew its life-blood.”
Sombart gives numerous examples of influential Jews: Levi in Albany
(1661); Mordecai in Alabama (1785); Schubert and Newburg in Chicago;
Solomon in Lexington (1816); de Cordova, Koppore, and Castro in Texas
(mid-1800s); the Seligman family in New York and San Francisco (mid-
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1800s). Jews were prominent owners of southern plantations, and thus
complicit in slavery.1 They were among the first businessmen to move
west; “California is for the most part their creation.” Into the early 20th
century, Sombart observes that “the Jews in America practically control a
number of important branches of commerce; indeed, it is not too much to
say that they monopolize them”—citing in particular gold, wheat, tobacco,
cotton, and finance. And he quotes former president Grover Cleveland: “I
believe that it can be safely claimed that few, if any, of those contributing
nationalities have directly and indirectly been more influential in giving
shape and direction to the Americanism of today [than the Jews].” All of
which leads to his conclusion, cited above, that “Americanism is nothing
else than the Jewish spirit distilled.”
If all this is true, we should find some reaction among the American

leadership—and indeed we do. George Washington evidently had con-
cerns about Jewish influence. An 1894 book of his political maxims refers
to this influence twice, but indirectly. In a section headed “Speculators in
the currency,” Washington is recorded as saying, “This tribe of black gen-
try works more effectually against us, than the enemy’s arms. They are a
hundred times more dangerous to our liberties, and the great cause we are
engaged in” (1894: 125). The ‘black gentry’ would seem to refer to the Or-
thodox (Hassidic) Jews, who traditionally wear black clothing.2 If this is in
doubt, the following passage makes things clear:

It is much to be lamented, that each State, long ere this, has not hunted
them down, as pests to society, and the greatest enemies we have to the
happiness of America. I would to God, that some one of the most
atrocious in each State, was hung from a gallows, five times as high as
the one prepared by Haman. No punishment, in my opinion, is too
great for the man who can build his greatness upon his country’s ruin.
(126)

1 This account is detailed in the book The Secret Relationship between Blacks and Jews (Nation of
Islam 1991).

2 It is clear that he cannot mean African-Americans: first, there were no ‘gentry’ among the
slaves; second, if there were, they certainly were not involved in currency speculation; and
third, he would undoubtedly have used the word ‘Negro.’
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The ‘gallows of Haman’ can only refer to the biblical story of Esther, and
Haman’s desire to hang the Jew Mordecai from 25 meters high.3 The two
passages are dated a year apart (1778 and 1779) and we lack the context,
but they seem to indicate a persistent concern.4
One might consider Washington’s comments anomalous—except he

wasn’t alone among early American presidents. Thomas Jefferson, writing
in a letter of 21 April 1803, commented on the relative merits of various
religions. On Judaism, he wrote:

Jews. Their system was Deism; that is, belief in one only God. But their
ideas of him and his attributes were degrading and injurious. Their Eth-
ics were not only imperfect, but often irreconcilable with the sound
dictates of reason and morality, as they respect intercourse with those
around us; and repulsive and anti-social, as respecting other nations.
They needed reformation, therefore, in an eminent degree. (1905: 382)

And then consider John Quincy Adams—our sixth president, son of our
second. As a young man traveling in Europe, he encountered some Jews
in a synagogue in Amsterdam. He wrote in his diary that they were “all
wretched creatures, for I think I never saw in my life such a set of misera-
ble looking people, and they would steal your eyes out of your head if they
possibly could.”5 Youthful impetuousness, perhaps? But some years later,
around 1804, he gave a speech decrying the numerous Jews of Frankfurt,
Germany: “the word ‘filth’ conveys an ideal of spotless purity in compari-
son with Jewish nastiness.”6 Even late in life, after serving as president,

3 See Chapter One.
4 Washington’s comments are often found on the Internet paired with a more explicit and
more critical passage allegedly by Benjamin Franklin. However, I have been unable to verify
its authenticity. It reads in part: “I fully agree with General Washington, that we must pro-
tect this young nation from an insidious influence and impenetration. The menace, gentle-
men, is the Jews. In whatever country Jews have settled in any great number, they have
lowered its moral tone; depreciated its commercial integrity; have segregated themselves and
have not been assimilated; have sneered at and tried to undermine the Christian religion up-
on which that nation is founded, by objecting to its restrictions; have built up a state within
the state… [T]hey are vampires, and vampires do not live on vampires. They cannot live
only among themselves. They must subsist on Christians and other people not of their race.
If you do not exclude them from these United States, in their Constitution, in less than 200
years they will have swarmed here in such great numbers that they will dominate and devour
the land and change our form of government, for which we Americans have shed our
blood, given our lives our substance and jeopardized our liberty.”

5 In Dinnerstein (1994: 11).
6 In Jaher (1994: 135).
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Adams’ distaste for the Jews never diminished. A diary entry of a decade
later indicates agreement with a speaker that Adams had heard earlier that
day, condemning the Jews as “the worst” of the peoples of Turkey, and
noting that “their hatred of all Christians is rancorous beyond concep-
tion.”7 By the 1840s Jews were running for, and winning, their first con-
gressional seats—David Levy Yulee was the first Jewish senator (from
Florida) and Lewis Levin the first representative (Pennsylvania), both in
1845. Yulee was a secessionist, and this undoubtedly encouraged Adams
to refer to him in derogatory terms: the “Jew delegate from Florida,” the
“alien Jew,” and “the squeaking Jew delegate from Florida.”8
Secession was also on the mind of senator and future president An-

drew Johnson in 1861. He is quoted referring to Yulee as “the contempti-
ble little Jew who wants Florida to secede.”9 Upon issuing this complaint,
Johnson denounced Judah Benjamin, the second Jewish senator (from
Louisiana): “There’s another Jew—that miserable Benjamin! He looks on
a country and a government as he would on a suit of old clothes. He sold
out the old one; and he would sell out the new if he could in so doing
make two or three millions.”
During the Civil War, as during most wars in history, Jews profited

handsomely.10 General William Sherman complained that Tennessee
“swarms with dishonest Jews who will smuggle powder, pistols, percus-
sion caps, etc” to the enemy. Ulysses S. Grant was commander of the De-
partment of Tennessee, and he evidently agreed. In October 1862 he
wrote that “Israelites should be kept out” because they were “an intolera-
ble nuisance.” Then on December 8, Grant issued the first of two infa-
mous orders: General Order #2, mandating that

cotton-speculators, Jews and other Vagrants, having not honest means
of support, except trading upon the miseries of their country… will
leave in 24 hours or they will be sent to duty in the trenches.11

This was followed on December 17 by an even more sweeping decree,
General Order #11:

7 In ibid., 146.
8 In ibid., 190.
9 In ibid., 190.
10 Sombart (pp. 50-53) makes precisely this point.
11 In Jaher (1994: 199).
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Jews, as a class, violating every regulation of trade established by the
Treasury Department, and also Department orders, are hereby expelled
from the Department [of Tennessee]. [They have 24 hours] to leave,
and anyone returning after such notification, will be arrested and held
in confinement until an opportunity occurs of sending them out as
prisoners.12

The order did not stand; Lincoln issued an immediate counter-mandate,
believing it unwise to banish Jews “as a class.” Grant, of course, would go
on to become president in 1869.

* * *
It was around this time that major American writers began to take note of
the Hebrews, beginning with Ralph Waldo Emerson and Nathaniel Haw-
thorne. In his English Traits (1856), in the chapter on “Race,” Emerson
wrote, “Race is a controlling influence in the Jew, who, for two millenni-
ums, under every climate, has preserved the same character and employ-
ments” (1929, vol 4: 47). Four years later, his Conduct of Life (1860)—in the
essay titled “Fate”—reflects on history: “We see how much will has been
expended to extinguish the Jew, in vain” (vol 5: 16). This is because Jews
are a tough and successful race, made hard by suffering: “The sufferance
which is the badge of the Jew, has made him, in these days, the ruler of the
rulers of the earth” (vol 5: 35).
Hawthorne’s nonfiction English Notebooks of 1856 recalls a British din-

ner party with some local dignitaries—among whom was a prominent Jew
and his wife. The woman was beautiful, “but I never should have thought
of touching her, nor desired to touch her; for, whether owing to distinct-
ness of race, my sense that she was a Jewess, or whatever else, I felt a sort
of repugnance…” Regarding her husband, Hawthorne had this to say:

[T]here sat the very Jew of Jews; the distilled essence of all the Jews
that have been born since Jacob’s time; he was Judas Iscariot; he was
the Wandering Jew; he was the worst, and at the same time, the truest
type of his race, and contained within himself, I have no doubt, every
old prophet and every old clothesman, that ever the tribes produced;
and he must have been circumcised as much as ten times over. I never

12 Both orders can also be found in The Papers of Ulysses S. Grant, vol 7 (pages 9 and 58, respec-
tively).



120 THOMAS DALTON ∙ ETERNAL STRANGERS

beheld anything so ugly and disagreeable, and preposterous, and laugh-
able, as the outline of his profile; it was so hideously Jewish, and so
cruel, and so keen… Well; it is as hard to give an idea of this ugly Jew,
as of the beautiful Jewess.… I rejoiced exceedingly in this Shylock, this
Iscariot; for the sight of him justified me in the repugnance I have al-
ways felt towards his race. (1856/1962: 321)

The trend initiated by Blake, Emerson, and Hawthorne accelerated in the
several decades after the Civil War. Over the 80 year period from 1860 to
1940, more than a dozen prominent writers expressed concern about the
role of Jews in Anglo-American culture. Many came to be slandered as
“anti-Semites.” This is notable because, in many cases, the comments were
rather mild, isolated, or just simple expressions of fact. But the Jewish
community takes even the barest of criticism—even a single incident—as
a dagger to the heart; unless it is immediately followed by a gushing apolo-
gy, the offender is thereafter permanently tarred with the Jew-hating label.
The first of this group to comment was Frederick Law Olmstead, the

famous landscape architect and some-time essayist. His two-volume work
Journeys and Explorations in the Cotton Kingdom (1861) contained observations
on the slave industry in the American South. Of the many evils he found
there, one was the intrusion of Northern Jews seeking to profit from the
situation:

A swarm of Jews, within the last ten years, has settled in nearly every
Southern town, many of them men of no character, opening cheap
clothing and trinket shops; ruining, or driving out of business many of
the old retailers, and engaging in an unlawful trade with the simple Ne-
groes, which is found very profitable. (1861: 252)

A few decades later, Scottish author Robert Louis Stevenson traveled to
the American West, and recorded his observations in the book Across the
Plains (1892). California was developing rapidly at that time, and was in the
process of transforming from a Mexican/Hispanic culture to a more
strictly American one. As the economy grew, so did the Jewish presence.
The effects were comparable to what Olmstead saw in the South:

Jew storekeepers have already learned the advantage to be gained from
this; they lead on the farmer into irretrievable indebtedness, and keep
him ever after as their bond-slave hopelessly grinding in the mill. So
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the whirligig of time brings in its revenges, and except that the Jew
knows better than to foreclose, you may see Americans bound in the
same chains with which they themselves had formerly bound the Mexi-
can. (1892/1906: 101)

For Stevenson, as for Olmstead, Jews were ruthless manipulators and ex-
ploiters—not quite law-breakers, but yet all too willing to take maximum
advantage of those who were less clever, more naïve, or simply poor in
means.

The Bard from Hannibal
Mark Twain was never known for his anti-Jewish sentiments, but he none-
theless got himself into hot water over some all-too-honest remarks.
Twain was living in Austria in the late 1890s, and wrote often on the state
of Viennese culture and politics. In March of 1898 he published a nonfic-
tion essay, “Stirring times in Austria,” lampooning the sorry state of the
‘multicultural’ Austro-Hungarian empire. Amidst the broad diversity of
cultures, classes, and languages, Twain observed one common fact:

As to the makeup of the House [of Parliament], it is this: the deputies
come from all the walks of life and from all the grades of society. There
are princes, counts, barons, priests, peasants, mechanics, laborers, law-
yers, judges, physicians, professors, merchants, bankers, shopkeepers.
They are religious men, they are earnest, sincere, devoted, and they hate
the Jews. (1898: 533)

That last bit was no doubt intended as wry humor, as it had no real bear-
ing on the issue at hand. But it was nevertheless true. Later, while recount-
ing a particularly raucous session, he quotes deputies hurling various
epithets at each other, including “You Jew!,” “I would rather take my hat
off to a Jew!,” and “Jew-flunky!” The lengthy essay ends with the collapse
of the Austrian government and sporadic rioting throughout the realm.
“The Jews and Germans were harried and plundered, and their houses de-
stroyed… and in all cases the Jew had to roast, no matter which side he
was on” (540).
That essay drew several responses from readers, many of whom were

Jews. Their outcry prompted Twain to make amends by writing a second
piece, “Concerning the Jews,” in late 1899. Suffice to say, it did not go as
planned. He opens with excerpts from one particular letter by a Jewish
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lawyer expressing some half-dozen points of concern: What accounts for
the unjust treatment of Jews?, What can they do about it?, Will the perse-
cution ever end?, and so on. Implicit in the letters was the notion that
Twain was somehow insensitive to Jewish suffering, and perhaps even
prejudiced against them. Twain defends himself—“I have no such preju-
dice”—and then proceeds to give as explicit an apology for the Jews as he
can (“His race is entitled to be called the most benevolent of all the races
of men,” etc.).
But Twain’s inveterate honesty betrays him. He notes, for example,

that “the immense wholesale business of Broadway, from the Battery to
Union Square, is substantially in his hands” (1899: 529)—by way of
demonstrating Jewish proficiency in business. Despite all these virtues,
“the Jew has his other side”:

He has some discreditable ways, though he has not a monopoly of
them, because he cannot get entirely rid of vexatious Christian compe-
tition. We have seen that he seldom transgresses the laws against
crimes of violence. Indeed, his dealings with courts are almost restrict-
ed to matters connected with commerce. He has a reputation for vari-
ous small forms of cheating, and for practising oppressive usury, and
for burning himself out [i.e. arson] to get the insurance, and for arrang-
ing cunning contracts which leave him an exit but lock the other man
in, and for smart evasions which find him safe and comfortable just
within the strict letter of the law, when court and jury know very well
that he has violated the spirit of it. [Overall,] the Christian can claim no
superiority over the Jew in the matter of good citizenship. Yet in all
countries, from the dawn of history, the Jew has been persistently and
implacably hated, and with frequency persecuted. (529-530)

Twain then recalls the story in Genesis 47 wherein Joseph the Jew, work-
ing at the behest of the Pharaoh, exploits an Egyptian famine to swindle
the natives out of their money, livestock, and land. “Was Joseph establish-
ing a character for his race which would survive long in Egypt? … It is
hardly to be doubted.” Next, Twain recounts his boyhood days in the
South, and the Jewish influence there. In the manner of Olmstead and
Stevenson, he writes,
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In the cotton States, after the war, the simple and ignorant negroes
made the crops for the white planter on shares. The Jew came down in
force, set up shop on the plantation, supplied all the negro’s wants on
credit, and at the end of the season was proprietor of the negro’s share
of the present crop and of part of his share of the next one. Before
long, the whites detested the Jew, and it is doubtful if the negro loved
him.

Over time, the Russians, British, Spaniards, and Austrians had to banish
the Jews. And now the call was being heard once more, this time in Ger-
many:

In Berlin, a few years ago, I read a speech which frankly urged the ex-
pulsion of the Jews from Germany; and the agitator’s reason was as
frank as his proposition. It was this: that eighty-five per cent of the
successful lawyers of Berlin were Jews, and that about the same per-
centage of the great and lucrative businesses of all sorts in Germany
were in the hands of the Jewish race! Isn’t it an amazing confession?

“The Jew,” said Twain, “is a money-getter… [and] his success has made
the whole human race his enemy” (532).
And then yet once again, Twain’s humor runs afoul of political cor-

rectness:

When I read in the [encyclopedia] that the Jewish population of the
United States was 250,000, I wrote the editor, and explained to him
that I was personally acquainted with more Jews than that in my coun-
try, and that his figures were without a doubt a misprint for 25,000,000.
… His answer miscarried, and I never got it; but I went around talking
about the matter, and people told me they had reason to suspect that
for business reasons many Jews whose dealings were mainly with the
Christians did not report themselves as Jews in the census. It looked
plausible; it looks plausible yet. Look at the city of New York; and look
at Boston, and Philadelphia, and New Orleans, and Chicago, and Cin-
cinnati, and San Francisco—how your race swarms in those places!—
and everywhere else in America, down to the least little village.… I am
strongly of the opinion that we have an immense Jewish population in
America. (533-534)
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He then moves on to the nascent Zionist movement and the push “to
gather the Jews of the world together in Palestine.” “I am not objecting,”
says Twain, cautiously. “But if that concentration of the cunningest brains
in the world was going to be made in a free country, I think it would be
politic to stop it. It will not be well to let that race find out its strength.” A
prescient warning.
So, despite all the pogroms and persecutions throughout history, the

Jew has done very well for himself:

Among the high civilizations he seems to be very comfortably situated
indeed, and to have more than his proportionate share of the prosperi-
ties going. It has that look in Vienna. … By his make and ways he is
substantially a foreigner wherever he may be, and even the angels dis-
like a foreigner.… You will always be by ways and habits and predilec-
tions substantially strangers—foreigners—wherever you are, and that
will probably keep the race prejudice against you alive. (535)

Twain concludes with a few more inconvenient truths: “[Due to his small
numbers,] properly the Jew ought hardly to be heard of; but he is heard of,
has always been heard of. He is as prominent on the planet as any other
people, and his commercial importance is extravagantly out of proportion
to the smallness of his bulk.” The little Hebrew tribe took on the world
and outlasted all its enemies—Egyptians, Greeks, Romans. “The Jew saw
them all, beat them all, and is now what he always was…” Indeed: “All
things are mortal but the Jew; all other forces pass, but he remains. What
is the secret of his immortality?” Twain closes with this question lingering
in our minds; it’s clear he has no answer.

Transition to the 20th Century
Henry Adams (b. 1838) was an historian, journalist, and novelist. He was
also a member of the famous political family of Massachusetts; both his
grandfather (John Quincy Adams—recall discussion above) and great
grandfather (John Adams) were US presidents. Anti-Jewish themes are
scattered throughout his writings. For example, his nonfiction work of
1905, Mont-Saint-Michel and Chartres, included several negative references to
such characters as “Jew [art] dealers” and “Jew theatre-managers” (1905:
179, 279).
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Adams was much blunter in his personal letters. Selected comments in-
clude:

1893: “With a communism I could exist tolerable well, for the com-
mune is rather favorable to social consideration apart from wealth; but
in a society of Jews and brokers, a world made up of maniacs wild for
gold, I have no place. In the coming [battles], you will know where to
find me. Probably I shall be helping the London mob to pull up Har-
court and Rothschild on a lamp-post in Piccadilly.”13

1894: “I am myself more than ever at odds with my time. I detest it,
and everything that belongs to it, and live only in the wish to see the
end of it, with all its infernal Jewry. I want to put every money lender
to death, and to sink Lombard Street and Wall Street under the
ocean.”14

1896: “America is horribly in debt to Europe. … A large portion of
this—no one can even guess how large—is floating capital, all practi-
cally Jew money, and lent practically on call. … In this situation an in-
vestment is sheer gambling. We are in the hands of the Jews. They can
do what they please with our values.”15

1896: “The Jew has got into the soul. I see him—or her—now every-
where, and wherever he—or she—goes, there must remain a taint in
the blood forever.”16

1896: “I tell you Rome was a blessed garden of paradise beside the rot-
ten, unsexed, swindling, lying Jews, represented by Pierpont Morgan
and the gang who have been manipulating the country for the last four
years.”17

1898: “[The Dreyfus Affair] has resulted in enormously stimulating the
anti-Semite feeling in France, which has reached the point where vio-

13 Letter to Charles Gaskell, dated 15 September 1893; in Adams (1969: 33). William Vernon
Harcourt was the non-Jewish Chancellor of the Exchequer. The “Rothschild” to which he
refers is likely Nathan Mayer Rothschild, prominent Jewish banker and politician.

14 In Samuels (1964: 129).
15 Letter to Charles Gaskell, dated 31 July 1896; in Adams (1969: 110-111).
16 In Samuels (1964: 168).
17 In Samuels (1964: 169). Pierpont (“J. P.”) Morgan was the leading, and non-Jewish, banker
of the day. But he evidently had a team of Jewish bankers working for him.
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lence has become only a matter of time. … For no one doubts now
that the whole campaign has been one of money and intrigue; and the
French are very furious. Of course, all the English and the Americans
are with the Jews, which makes it worse…”18

1899: “[In Paris,] there are a thousand bric-a-brac dealers, and all have
hopeless rubbish, except three or four Jews who force up prices by
cornering fashions. Anything these Jews touch is in some strange way
vulgarized. One does not want it anymore. It has become a trade…”19

1899: “Joe Chamberlain has, apparently, got to make a war such as
must make his hair stand on end. … But our interests require that the
Boers should be brought into our system, and so we must kill them till
they come; because all England and all America and all the Transvaal
are a Jew interest—that is, a great capitalist machine—and we must run
it, no matter whom it hurts.”20

1914: “The atmosphere [in Washington DC] really has become a Jew
atmosphere. It is curious and evidently good for some people, but it
isolates me.… We keep Jews far away, and the anti-Jew feeling is quite
rabid.… [Y]et we somehow seem to be more Jewish every day.”21

Adams died in 1918, living long enough to witness the end of World War
I. But he evidently made few further comments on the Jews.
Adams’ friend and younger contemporary, Henry James, also com-

mented negatively on the Jews, mostly in his fictional works. For example,
a short story of 1896, “Glasses,” includes this passage: “There were thou-
sands of little chairs and almost as many little Jews; and there was music in
an open rotunda, over which the little Jews wagged their big noses” (1996:
525). Additionally, James’ major nonfiction book The American Scene (1907)
included this biting assessment of the “Yiddish quarter” of New York
City:

18 Letter to Elizabeth Cameron, dated 13 January 1898; in Adams (1969: 145).
19 Letter to Charles Gaskell, dated June 1899; in Adams (1969: 233).
20 Letter to Elizabeth Cameron, dated 18 September 1899; in Adams (1969: 241). Joseph
Chamberlain was British Secretary of State. The conflict to which Adams refers would be-
come known as the Second Boer War (1899-1902); the early campaigns were disastrous for
Britain, but eventually they triumphed.

21 Letter to Charles Gaskell, dated 19 February 1914; in Adams (1969: 620).
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There is no swarming like that of Israel when once Israel has got a
start, and the scene here bristled, at every step, with the signs and
sounds, immitigable, unmistakable, of a Jewry that had burst all
bounds.… It was as if we had been thus… at the bottom of some vast
sallow aquarium in which innumerable fish, of over-developed probos-
cis, were to bump together, for ever, amid heaped spoils of the sea.
(1968: 131)

He continues in his biological metaphors when speaking of the Jewish Di-
aspora:

Is it simply… that the unsurpassed strength of the race permits of the
chopping into myriads of fine fragments without loss of race-quality?
There are small, strange animals, known to natural history, snakes or
worms, I believe, who, when cut into pieces, wriggle away contentedly
and live in the snippet as completely as in the whole. So the denizens
of the New York City Ghetto...had each… his or her own share of the
whole hard glitter of Israel.

Academic Confirmation
For the most part, these many negative observations find confirmation in
the work of social scientists of the time. A notable example is Edward A.
Ross, who was a sociology professor at several American universities
around the turn of the century. He published an important book in 1914,
titled The Old World in the New, which examined social characteristics of
several immigrant ethnicities. One chapter is dedicated to “the East Euro-
pean Hebrews.” Though only one of several ethnic groups, Ross writes of
“the endeavor of the Jews to control immigration policy of the United
States” (1914: 144). “The systematic campaign in newspapers and maga-
zines,” he adds, “to break down all arguments for restriction… is waged
by and for one race.” Jews, he observes, will force open national borders
to all varieties of undesirable types, simply to allow in more Jews: “In or-
der to admit their brethren… the brightest of the Semites are keeping our
doors open to the dullest of the Aryans!”22 Again, the parallels to the pre-
sent day are striking.

22 Ross’s use of the word ‘Aryan’ is notable, given that this was some two decades prior to the
rise of National Socialism. It demonstrates that the term had currency in intellectual circles.
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Not all Jews are morally objectionable, writes Ross, but “certain bad
qualities crop out all too often among these eastern Europeans” (149).
New York social workers “testify that no other immigrants are so noisy,
pushing, and disdainful of the rights of others as the Hebrews.” Not only
that, but they are itinerant law-breakers; “authorities complain that the
East European Hebrews feel no reverence for the law as such, and are
willing to break any ordinance they find in their way”—a sentiment surely
applicable to the leading Jewish figures today. Jewish merchants are derid-
ed as “slippery,” often claiming bankruptcy simply to escape debt. Gener-
ally speaking, the immorality of Jewish businessmen is common
knowledge. In a revealing passage, Ross writes:

It is charged that, for personal gain, the Jewish dealer willfully disre-
gards the customs of the trade and thereby throws trade ethics into
confusion. Physicians and lawyers complain that their Jewish colleagues
tend to break down the ethics of their professions. It is certain that
Jews have commercialized the social evil, commercialized the theater,
and done much to commercialize the newspaper. (153)

“Most alarming,” continues Ross, “is the great increase in criminality
among Jewish young men, and the growth of prostitution among Jewish
girls” (155). Jews themselves even admit these problems, and that they are
self-caused. Ross quotes a Hebrew politician: “It [prevalent Jewish immo-
rality] was a product of cold, calculating, mercenary methods, devised and
handled by men of Jewish birth.” Jewish criminality is made all the worse
by the fact that they are exceptionally clever:

With his clear brain sharpened in the American school, the egoistic,
conscienceless young Jew constitutes a menace. As a Jewish labor lead-
er said to me, “the non-morality of the young Jewish businessmen is
fearful.” (157)

Of special interest is the Jewish tendency to bend the truth. “For lying, the
immigrant has a very bad reputation. In the North End of Boston, ‘the
readiness of the Jews to commit perjury has passed into proverb’.” Ross
notes that immigration officials are frequently subject to false accusations
in the Jewish press, and that US senators are “overwhelmed with a torrent
of crooked statistics and misrepresentations” (150).
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Ross concludes that Jewish immigrants arrive here as “moral cripples,”
“haters of government,” and “corrupters of police.” “Many of them,” fur-
thermore, “have developed a monstrous and repulsive love of [financial]
gain.” Immorality thus combines with greed, and the result is predictable:

When now, they use their Old-World shove and wile and lie in a socie-
ty like ours, as unprotected as a snail out of its shell, they rapidly push
up into a position of prosperous parasitism, leaving scorn and curses in
their wake. (154)

There we have it: Clever, shifty, hostile, conniving Jews exploit a relatively
open and innocent populace; they acquire wealth and power; and thereby
they corrupt and degrade all aspects of society. They are, indeed, “pros-
perous parasites” in our midst. One could scarcely ask for a more apt
summary of the situation. This is all the more forceful, given that it comes
from not an ‘anti-Semite’ but a prominent university professor.
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CHAPTER 9:

ANGLO-AMERICAN VIEWS IN WARTIME

“The sharp, unyielding separateness of the Jews,
based on their assertive racial egoism,

marks them off as strangers everywhere...”

—H. L. Mencken (in Teachout 2002: 189)

British writer H. G. Wells was known for his science fiction, but he wrote
in a wide variety of literary genres, and often included insightful social
commentary. His novel Tono-Bungay (1909) offers this brief observation:
“They are a very clever people, the Jews, but not clever enough to sup-
press their cleverness” (2005: 16). Then came World War I, German de-
feat, the Treaty of Versailles, and brutal German reparations. Many
people—including Henry Ford (see below) and Adolf Hitler—realized
that the Jews had a prominent hand in the war, and in the onerous claims
on Germany. Such ideas, combined with growing Jewish influence in me-
dia and commerce, led Wells and other to continue to speak out.
In a 1919 nonfiction text, The Outline of History, Wells examined the ori-

gins of Christianity as an outgrowth of Judaism:

The Jewish idea was and is a curious combination of theological
breadth and intense racial patriotism. The Jews looked for a special
savior, a Messiah, who was to redeem mankind by the agreeable pro-
cess of restoring the fabulous glories of David and Solomon, and
bringing the whole world at last under the benevolent but firm Jewish
heel. (1971: 585)

In 1933, just as the Nazis assumed power and began the process of re-
moving Jews from German society, Wells published a realist sci-fi novel,
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The Shape of Things to Come, speculating on future history. Near the end of
the work, post-2059 AD, he foresees the following:

There had been a widespread belief in the tenacity and solidarity of Ju-
daism. The Jews had been able to keep themselves a people apart, eat-
ing peculiar food and following distinctive religious practices, a nation
within the nation, in every state in the world. They had been a perpetu-
al irritant to statesmen, a breach in the collective solidarity everywhere.
They had played a peculiar in-and-out game of social relationship. One
could never tell whether a Jew was being a citizen or whether he was
being just a Jew. They married, they traded preferentially. They had
their own standards of behaviour. Wherever they abounded, their pe-
culiarities aroused bitter resentment.
It might have been supposed that a people so widely dispersed

would have developed a cosmopolitan mentality and formed a conven-
ient linking organization for many world purposes, but their special
culture of isolation was so intense that this they neither did nor seemed
anxious to attempt. After the World War [One] the orthodox Jews
played but a poor part in the early attempts to formulate the Modern
State, being far more preoccupied with a dream called Zionism, the
dream of a fantastic independent state all of their own in Palestine,
which according to their Babylonian legend was the original home of
all this synthesis of Semitic-speaking peoples. Only a psycho-analyst
could begin to tell for what they wanted this Zionist state. It empha-
sized their traditional willful separation from the main body of man-
kind. It irritated the world against them, subtly and incurably.
(1933/1945: 383)

Three years later Wells penned a sprawling and pessimistic commentary
on modern life, in the face of a looming militarism in Europe—Anatomy of
Frustration. Here he explicitly remarks on the Nazi program for dealing
with the Jewish Question, beginning with the usual charges against the
Jews:

[The Jews] are brighter and cleverer with money. They get, they perme-
ate, they control. The non-Jewish populations amidst which they live
do not admit any inferiority to them; they feel that this successful Jew-
ish concentration is made at the expense of broader and finer interests,
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of leisure, brooding contemplation and experiment. But if they are to
hold their own against the biological pressure of the Jew they must
drop these alleged broader and finer interests, whatever they are, and
concentrate on the struggle for possession. The Jew makes the biologi-
cal pace for them at a lower level, unless they impose a handicap on
him or resort periodically to some form of pogrom.…
[This indictment] is the very core of the Jewish trouble. Are the

Jews more pushful than non-Jews? Does their energy in the attainment
of opportunity block the way to slower but sounder and deeper ac-
complishment? … [W]e are dealing here with a distinctive tradition of be-
havior that taints, hampers, and frustrates much human effort. The Jew
is not a good citizen in this sense, that he does not give a whole-
hearted allegiance to the institutions, conventions and collective inter-
ests and movements of the community in which he finds himself. Nei-
ther is he creative in the common interest. He is an alien with an alien
mentality, and the achievement of “spoiling the Egyptians” lurks at the
fountain-head of his ideology. His acquisitive keenness, his concentra-
tion upon attainment, his disregard of sentimental and ultimate stand-
ards, is in a large part due to the way in which his alien tradition
releases him from “playing the game” of the community life simply and
completely.
You may repudiate and fight against the clumsy revengefulness, the

plunderings, outrages and fantastic intimidations of the Nazi method,
but that does not close the Jewish problem for you. It merely brings
you back to the fundamental age-long problem of this nation among
the nations, this in-and-out mentality, the essential parasitism of the
Jewish mycelium upon the social and cultural organisms in which it
lives. (1936: 137-138)

Wells then adds, pointedly, “This is a problem for Jews to consider and
solve for themselves.”
A final reference came two years later, in a short essay of late 1938. Ti-

tled “The Future of the Jews,” Wells begins the piece with a wry observa-
tion on Jewish self-centeredness:

I met a Jewish friend of mind the other day and he asked me, “What is
going to happen to the Jews?” I told him I had rather he had asked me
a different question, “What is going to happen to mankind?” “But my
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people—” he began. “That,” said I, “is exactly what is the matter with
them.”1

He then recalls the circumstances of World War I. It was supposed to be
“a War to End War,” from which would arise a lasting era of world peace:

But throughout those tragic and almost fruitless four years of war, [Is-
rael] Zangwill and the Jewish spokesmen were most elaborately and
energetically demonstrating that they cared not a rap for the troubles
and dangers of English, French, Germans, Russians, Americans or of
any other people but their own.2

A following passage is as relevant today as it was in 1938: “there is a grow-
ing irritation at the killing and wounding of British soldiers and Arabs in
pitched battles fought because of the Zionist ideal.” The “national ego-
tism” of the Jews arises “because they are haunted by a persuasion that
they are a chosen people with distinctive privileges over their Gentile fel-
low-creatures.” This Jewish “irrational nationalism” has led to grave injus-
tice: “they have treated the inhabitants of Palestine practically as non-
existent people, and yet these same Arabs are a people more purely Semit-
ic than themselves” (1939: 59). The Jews, says Wells, are not exceptional;
they are not pure, not “chosen.” The solution to the Jewish problem is a
radical “emancipation”—of truth. And the burden for this lies on their
shoulders:

There are thousands of Jewish writers, professors, philosophers, jour-
nalists… who might contribute enormously more than they do now to
the release and enlightenment of mankind—if only they would forget
they are Jews and remember that they are men. (62)

Wells’ British contemporary, George Bernard Shaw, has acquired, in re-
cent years, a reputation as an anti-Semite, but, absurdly, this is based large-
ly on just one or two passing comments. In 1932 Shaw was cornered by a
Jewish writer for The American Hebrew, looking for sympathetic praise for
his beleaguered people. Shaw’s reply closely mirrors Wells’—though pre-
dating it by six years:

1 Reprinted in Wells (1939: 53). Original appeared in Sunday Chronicle, December 1938.
2 Zangwill was a noted British-Jewish writer and political activist.
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This craving for bouquets by Jews is a symptom of racial degeneration.
The Jews are worse than my own people, the Irish, at it. Those Jews
who still want to be the chosen race—chosen by the late Lord Bal-
four—can go to Palestine and stew in their own juice. The rest had bet-
ter stop being Jews and start being human beings.3

The continuation of the statement, always omitted from popular sources,
shows the broader context: “The day of races and nations is over. The fu-
ture belongs to the citizens of the world who know they are no better than
other people.”
Theodore Dreiser and Henry Louis (H. L.) Mencken were erstwhile

friends, mutual critics, and occasional enemies, but the two American
writers shared a critical view of the Jews. Rather like Shaw’s case, Dreiser’s
notable anti-Semitic reputation rests almost completely on a single letter
published in American Spectator magazine in October 1933. As a co-editor,
Dreiser had initiated a symposium on the Jewish question, inviting com-
ment from readers. A pro-Semitic contribution by a non-Jew, Hutchins
Hapgood, drew a sharp reply from Dreiser:

Liberality has always had a dubious standing in my mental court. …
Liberalism, in the case of the Jew, means internationalism. He is to
wander where he pleases and retain, as he does, his religion and race
characteristics without change. The Jews… are by preference lawyers,
bankers, merchants, money-lenders and brokers, and middlemen. If
you listen to Jews discuss Jews, you will find that they are money-
minded, very pagan, very sharp in practice, and, usually, in so far as the
rest is concerned, they have the single objective of plenty of money, by
means of which they build a fairly material surrounding.
The profession of the law is today seriously considering… limiting

the number of Jewish lawyers… for a very definite reason. The Jews
lack… the fine integrity which at least is endorsed and, to a degree, fol-
lowed by the lawyers of other nationalities. At least, that is the charge.
Left to sheer liberalism as you interpret it, they could possess America
by sheer numbers, their cohesion, and their race tastes, and… really
overrun the land.

3 Shaw (1932: 20). The magazine issue is dated 22 October, but popular sources consistently
misdate the publication as 12 October.
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The Jew insists that when he invades Italy or France or America or
what you will, he becomes a native of that country—a full-blooded na-
tive of that country. You know yourself, if you know anything, that
that is not true. He has been in Germany now for all of a thousand
years, if not longer, and he is still a Jew. He has been in America all of
two hundred years, and he has not faded into a pure American by any
means, and he will not.
[Thus,] liberalism might be willing to step aside at least to the extent

of suggesting to or even advising the Jew to undertake a land of his
own. I say this because I am for nationalism as opposed to internation-
alism… 4

Dreiser speaks the harsh truth, and furthermore promotes the Zionist
cause as a means for relieving Jewish cultural pressure on European and
American societies. In reply, Hapgood accuses him of not only being anti-
Semitic, but Jew-hating, Jew-baiting, and as serving as no better than “a
representative of Hitler.” Dreiser wrote a second reply in December of
that year, denying that he wanted Jews removed from America. Yet still,
he endorsed the call for “an international conference with all Jewry” to
solve once and for all the Jewish question. The Jews, he insists,

are mistaken in attempting to establish themselves as Jews… in the
bosom, not of any one country or people, but rather in the lands of
almost every country the world over… It is not reasonable. It is not the
way—especially since, being as gifted as they are, they so rapidly rise to
power and affluence wherever they go.5

He concludes by again explicitly endorsing the Zionist cause as a best so-
lution.
Mencken’s situation was comparable to Dreiser’s: rare but blunt talk

about the Jews, combined with an unapologetic attitude. Mencken’s most
notorious comments came in his 1930 nonfiction book Treatise on the Gods.
The work is an insightful and well-argued rationalist critique of all major
religions; Christianity is the main target, but the Jewish religion comes in
for its share of abuse: “The Old Testament, as everyone who has looked

4 Dreiser (1933a). Reprinted in Dreiser (1959: 651). Also reprinted in H. Hapgood, “Is Drei-
ser anti-Semitic?,” Nation (17 April, 1935), 436.

5 Dreiser (1933b). Reprinted in Hapgood, ibid., 437-438.
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into it is aware, drips with blood;… Yahweh’s revelations to Moses com-
manded an almost continuous butchery” (1930: 158). The Jews, he said,
were “a naturally rebellious and contentious people” (257). Hence, “Juda-
ism, as a practical cult, is made ridiculous by an archaic and ridiculous ritu-
alism and by a code of ethics that goes back to savagery…” (343).
But it was the following passage that caused the most ruckus. The Bi-

ble, said Mencken, was a beautiful and poetic (and fictional) book, and
thus it’s rather amazing that it was composed by the Jewish race: “For
there is little in their character, as the modern world knows them, to sug-
gest a talent for noble thinking.” He then added this striking remark:

One might go still further. The Jews could be put down very plausibly
as the most unpleasant race ever heard of. As commonly encountered,
they lack many of the qualities that mark civilized man: courage, digni-
ty, incorruptibility, ease, confidence. They have vanity without pride,
voluptuousness without taste, and learning without wisdom. Their for-
titude, such as it is, is wasted on puerile objects, and their charity is
mainly only a form of display. (345-346)

Similar—though even harsher—thoughts recur in an undated personal
note:

The sharp, unyielding separateness of the Jews, based on their assertive
racial egoism, marks them off as strangers everywhere… The chief
whooping for what is called racial tolerance comes from the Jews, who
are the most intolerable people on earth. In the United States, as in all
countries in which they inhabit, they interpret tolerance to mean only
an active support of their own special interests… [T]he average Jew
leaves one no alternative. He is Jewish before he is a man, and presses
the fact home with relentless lack of tact.6

… comments that strike one as being every bit as valid today as when they
were written.
Mencken’s last work, Minority Report, consists of a series of short obser-

vations and aphorisms. Two of these reflect on Judaism. The first offers
this assessment: “I am one of the few Goyim who have ever actually tack-
led the Talmud.… It seems to me, save for a few bright spots, to be quite

6 In Teachout (2002: 189-190).



138 THOMAS DALTON ∙ ETERNAL STRANGERS

indistinguishable from rubbish” (1956: 148). Then near the end of the
book, we find this broader remark:

The Jewish theory that Goyim envy the superior ability of Jews is not
borne out by the facts. Most Goyim, in fact, deny that the Jew is supe-
rior, and point in evidence to his failure to take the first prizes: he has
to be content with the seconds. No Jewish composer has ever come
within miles of Bach, Beethoven and Brahms, no Jew has ever chal-
lenged the top-flight painters of the world, and no Jewish scientist has
ever equaled Newton, Darwin, Pasteur, or Mendel. In the latter bracket
such apparent exceptions as Ehrlich, Freud and Einstein are only ap-
parent. Ehrlich, in fact, contributed less to biochemical fact than to
biochemical theory, and most of his theory was dubious. Freud was
nine-tenths quack, and there is sound reason for believing that even
Einstein will not hold up… The Goy does not, in fact, believe that the
Jew is better than the non-Jew; the most he will admit is that the Jew is
smarter at achieving worldly success. But this he ascribes to sharp prac-
tices, and not to superior abilities. (273-274)

One final figure of note from the interwar period was American (turned
British) poet and essayist T. S. Eliot. His small book After Strange Gods
addresses the importance of cultural unity and cohesiveness. “Stability is
obviously necessary,” he writes, and “the population should be homoge-
nous.” But he adds:

What is still more important is unity of religious background; and rea-
sons of race and religion combine to make any large number of free-
thinking Jews undesirable. (1934: 20)

It’s an odd passage. There is no elaboration. The reference to the Jews is
seemingly arbitrary, and it is the sole mention in the entire book. But it
does mark another instance in a sporadic history for Eliot of making such
passing references. His 1919 poem “Burbank with a Baedeker,” a short,
impressionistic piece, includes these lines: “The rats are underneath the
piles. / The jew is underneath the lot. / Money in furs.” One year later, in
his poem “Gerontion,” he writes: “My house is a decayed house / and the
jew squats on the window sill…” Another short poem of the same year,
“Sweeney among the Nightingales,” includes this phrase: “Rachel née
Rabinovich / Tears at the grapes with murderous paws”; two stanzas later
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Eliot mentions a man with “a golden grin” (Jews = gold). Such obscure
and vaguely critical allusions would pass unnoticed for any ethnicity other
than Jews. But a handful of such lines are enough to permanently tar him
with the anti-Semite label.7

Ford and Churchill on the Jews
The Second World War obviously brought many aspects of Jewish influ-
ence to the fore, but even earlier, in the interwar period, notable figures
were making critical comments. Henry Ford was an anti-war activist most
of his life, beginning with WWI. In December of 1915, just as that war
had commenced, he chartered a ‘peace ship’ on a journey to Norway to
convene a peace conference. He explains:

On that ship were two very prominent Jews. We had not been to sea
200 miles before these two Jews began telling me about the power of
the Jewish race, how they controlled the world through their control of
gold, and that the Jew, and no one but the Jew, could stop the war.
I was reluctant to believe this, and said so… so they went into detail

to tell me the means by which the Jew controlled the war, how they
had the money, how they had cornered all the basic materials needed to
fight the war, and all that, and they talked so long and so well that they
convinced me. They said, and they believed, that the Jews started the
war; that they would continue it as long as they wished, and that until
the Jew stopped the war it could not be stopped. We were in mid-
ocean and I was so disgusted that I would have liked to have turned
the ship back.8

Thus, “it was the Jews themselves that convinced me of the direct relation
between the international Jew and war…” The peace mission was a failure,
but while in Europe Ford “could see that a lot of the things the Jews had
told me were so.”

7 Incredibly, one Anthony Julius was able to scrape together literally a half-dozen such pas-
sages and turn them into an entire book: T. S. Eliot, Anti-Semitism, and Literary Form
(1995/2003). This book is a kind of masterpiece of reading between lines and intuiting hid-
den intentions. The reader is invited to read Eliot’s allegedly anti-Semitic poems—
”Gerontion,” “A Cooking Egg,” “Sweeney among the Nightingales,” “The Waste Land”—
and judge for himself.

8 New York Times, 5 Dec 1921, p. 33.
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A few years later, in 1919, he was making his first public statements on
the topic. “International financiers are behind all war… [T]hey are what is
called the international Jew: German Jews, French Jews, English Jews,
American Jews… the Jew is a threat.”9
Around that same time Ford evidently decided to get his message out

to the American people, but found that “no newspaper in the United
States… dared print the truth.” So he bought his own paper—the Dearborn
Independent—and began a two-year series of weekly articles exposing their
deeds (the articles ran without a byline, so we do not know who com-
posed them; likely not Ford himself, though he clearly endorsed their con-
tent). The first issue, dated 22 May 1920, was headlined “The International
Jew: The World’s Problem.” Overall it was an impressive series of articles,
particularly for a popular news weekly. Each of the 80 articles ran about
4,000 words, or over 320,000 in total—equivalent to a 500-page book. Ac-
ademic works are quoted, experts cited, names are named. All in all, an
astonishing accomplishment.10
Ford concisely summarized his thoughts in a 1922 biography, My Life

and Work:

The work which we describe as Studies in the Jewish Question, and
which is variously described by antagonists as “the Jewish campaign,”
“the attack on the Jews,” “the anti-Semitic pogrom,” and so forth,
needs no explanation to those who have followed it. Its motives and
purposes must be judged by the work itself. It is offered as a contribu-
tion to a question which deeply affects the country, a question which is
racial at its source and which concerns influences and ideals rather than
persons. Our statements must be judged by candid readers who are in-
telligent enough to lay our words alongside life as they are able to ob-
serve it. If our word and their observation agree, the case is made. It is
perfectly silly to begin to damn us before it has been shown that our
statements are baseless or reckless. The first item to be considered is
the truth of what we have set forth. And that is precisely the item
which our critics choose to evade.

9 In Wallace (2003: 7).
10 The complete text of all 80 articles is online at the following locations: (1)
http://www.americannaziparty.com/about/InternationalJew.pdf; (2)
http://solargeneral.org/wp-content/uploads/library/Jews/the-international-jew-henry-
ford.pdf.
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This is an important point, often overlooked even today. Present-day crit-
ics of Jews are roundly condemned and slandered, and yet virtually never
does the apologist address the factual basis of the complaint. It’s too in-
convenient, and too embarrassing, for Jews or Jewish defenders to accept
and respond to the facts of the matter at hand. Ford continues:

Readers of our articles will see at once that we are not actuated by any
kind of prejudice, except it may be a prejudice in favor of the principles
which have made our civilization. There had been observed in this
country certain streams of influence which were causing a marked dete-
rioration in our literature, amusements, and social conduct; business
was departing from its old-time substantial soundness; a general letting
down of standards was felt everywhere. It was not the robust coarse-
ness of the white man, the rude indelicacy, say, of Shakespeare’s char-
acters, but a nasty Orientalism which has insidiously affected every
channel of expression—and to such an extent that it was time to chal-
lenge it. The fact that these influences are all traceable to one racial
source is a fact to be reckoned with, not by us only, but by the intelli-
gent people of the race in question…
Our work does not pretend to say the last word on the Jew in

America. It says only the word which describes his obvious present
impress on the country. When that impress is changed, the report of it
can be changed. For the present, then, the question is wholly in the
Jews’ hands. If they are as wise as they claim to be, they will labor to
make Jews American, instead of laboring to make America Jewish.
(1998: 250-251)

Lest one think of Ford as a lone crank, we should compare his thoughts to
those of his contemporary, Winston Churchill. On 8 February 1920, while
serving as Secretary of State for War, Churchill published a notorious arti-
cle, “Zionism versus Bolshevism.” After noting that both “the Christ and
the Antichrist” seem destined to arise from the Jews, he contrasts the
“honorable and useful” Jews in Russia to “the schemes of the Internation-
al Jews.”11 Churchill continues:

The adherents of this sinister confederacy are mostly men reared up
among the unhappy populations of countries where Jews are persecut-

11 In Brenner (2002: 25).
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ed on account of their race. … This movement among the Jews is not
new. From the days of Spartacus-Weishaupt to those of Karl Marx, and
down to Trotsky (Russia), Bela Kun (Hungary), Rosa Luxemburg (Ger-
many), and Emma Goldman (United States), this world-wide conspira-
cy for the overthrow of civilization and for the reconstitution of society
on the basis of arrested development, of envious malevolence, and im-
possible equality, has been steadily growing. It played, as a modern
writer, Mrs. Webster, has so ably shown, a definitely recognizable part
in the tragedy of the French Revolution.12 It has been the mainspring
of every subversive movement during the 19th century; and now at last
this band of extraordinary personalities from the underworld of the
great cities of Europe and America have gripped the Russian people by
the hair of their heads and have become practically the undisputed
masters of that enormous empire.
There is no need to exaggerate the part played in the creation of

Bolshevism and the actual bringing about of the Russian Revolution by
these international and for the most part atheistical Jews. It is certainly
a very great one; it probably outweighs all others. With the notable ex-
ception of Lenin, the majority of the leading figures are Jews.13 More-
over, the principal inspiration and driving power comes from the
Jewish leaders. Thus Tchitcherin, a pure Russian, is eclipsed by his
nominal subordinate Litvinoff, and the influence of Russians like Bu-
kharin or Lunacharski cannot be compared with the power of Trotsky,
or of Zinovieff, the Dictator of the Red Citadel (Petrograd), or of
Krassin or Radek—all Jews. In the Soviet institutions the predomi-
nance of Jews is even more astonishing. And the prominent, if not in-
deed the principal, part in the system of terrorism applied by the
Extraordinary Commissions for Combating Counter-Revolution has
been taken by Jews, and in some notable cases by Jewesses.
The same evil prominence was obtained by Jews in the brief period

of terror during which Bela Kun ruled in Hungary. The same phenom-
enon has been presented in Germany (especially in Bavaria), so far as
this madness has been allowed to prey upon the temporary prostration

12 Nesta Webster was a British writer and historian. Her books include The French Revolution
(1919) and The Cause of World Unrest (1920).

13 Lenin was in fact one-quarter Jewish; see Martin Gilbert (Churchill and the Jews, 2007, p. 37).
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of the German people. Although in all these countries there are many
non-Jews every whit as bad as the worst of the Jewish revolutionaries,
the part played by the latter in proportion to their numbers in the pop-
ulation is astonishing.

Thus the Jews are the agitators and subversives, the revolutionaries—the
“ferment of decomposition” (Mommsen) and the “plastic demons of de-
cay” (Wagner).14 Evidently this was a prominent view in the aftermath of
WWI. The “international Jew” was indeed seen as a threat to civilized
government; Ford was not far from the mark.
Even as he accepted help from his Jewish friends and allies, Churchill

evidently harbored concerns about them—right up to the eve of WW2. In
a recently-discovered 1937 essay, “How the Jews can Combat Persecu-
tion,” he argues that Jews are, in part, to blame for their own predicament.
“It would be easy,” he said, “to ascribe it [anti-Semitism] to the wicked-
ness of the persecutors, but that does not fit all the facts.… These facts…
should be pondered especially by the Jews themselves. For it may be that,
unwittingly, they are inviting persecution—that they have been partly re-
sponsible for the antagonism from which they suffer.” He continues:

The central fact which dominates the relations of Jew and non-Jew is
that the Jew is ‘different.’ He looks different. He thinks differently. He
has a different tradition and background. He refuses to be absorbed. In
every country the Jews form a distinct and separate community—a lit-
tle state within the state.
The Jew in England is a representative of his race. Every Jewish

money lender recalls Shylock and the idea of the Jews as usurers. And
you cannot reasonably expect a struggling clerk or shopkeeper, paying
40 or 50 percent interest on borrowed money to a ‘Hebrew bloodsuck-
er,’ to reflect that, throughout long centuries, almost every other way of
life was closed to Jewish people… 15

To date only a few portions of the whole piece have been released to the
public; evidently the remainder is a bit too much for people to swallow.

14 See Chapter 7, note 5.
15 Quotations taken from various news reports, e.g. The Telegraph (UK), dated 11 Mar 2007.
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Charles Lindbergh: American Hero
As a close friend of Henry Ford and a fellow peace advocate, Charles
Lindbergh also identified the Jews as a cause of war. Following his transat-
lantic flight in 1927 at age 25 and his move to Europe in 1935, Lindbergh
promoted the peaceful development of aviation technologies. From 1936
to 1938 he made several visits to Germany, and it was during this time that
he first encountered impoverished Jews heading to the US. Shortly after
Kristallnacht he was at a train station in Paris, and recorded the following in
his diary:

The station platform is filled with Jews leaving for America. They were
a poor looking lot on the whole… I have never been anti-Jewish and
have great respect and admiration for Jews I know. Some of them are
among my best friends. But this group on the station platform gave me
a strange feeling of pity and disgust. These people are bound to cause
trouble if many of them go to America.16

Less than a year later, war in Europe was imminent—though the US had
no obvious stake in it, and even England was arguably best served by dis-
engagement. On 30 June 1939, Lindbergh had a short meeting with vice
president John Garner to discuss developments. Again from his diary:

We are both anxious to avoid having this country pushed into a Euro-
pean war by British and Jewish propaganda, of which there is already
too much.… [T]here is far too much at stake for us to rush into a Eu-
ropean war without the most careful and cool consideration. (1970:
218)

Two months later, over a dinner meeting with prominent journalist Fulton
Lewis, Lindbergh discussed America’s reaction if war were to break out:

We are disturbed about the effect of the Jewish influence in our press,
radio, and motion pictures. It may become very serious. … I fear that
trouble lies ahead in this regard. Whenever the Jewish percentage of
the population becomes too high, a reaction seems to invariably occur.
It is too bad because a few Jews of the right type are, I believe, an asset
to any country, adding to rather than detracting from its strength. If an
anti-Semitic movement starts in the United States, it may go far. It will

16 Entry dated 19 Nov 1938. In Wallace (2003: 382).
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certainly affect the good Jews along with the others. When such a
movement starts, moderation ends.17

One week later, war began between Germany and Poland. It became a
European-wide conflict two days after that, when England and France de-
clared war on Germany. Through all of 1940 Germany rolled up gains
across the continent, taking Paris in mid-June. Pressure grew for American
involvement, and Lindbergh continued to work for an isolationist, anti-
war stance. In the middle of 1941 he again addressed the topic of the in-
cessant ‘British-Jewish propaganda’:

The pressure for war is high and mounting. The people are opposed to
it, but the [Roosevelt] Administration seems to have “the bit in its
teeth” and hell-bent on its way to war. Most of the Jewish interests in
the country are behind war, and they control a huge part of our press
and radio and most of our motion pictures. There are also the “intellec-
tuals,” and the “Anglophiles,” and the British agents who are allowed
free rein, the international financial interests, and many others. (1970:
481)

A few months later, a momentous event: Lindbergh’s speech in Des
Moines, Iowa, on 11 September 1941.18 There he discussed the “over-
increasing effort” to push the US into war, “carried on by foreign inter-
ests, and by a small minority of our own people.”19 “Who is responsible?”
he asked, proceeding to identify the top three culprits: the British, the
Jews, and the Roosevelt administration. It’s worth noting—though Lind-
bergh did not—that in fact Jews were behind the actions of both Churchill
and Roosevelt; in a sense, then, one could point to them as the primary
source of US engagement.
Taking the three in turn, he comes to the Jews:

It is not difficult to understand why Jewish people desire the overthrow
of Nazi Germany. The persecution they suffered in Germany would be
sufficient to make bitter enemies of any race.
No person with a sense of the dignity of mankind can condone the

persecution of the Jewish race in Germany. But no person of honesty

17 In Wallace (2003: 199).
18 Oddly, 60 years to the day before that other “9/11”.
19 Full text online at: www.charleslindbergh.com.
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and vision can look on their pro-war policy here today without seeing
the dangers involved in such a policy both for us and for them. Instead
of agitating for war, the Jewish groups in this country should be oppos-
ing it in every possible way, for they will be among the first to feel its
consequences.
Tolerance is a virtue that depends upon peace and strength. History

shows that it cannot survive war and devastations. A few far-sighted
Jewish people realize this and stand opposed to intervention. But the
majority still do not. Their greatest danger to this country lies in their
large ownership and influence in our motion pictures, our press, our
radio and our government.
I am not attacking either the Jewish or the British people. Both rac-

es, I admire. But I am saying that the leaders of both the British and
the Jewish races, for reasons which are as understandable from their
viewpoint as they are inadvisable from ours, for reasons which are not
American, wish to involve us in the war.
We cannot blame them for looking out for what they believe to be

their own interests, but we also must look out for ours. We cannot al-
low the natural passions and prejudices of other peoples to lead our
country to destruction.

Lindbergh then adds that none of the three alone are capable of forcing
the US into war, only the combined action of all. He describes a three-step
process in the push forward, the first two of which—promotion of Amer-
ican “defense interests” and incremental involvement—were already com-
plete. Only the third step awaited: the creation of “a series of incidents
which would force us into actual conflict”—a striking statement, given
that the Pearl Harbor attack would happen just three months later.
In his diary of that day Lindbergh (1970: 538) remarked, “When I men-

tioned the three major groups agitating for war—the British, the Jewish,
and the Roosevelt administration—the entire audience seemed to stand
and cheer.” But amongst the American press, the response was predicta-
ble. “The New York Times carries bitter attacks on my address from Jewish
and other organizations,” he wrote on 13 September.20 And two days later:

20 Two articles that day attacked him. Prominent socialist Norman Thomas was sympathetic
with his anti-war position, but said, “No race or people can be made the scapegoat…” An-
other article quoted critiques by a government spokesman (equating Lindbergh’s words with
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“I felt I had worded my Des Moines address carefully and moderately. It
seems that almost anything can be discussed today in America except the
Jewish problem. The very mention of the word ‘Jew’ is cause for a storm.”
Indeed.
September 18 was his last diary entry on the subject:

[America First executive] John Flynn came at 11:00, and we talked the
situation over for an hour. Flynn says he does not question the truth of
what I said at Des Moines, but feels it was inadvisable to mention the
Jewish problem. It is difficult for me to understand Flynn’s attitude. He
feels as strongly as I do that the Jews are among the major influences
pushing this country toward war. He has said so frequently, and he says
so now. He is perfectly willing to talk about it among a small group of
people in private. But apparently he would rather see us get into the
war than mention in public what the Jews are doing, no matter how
tolerantly and moderately it is done. On the other hand, I feel: (1) that
the people of this country should know what Jewish influence is doing;
and (2) that the Jews should be warned of the result they will bring on-
to their shoulders if they continue their present course.21

This was apparently his final reference to the Jews, either in public or pri-
vate. By December the US was in the war and there was no turning back.

Postwar Reflections
Soon after the end of WW2, American president Harry Truman (1997: 41)
wrote the following observation in his diary: “The Jews claim God Al-
mighty picked them out for special privilege. Well I’m sure He had better
judgment.” Two years later, in a diary entry of 21 July 1947, Truman was
more explicit:

The Jews have no sense of proportion nor do they have any judgment
on world affairs. … The Jews, I find, are very, very selfish. They care
not how many Estonians, Latvians, Finns, Poles, Yugoslavs or Greeks
get murdered or mistreated as DP [displaced persons] as long as the

the Nazis’), two New York committees, a Supreme Court justice, and the president of the
Women’s Zionist Organization. A Protestant journalist is quoted as saying, “Anti-Semitism
is anti-Christianity,” and, “This Lindbergh speech is the beginning of the last phase of a def-
inite plan to destroy democratic government in this country.”

21 Combined from passages in Lindbergh (1970: 541) and Wallace (2003: 382).
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Jews get special treatment. Yet when they have power—physical, fi-
nancial or political—neither Hitler nor Stalin has anything on them for
cruelty or mistreatment to the underdog.22

The end of the war brought numerous problems, not the least of which
was how to handle the masses of displaced persons (DPs), most of whom
were Jews. American generals, including Eisenhower and George S. Pat-
ton, had to manage the awkward situation. Patton did not relish this task,
at least when it came to the Jews, whom he considered to be in far worse
shape than the other DPs. This was not due to their harsh treatment by
the Nazis, which, for those who survived, was not measurably worse than
other persecuted ethnicities; rather, it was a result of the feeble constitu-
tion of the Jewish people themselves. His diary of 15 September 1945 rec-
ords the following:

Harrison and his associates indicate that they feel German civilians
should be removed from houses for the purposes of housing Displaced
Persons.… Harrison and his ilk believe that the Displaced Person is a
human being, which he is not, and this applies particularly to the Jews
who are lower than animals. I remember once at Troina in Sicily, Gen-
eral Gay said that it wasn’t a question of the people living with the dirty
animals but of the animals living with the dirty people. At that time he
had never seen a Displaced Jew.
Furthermore, I do not see why Jews should be treated any better or

any worse than Catholics, Protestants, Mohammedans, or Mormons.
However, it seems apparent that we will have to do this… (1974: 751-
752)

Things got worse for Patton a couple days later:

We drove for about 45 minutes to a Jewish camp… The buildings were
in a good state of repair when the Jews arrived but were in a bad state
of repair when we arrived, because these Jewish DPs, or at least a ma-
jority of them, have no sense of human relationships. They decline,
where practicable, to use latrines, preferring to relieve themselves on
the floor...

22 Full diary entry online at: http://www.trumanlibrary.org/diary/page21.htm.
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This happened to be the feast of Yom Kippur, so they were all col-
lected in a large wooden building which they called a synagogue. It be-
hooved General Eisenhower to make a speech to them. We entered the
synagogue which was packed with the greatest stinking bunch of hu-
manity I have ever seen. When we got about half way up, the head rab-
bi, who was dressed in a fur hat similar to that worn by Henry VIII of
England and in a surplice heavily embroidered and very filthy, came
down and met the General. Also a copy of the Talmud, I think it is
called, written on a sheet and rolled around a stick, was carried by one
of the attending physicians.
First, a Jewish civilian made a very long speech which nobody

seemed inclined to translate. Then General Eisenhower mounted the
platform and I went up behind him, and he made a short and excellent
speech, which was translated paragraph by paragraph.
However, the smell was so terrible that I almost fainted and actually

about three hours later lost my lunch as the result of remembering it.
(753-754)

The infamous foetor Judaicus returns with a vengeance! On 21 September,
fellow general Louis Craig inspected another Jewish camp; according to
Patton, “He said the conditions and filth were unspeakable. … My per-
sonal opinion is that no people could have sunk to the level of degradation
these have reached in the short space of four years” (759).
Within 10 days the army had begun the process of moving the Jews to

new quarters: “Again we ran into the sub-human characteristics of these
people in that they do not understand toilets, and refuse to use them ex-
cept as repositories for tin cans, garbage, and refuse…” (788). Patton co-
ordinated efforts with the UN Relief and Rehabilitation Administration
(UNRRA), who took care not only of Jews but all DPs:

The UNRRA woman informed me without solicitation that the Esto-
nians detailed to cut wood for the camp cut four times as much wood
per day as did the Jews. She believes, and I think with some show of
veracity, that the Jews are in a psychopathic condition which may be
materially improved, although personally I doubt it. I have never
looked at a group of people who seem to be more lacking in intelli-
gence and spirit. Practically all of them had the flat brownish gray eye
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common among the Hawaiians which, to my mind, indicates very low
intelligence.
Owing to the cooler weather, the smell of the inhabitants was below

average but still extremely nauseating to western nostrils. It is an unfor-
tunate fact that the people at home who are so vociferous in their de-
mands for the betterment of the Displaced Jews have no conception of
the low mental, moral, and physical standards of the objects of their
solicitude…

The “vociferousness” of the Americans was due, in large part, to a Jewish
presence in the media: “There is a very apparent Semitic influence in the
press” (766). Patton was evidently depressed by the whole affair: “The
more I see of people, I regret that I survived the war.”
In fact Patton would not survive much longer. He was involved in a

very minor auto accident on 9 December 1945, taken to a military hospi-
tal, and mysteriously died on December 21 at the age of 60. Conspiracy
theorists believe he was murdered on account of his impolitic views.
In his anti-Jewish sentiments, Patton was not alone among the military

leadership. Another WW2 general, George Moseley, was yet more strident.
Even before the war, in early 1939, Moseley said that “the war now pro-
posed is for the purpose of establishing Jewish hegemony throughout the
world.”23 On 1 June 1939 he testified before the House Un-American Ac-
tivities Committee, condemning “world Jewry” and arguing that American
Jews should be disenfranchised because of their primary allegiance to a
global Jewish state.24

23 In Bendersky (2000: 255).
24 See the recap in the New York Times, 2 June (p. 8).
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CHAPTER 10:

TO THE PRESENT DAY

“They’re a filthy, lying, bastard people… Study the history.”

—Bobby Fischer (1999)

After World War Two, and upon the emergence of American global he-
gemony, Jewish influence became truly dominant for the first time in his-
tory. The Holocaust story was developed and promoted, providing moral,
political, and financial support for Jewish (now Israeli) actions in all
spheres.1 American foreign aid to Israel grew to more than $6 billion an-
nually, without challenge. American media, entertainment, and finance all
became directly or indirectly dominated by Jewish interests. US politics
became deeply corrupted by Jewish money and the power of lobbying
groups such as AIPAC.2
In 1974, another American general and chairman of the Joint Chiefs of

Staff, George Brown, made some blunt statements along these lines. Dur-
ing a speech of 10 October, he said that the power of the Jewish lobby
“was so strong you wouldn’t believe it.” He continued:

[The Israelis say] “Don’t worry about Congress. We’ll take care of
Congress.” Now, this is somebody from another country, but they can
do it. They own, you know, the banks in this country, the newspapers,
you just look at where the Jewish money is in this country.3

1 See Dalton, Debating the Holocaust (2015) or, in more concise form, The Holocaust: An Introduc-
tion (2016).

2 For an overview, see either Dalton (2015: 261-282) or the Introduction in Hitler (2019).
3 In Bendersky (2000: 428). Also quoted in The Washington Post, 13 Nov 1974 (p. A1).
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If Americans really were serious, Brown said, they would set out to “break
that lobby.” In that same year, President Richard Nixon voiced similar
concerns:

There may be some truth in that if the Arabs have some complaints
about my policy towards Israel, they have to realize that the Jews in the
US control the entire information and propaganda machine, the large
newspapers, the motion pictures, radio and television, and the big
companies. And there is a force that we have to take into considera-
tion.4

And so on, into recent times. Mathematical genius John Nash said, “the
root of all evil, as far as my personal life is concerned… are Jews.”5 Chess
genius and half-Jew Bobby Fischer was critical of them his whole life, par-
ticularly so in a series of radio interviews from the 1990s through his death
in 2008. In 1999 he railed against “world Jewry”:

They invented the Holocaust story. There’s no such [thing].6 …
They’ve been pulling this shit from time immemorial about persecu-
tion. They’re a filthy, lying, bastard people.… Study the history.

Indeed. Fischer’s critique intensified in 2001 after the 9/11 attacks, which
he called “good news”:

I applaud the act… the US and Israel have been slaughtering Palestini-
ans for years. Robbing and slaughtering for years and treating everyone
like shit. Now it is coming back at the US.

His proposal was to “arrest all the Jews, execute hundreds of thousands of
the Jewish ringleaders, and apologize to the Arabs for the killing…”7
Even within the past decade or so, notable figures continued to speak

out—including Mel Gibson, Helen Thomas, Rick Sanchez, John Galliano,
Gary Oldman, Charlie Sheen, and Hank Williams Jr.—only to find them-
selves unemployed or otherwise punished. Between media, corporate lead-
ership, and government, American Jews can deliver a “1-2-3 knockout

4 In Dinnerstein (1994: 232-233).
5 In Nasar (1998: 326).
6 In reality, they did not literally “invent” the Holocaust, but small elements of truth were
highly magnified, false inferences were reached, and inconvenient details were covered up.
Again, see Dalton (2015) for details.

7 Transcript taken from online source: http://www.anusha.com/fischer1.htm.
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punch” to anyone who dares challenge their dominance. One can only
hope that principled, strong-willed individuals will continue to come forth,
and continue to shed the light of truth upon the more pernicious aspects
of Anglo-American Jewry.
As I noted at the start of this book, it has now grown to the point

where Malaysian Prime Minister Mahathir Mohamad could rightly say,
“Today the Jews rule the world by proxy,” via their dominance over
American policy and the American war machine. With enormous wealth at
their disposal, access to the highest levels of government, and their virtual
monopoly over Western media, Jews have a tremendous (though not un-
limited) ability to shape events to their liking. From the first Iraq war in
1990, to their probable role in the 9/11 attacks, to the 2003 Iraq war, to
the ongoing war against Afghanistan, Jewish influence impacts millions of
people, for the worse.

Assessing the Big Picture
The picture portrayed here demonstrates the persistently malicious charac-
ter of Jews throughout time and across Western Civilization. There are, of
course, many other important historical figures that one could mention.
For example, in 1584 the Italian Renaissance philosopher Giordano Bruno
called the Jews “such a pestilential and leprous species, and one so dan-
gerous to the public, that they deserve to be exterminated before birth”;
indeed, “the Jews have proven to be the excrement of Egypt.”8 In 1858
French socialist Pierre Proudhon described Judaism as a “mercantile and
usurious parasitism,” adding: “the Jew remains a Jew, a parasitic race, an
enemy of labor.”9 In 1871, Russian anarchist Mikhail Bakunin had this to
say:

This whole Jewish world which constitutes a single exploiting sect, a
sort of bloodsucker people (ein Blutegelvolk), a collective parasite (einzigen
fressenden Parasiten), voracious, organized in itself, not only across the
frontiers of states but even across all the differences of political opin-
ion—this world is presently, at least in great part, at the disposal of
Marx on the one hand and of the Rothschilds on the other. … Jewish

8 First quotation in Bein (1990: 713); also found in Bruno (2004: 196). The second quote is
from Bruno (2004: 251).

9 In Hart (2007: 69).
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solidarity, that powerful solidarity that has maintained itself through all
history, united them [both].10

Even the few truly honest Jews recognize in themselves such vices.
Around 1900, Zionist leader Aaron David Gordon observed that “the
Jewish people are… sick and diseased in body and soul.” He attributed
this to the fact that “we are a parasitic people. We have no roots in the
soil; there is no ground beneath our feet. And we are parasites not only in
an economic sense but in spirit, in thought, in poetry, in literature, and in
our virtues, our ideals, our higher human aspirations.”11
Another famous Russian, Pyotr Stolypin, wrote the following sometime

in 1911, the very year that he was assassinated by a Jewish radical, Dimitri
Bogrov:

It is important that racial characteristics have so drastically set the Jew-
ish people apart from the rest of humanity as to make them totally dif-
ferent creatures who cannot enter into our concept of human nature.
We can observe them the way we observe and study animals, we can
feel disgust for them or hostility, the way we do for the hyena, the jack-
al, or the spider, but to speak of hatred for them would raise them to
our level. … Only by disseminating in the popular consciousness the
concept that the creature of the Jewish race is not the same as other
people but an imitation of a human, with whom there can be no deal-
ings—only that can gradually heal the national organism and weaken
the Jewish nation so it will no longer be able to do harm, or will com-
pletely die out. History knows of many extinct tribes. Science must put
not the Jewish race but the character of Jewry into such condition as
will make it perish. (in Vaksberg 1994: 6)

Such comments are, again, echoes of countless past rebukes. The most
biting ones continue to ring in our ears: “plague infesting the whole
world” (Claudius); “accursed race” (Seneca); “hatred of mankind” (Taci-
tus); “a den of devils” (Luther); “a republic of cunning usurers” (Herder);
“cringing in misfortune, insolent in prosperity” (Voltaire); “borrow with
deceit, and repay confidence with theft” (Hegel); “prosperous parasites”
(Ross); “plastic demons of decay” (Wagner); “planetary master criminals”

10 In Wheen (1999: 340).
11 In Sternhell (1998: 47-48).
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(Heidegger). And perhaps worst of all, Voltaire’s warning: “deadly to the
human race.”
And through it all, Jews still find it incomprehensible that they are dis-

liked. There seems to be an almost congenital inability to grasp why non-
Jews view them with such contempt—and have done so for millennia.
When pressed for an explanation, they put it down to mental illness, psy-
chological disorder, or outright evil. Jewish commentators have labeled
critics as “rigid, repressed, infantile, narcissistic, hostile, … paranoid, irra-
tional, aggressive, and prone to violence.”12 If only it were so simple.
Jewish ultra-Zionist Alan Dershowitz has a related analysis in his book

Chutzpah (1991). He spends a page or two contemplating our central ques-
tion: “How does one understand… the virulent anti-Jewish statements of
intellectuals throughout history?” He then cites a pathetically brief list of
names, including some—like Edgar Degas, Alexander Pushkin, Thomas
Edison, and Pierre Renoir—that did not warrant even a single mention
here.13 Yes… how to explain it? Dershowitz has his answer:

The answer to the question ‘why?’ probably lies more in the realm of
abnormal psychology than in any rational attempts to find understand-
able cause in history, or economics. Anti-Semitism is a disease of the
soul, and diseases are best diagnosed by examining those infected with
them. (113)

What an outrageous conclusion. All those great minds of history—far
more than he names or even realizes—are little more than mentally ill,
‘diseased in the soul,’ simply because they find reason to critique the Jews.
The only rational point of agreement here can be to examine those indi-
viduals… yes, their actual words, in full, in context, and in light of the broader and
more persistent historical trends. Maybe then we shall better understand this
enduring phenomenon of anti-Jewish thought.
Perhaps the most telling admission comes from Jewish journalist Neil

Baldwin. In his 2001 work Henry Ford and the Jews, he describes in the Af-

12 Jaher (1994: 12); recall the longer passage cited in Chapter 1.
13 To be fair, he also mentions by name several individuals—Tacitus, Diderot, Kant, Wagner,
Mencken, Dreiser, Shaw, Adams, Wells, Ford—that I did examine. But with so little in the
way of elaboration, and almost no direct quotations, we are expected to take him at his
word that the cited individuals were pathological anti-Semites.
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terword his shock—shock!—at discovering that so many famous men of
history truly detested his race:

[G]rowing up in the New York City of the 1950s, attending an elite
prep school and then an East Coast college in the 60s, being Jewish
never felt that “different”… Writing Henry Ford and the Jews therefore
sent me into intellectual shock. I was obligated, for the first time in my
mature life as a writer, to become familiar with as much of the docu-
mented record of two millennia of Jew-hatred as I could stomach. I
was embarrassed to realize… that I had difficulty believing what I read
about the extreme degrees to which Jews had been reviled and margin-
alized as a matter of course in European society from medieval times.
As the pages of early drafts of my manuscript came cascading out of
the laser printer, I found myself shaking my head in disbelief, incredu-
lous at what I had just written, thinking, “This can’t be true… This just
can’t be true.” (2001: 325)

For poor Baldwin, this shocking fact “undermines my faith in behavioral
logic,” so incomprehensible is it to him. Meanwhile, the rest of us can only
shake our heads in wonder at such blindness—as we contemplate a world
in which such types of men do not hold sway over humanity.

Drawing Conclusions
Having now gone through the long history of anti-Jewish criticisms, the
reader may resist broader conclusions. One may say, “I don’t see these
characteristics in the Jews I know. Or at least, not to a greater degree than
in people generally. Jews today are not like that; in fact, I know two or
three who are very honest, friendly, and nice.” This response is under-
standable but misguided, for several reasons. First is the obvious fact that
it can be difficult to even know when you are dealing with a Jew. This is
especially true given that Jews have, for centuries, gone to great lengths to
hide their ethnicity. Surnames are a rough guide, but are subject to change
and in many cases are ambiguous. Also, one can easily overlook mixed-
race Jews, or those who may have strong family connections, such as a
Jewish spouse. Physical appearances can be deceiving; many Jews look
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white, but they are not.14 And this problem has become worse in recent
years thanks to the prevalence of plastic surgery—especially to deal with
that nasty ‘Jewish nose.’ Furthermore, Jews will use the old religion/ethni-
city ploy to their advantage; secular Jews will say “I’m not Jewish,” mean-
ing religion, when in reality that fact is irrelevant.
Second, all population subgroups have a wide variability in traits, even

those traits with a strong genetic component. The fact that there are some
‘decent’ Jews is to be expected. But history shows that the decent few are
outnumbered by the pernicious many.
Third, the Jews ‘you know’ are likely not the most malevolent ones—

those at the top of the Jewish wealth and power hierarchy. Spend some
time with a Harvey Weinstein, a Chuck Schumer, or a Rahm Emanuel, and
you’ll get the idea.
Fourth, most people are not placed in conflict with Jewish attitudes or

values on a day-to-day basis, and thus do not feel the brunt of Jewish ac-
tion. The apologist reader should first take a public stand against Israeli
apartheid, or against foreign aid to Israel, or challenge the Holocaust story,
before proclaiming Jewish beneficence.
Finally, and perhaps most significantly, Jews today can afford to be

magnanimous. At least in the major Western nations, Jews hold dominant
influence; they are ‘riding the whip hand,’ as they say, and thus have no
need at present to agitate, as they have in the past. Hence their negative
qualities work below the visible surface of society. This is certainly true in
the United States, and also to a lesser degree in the UK, France, Canada,
and Australia. Other nations have more unique but still related situations.
Germany is in the grip of a Holocaust-guilt ideology, and thus subservient
to Jewish interests. India shares common cause with Israel in opposition
to Islam. And in Russia, many of the so-called ‘oligarchs’—those billion-
aire nouveau-capitalists who hold sway over much of the economy—are
Jewish.15 Throughout the West and much of the rest of the world, Jews
need only maintain the status quo. It takes only one ‘insolent’ Jew to set a

14 A full discussion of this topic would take me too far afield. Suffice to say here that ‘white’
can be plausibly defined as a Caucasian of European origin. But many Jews will declare
themselves as white simply to hide the truth.

15 Of the “seven bankers” that dominated Russia pre-2000, six were Jews; see “The richer they
come…” (Guardian, 2 July 2007). More recently, of 10 Russian oligarchs with financial ties
to Donald Trump, at least five are Jews (“Know your oligarch”, Ha’aretz, 23 May 2018).
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policy, and then the rest simply follow along with implicit support. When
Jews have the upper hand, it’s easy for them to ‘get along, go along.’ And
all the while, the truth about Jewish action remains safely hidden from
view.
Ultimately, much of the American (and thus Western) public has been,

in effect, brainwashed by Jewish-inspired media to accept the Jewish
agenda. Multiculturalism, free-market capitalism, representative democra-
cy, unrestrained immigration, human equality, ruthless economic competi-
tion—all these work to Jewish advantage, and nearly all Westerners accept
them as good and desirable. This, despite the fact that none of these things
have roots in classical Western civilization. Even our Judeo-Christian back-
ground—which is in truth a wholly Jewish construction—establishes sym-
pathy to the Jewish cause. Thus, when Jewish values or characteristics are
promoted in media, film, television, or governmental policy, most people
don’t recognize them as such, let alone their pernicious consequences.
Most of us are brainwashed to think Jewish, to a greater or lesser degree,
and we therefore do not see it for what it is. This is one of the great trage-
dies of the 21st century.

Yes—But What to Do?
I can hardly complete this survey without at least a passing discussion of
the practical consequences. This is obviously important because the Jewish
apologist may say at this point: “So what? All this history and criticism is
meaningless. The fact is that we have thousands or millions of Jews in our
country today. They’re here. We just have to live with them. So there’s
nothing we can do.” Actually, not quite. There are at least seven phases of
action that one could reasonably pursue, if one were willing to take the
Jewish question seriously. These seven are: educate, identify, isolate, quota, pe-
nalize, tax, and evacuate. Let’s briefly look at each in turn.

Educate: There exists a huge amount of public ignorance on the Jewish
question. And deliberately so. There is a concerted effort by media, gov-
ernment, schools, and universities to say nothing negative about Jews, and
to completely avoid any critical history. Thus we must make an effort to
educate the public. We must discuss these topics at every occasion, and
utilize the Internet and social media to disseminate the truth. And this is the
truth: There is no ambiguity here, no ‘two sides,’ no dispute. The critical
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words are documented and indisputable fact. The dominant Jewish role in
media, Hollywood, finance, and government is an unquestionable truth.
As a first step, we need only make these truths known.

Identify: Few recognize prominent Jewish individuals as Jews. Some are
relatively obvious, either through their occupation or social role, their life
story, or their name. But the vast majority of influential Jews escape public
notice, and this in large part accounts for their ability to dominate various
aspects of modern society. Hence a second task would be to call them out.
Jews should be ‘outed’ at every occasion. Every story, article, report, or
communication on them should include some such identification.
Here’s one way. Much as American congressmen are identified by party

and state—for example, Paul Ryan (R-WI)—we could adopt a parallel
nomenclature. Hence, something like: Bernie Sanders (J-VT); or more
concisely, Jake Tapper (J), Wolf Blitzer (J). Half-Jews might have this: Ra-
chel Maddow (J/2) or Matt Lauer (J/2). Those with a Jewish spouse or
child could be identified thusly: Cokie Roberts (J/s), Paul McCartney (J/s),
Donald Trump (J/c). It need not be too complicated; even these few
designators would cover the vast majority of Jews, and would bring an
unprecedented level of clarity to the situation.

Isolate: Prominent Jews and Jewish-dominated industries could be sanc-
tioned, through a process of severing of business ties, consumer boycotts,
and denial of rights to conduct or expand their activities. There could be
coordinated efforts to deny them profits, publicity, and power. This might
begin to weaken the Jewish stranglehold over most Western nations today.
‘Clean’ institutions and businesses could declare themselves as such, and
would benefit thereby. It need not be absolute; evidence of freedom from
Jewish domination should be sufficient. There might need to be a certifi-
cation process of some sort, but we already do this in other industries to-
day, so it should not be too burdensome.

Quota: If nothing else, it’s grossly unfair that a small minority of any kind
should have massively disproportionate wealth and power, in any country.
Even if we want to say that they ‘earned’ it somehow, that still does not
offset the many injustices associated with such a situation. If Jews are
overrepresented, then many other groups are underrepresented. Thus a
reasonable action would be to implement Jewish quotas in all fields, not
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only for the sake of fairness but also to limit the temptation and ability for
harm. In the US, for example, given that Jews are a less than 2% minority,
they could be restricted to, say, 4% or 6% representation in media, Holly-
wood, government, academia, and business. This still allows for double or
triple overrepresentation, so it can hardly be considered unfair. Imagine if
just one of every 20 films were Jewish-produced or -directed; or if only
one out of every 20 talking heads on CNN or MSNBC were Jews; or if
only one out of every 20 university professors were Jews; or if Jews con-
trolled only 5% of American wealth rather than 50% (see below). Ameri-
can society would be very different than it is today.

Penalize: The cost inflicted on global humanity by Jewish activities over
past centuries is incalculable. We could scarcely begin to recoup these
costs. But Jews have immense financial assets that could be seized, and
this would be a start. For example, in the US alone, there is reason to be-
lieve that the six million American Jews possess or control an astonishing
$50 trillion in assets.16 Three-quarters of this could be immediately seized
without reducing them to poverty. Funds could then be used to pay off
the $20 trillion national debt, and then issue compensation of some
$50,000 to every American man, woman, and child. Similar calculations
could be done in every country in which Jews predominate.

Tax: Assets are one thing, income is something else. In order to prevent a
return to massive Jewish wealth, and to cover on-going expenses of ac-
commodating Jews, a tax could be implemented. This, as we know, is an
ancient idea, originating in the fiscus Judaicus of the Roman Empire.17 If,
say, an incremental 20% or 30% tax were levied on Jewish income, this
would certainly inhibit obscene accumulation of wealth. And it would
provide substantial additional income for public works.

Evacuate: Perhaps most contentiously, nations may have to consider re-
voking citizenship and expelling their Jews. If the pernicious qualities cited
in this book are truly endemic, as they appear to be, then there is no other
long-term solution. The lesson of millennia is this: Wherever Jews number

16 The US has about $100 trillion in personal wealth, and based on the fact that Jews consti-
tute about half of the wealthiest Americans, we can infer that they own or control about
half the total wealth.

17 See Chapter 2.



Chapter 10: To the Present Day 161

more than a fraction of a percent of the populace, these malignant tenden-
cies become manifest. Like incorrigible criminals, they—collectively—
simply cannot help themselves. And so, like criminals, they may well need
to be excluded from civil society.

* * *
Fortunately, since 1947, we have an option for them: Israel. Jews every-
where could, at first, be incentivized to move there, then firmly pressured,
then ultimately compelled. This is hardly a cruel fate. Israel is a wealthy
and prosperous nation, one that could easily accommodate the 14 million
Jews worldwide. That state welcomes all Jews as immediate citizens; so, let
it have them. With that abundance of Jewish skill, talent, and ability, Israeli
society would surely flourish.
Other nations, now devoid of their Jews, would likely flourish as well.

We have numerous historical examples of positive results. England ex-
pelled its Jews in 1290 and remained Jew-free for over 350 years, during
which time it experienced the golden age of the Elizabethan era and Eng-
land’s rise to a position of global dominance. And even more dramatically
in Nazi Germany, which began to encourage Jewish emigration in 1933,
and in six short years, by 1939, had risen from destitution to a world pow-
er. It happened before, more than once; it can happen again.

* * *
We can anticipate a few objections at this point. First: “This is pure hate
speech. You’re a hater, and everybody hates a hater.” Setting aside the illogic of
‘hating a hater,’ I would first point out that hating injustice is nothing evil.
Only the unjust hate those who fight against injustice. Furthermore, there
is a great irony here in that Jews themselves are world-class haters—the
champion haters of all time, in fact. It’s a typical Jewish tactic to take their
own shortcomings and project them onto others. So, if you don’t like hate
speech, you can start with the Jews.
But more to the point, ‘hate speech’ is a favored label that Jewish

groups deploy against their opponents. This and ‘anti-Semitism’ are their
two preferred slanders. The latter attempts to paint the person as morally
deficient, but it also alerts other Jews and non-Jewish sycophants that the
individual is willing to confront Jewish hegemony and hence that they
should take appropriate action. The ‘hater’ label, however, is more effec-
tive because it (now) is backed by force of law. Jews cannot prohibit anti-
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Semitism because it’s too narrow; but they can outlaw hate speech because
it sounds more generic. And they can get blacks, Muslims, and Hispanics
to buy in as well. It’s quite a trick: getting other minorities, whom the Jews
deeply detest, to fight on behalf of Jewish interests. In any case, we must
be alert—anywhere we hear talk about the evils of ‘hate speech,’ Jews are
not far behind.
There is a second objection: “You don’t like the Jews, but others don’t like the

Hispanics, others the Muslims, and others the blacks. If we allow these actions against
Jews, what’s to stop others from taking similar actions against virtually any other
group? Then it’s total chaos.” If there is a central lesson from this book, it’s
that Jews are different: ethically, racially, socially, religiously. For over
2,000 years, commentators have observed that the Jews are unlike any
other people. They alone hate mankind; they alone are “the chosen”; they
alone proclaim the right to rule over nations; and as a people, they excel all
others in greed, deceit, arrogance, malevolence, and criminality. By their
own profession, they are different. I say: Take them at their word. A peo-
ple as uniquely different as the Jews require different rules; they are a spe-
cial case in world history. There is no comparable argument, and certainly
no basis in history, to enact any such policies against other ethnicities.
Third: “Why punish all the Jews, when only a few, at most, are truly guilty of cer-

tain crimes? Why not just the ‘ringleaders,’ as Fischer said?” This is perhaps the
hardest to accept. Of course, we could deal harshly with just the richest, or
the most corrupt, or the most malevolent. But it’s very hard to determine
who are the actual worst of the lot, given the complexity of human action.
Even anonymous, mid-level Jews cause significant damage. Certainly we
could tax or financially penalize only the richest ones, or expel only the
convicted criminals. But this does not get to the root of the problem. If,
say, we imprisoned or expelled the worst 20%, things might improve for
awhile. But soon enough, there would emerge a new host of domineering
Jews, and the problems would start again. This is the lesson of history. No
amount of pleading, reasoning, or cajoling seems to work with this “cho-
sen” people. They need to be identified, quarantined, penalized, and at
worst, expelled. Two thousand years of trouble and strife point to no oth-
er conclusion.
A final objection, this one more thoughtful and insightful: “Jews are not

the cause of our decay, they are a symptom. Only a corrupted and weakened people
would allow Jews to dominate in the first place. It’s like someone who abuses their body
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and then wonders why they get attacked by germs. Jewish domination is an indicator
that we are socially and politically ill, and that we need to take action to regain health.”
Arguably true. Without doubt, any society that has been overtaken by a
foreign minority needs to deeply reexamine its fundamental laws and poli-
cies. If a given nation cannot do this, and remains chronically dysfunction-
al, then perhaps they deserve their fate. Nations that are unable to muster
the will to sanction or expel those doing it harm don’t deserve to exist. A
case could be made that any Jewish-dominated nation should simply go
under, dissolve, disband. Then the majority people might have a chance to
start anew, at a smaller scale, learning the painful lessons of history.
Such is my brief sketch of some of the options at hand. Note that these

are not sequential actions; each can happen simultaneously. A concerned
society could act on any or all of these phases immediately, to varying de-
grees. We’ve had centuries of Jewish influence and domination; time to try
a century or two without.

Closing Thoughts
If I should hazard some final conclusions here, three come to mind. First
is that the evident persistence of these complaints against Jews, across mil-
lennia and over diverse nations and societies, is indicative of a real, objec-
tive, underlying cause—namely, personal and sociological Jewish traits that
undoubtedly have a large genetic component. Where Jews appear, so do
these problems. The form and intensity of their manifestation may be cul-
tural or environmental, but the existence of the problematic characteristics
is largely fixed, indicating a racial or genetic basis.
Second, the astonishingly disproportionate power and influence of the

Jews seems due, in large part, to the corruptibility of those gentiles in
power. We know all too well the moral fallibility of others, but it never
fails to surprise at how easily, and how completely, people will compro-
mise themselves for the wealth and power offered by the Jews. And it’s
not simply a matter of something like, say, prostitution, which comes at
the expense of oneself; rather, it is a deeply criminal sort of corruption, as
when one sells out one’s own people or one’s entire nation, or ruins whole
economies, or damages the global environment, or commits mass murder,
or any number of equally heinous crimes. The Judenknechte must be ex-
posed, and held accountable.



164 THOMAS DALTON ∙ ETERNAL STRANGERS

Third is the amazing pliability of the public at large, and the relative
ease with which the ‘democratic masses’ are manipulated and, as I said,
brainwashed. To accomplish this, dominant control of media is essential.
From the 1870s in Europe and the 1890s in America, Jews have held in-
creasingly influential positions in press, radio, theater, and television—
either as owners or managers (or both).18 In the past four decades this
control has been almost complete. And the public seems either to not
know, or not care. Perhaps the masses are content to let Jews run their
lives. Or perhaps they are in denial about the modern-day Judenfrage—“it’s
not the Jews, it’s the Republicans/Democrats, or the liberals/conser-
vatives, or the unions, or the Muslims, or the poor…” The few who both-
er to dig into the matter know better, but they can do almost nothing
about it. Clearly the situation will have to get much worse before the
masses ‘awake’ (as the Germans used to say).
This also explains why we in the United States are so anxious to push

our uniquely Jewish-American form of ‘democracy’ on the rest of the
world—a particularly toxic blend of globalism, laissez-faire capitalism,
multiculturalism, inclusionism, and moral relativism, all backed by a high-
tech infrastructure. It is precisely these conditions that are most favorable
to Jewish-American interests, and it is these conditions that allow optimal
manipulation of peoples and nations.
Thus my brief analysis will have to suffice. It’s always a risky and

speculative proposition to draw conclusions from history. But one thing is
certain. If by chance you should find yourself, dear reader, being critical of
the Jews, know this: you are in good company indeed.

18 Again, see Dalton (2015: 261-282).
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Arthur R. Butz. The rst writer to
analyze the entire Holocaust complex
in a precise scientic manner. This
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years. 4th ed., 524 pages, b&w illus-
trations, bibliography, index. (#7)
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novel: so many lies, forgeries and de-
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lectual adventure of the 21st century.
Be part of it! 3rd ed., 634 pages, b&w
illustrations, bibliography, index. (#1)
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Jewry. By Walter N. Sanning. Six Mil-
lion Jews died in the Holocaust. San-
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and mainstream sources. It concludes
that a sizeable share of the Jews found
missing during local censuses after
the Second World War, which were
so far counted as “Holocaust victims,”
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or the U.S.) or had been deported by
Stalin to Siberian labor camps. 2nd
ed., foreword by A.R. Butz, epilogue by
Germar Rudolf containing important

updates; 224 pages, b&w illustrations,
bibliography (#29).
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Photos of Alleged Mass Murder Sites
Analyzed. By Germar Rudolf (editor).
During World War Two both German
and Allied reconnaissance aircraft
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rope. These photos are prime evidence
for the investigation of the Holocaust.
Air photos of locations like Auschwitz,
Majdanek, Treblinka, Babi Yar etc.
permit an insight into what did or did
not happen there. The author has un-
earthed many pertinent photos and
has thoroughly analyzed them. This
book is full of air photo reproductions
and schematic drawings explaining
them. According to the author, these
images refute many of the atrocity
claims made by witnesses in connec-
tion with events in the German sphere
o infuence. 5th edition; with a contri-
bution by Carlo Mattogno. 168 pages,
8.5”×11”, b&w illustrations, biblio-
graphy, index (#27).
The Leuchter Reports: Critical Edi-
tion. By Fred Leuchter, Robert Fauris-
son and Germar Rudolf. Between 1988
and 1991, U.S. expert on execution
technologies Fred Leuchter wrote four
detailed reports addressing whether
the Third Reich operated homicidal
gas chambers. The rst report on
Auschwitz and Majdanek became
world famous. Based on chemical
analyses and various technical argu-
ments, Leuchter concluded that the
locations investigated “could not have
then been, or now be, utilized or seri-
ously considered to function as execu-
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deals with gas-chamber claims for
the camps Dachau, Mauthausen and
Hartheim, while the third reviews de-
sign criteria and operation procedures
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1989 tome Auschwitz. 4th ed., 252
pages, b&w illustrations. (#16)
The Giant with Feet of Clay: Raul Hil-
berg and His Standard Work on the
“Holocaust.” By Jürgen Graf. Raul Hil-
berg’s major work The Destruction of
European Jewry is an orthodox stan-
dard work on the Holocaust. But what
evidence does Hilberg provide to back
his thesis that there was a German
plan to exterminate Jews, carried out
mainly in gas chambers? Jürgen Graf
applies the methods of critical analy-
sis to Hilberg’s evidence and examines
the results in light of modern histori-
ography. The results of Graf’s critical
analysis are devastating for Hilberg.



2nd, corrected edition, 139 pages, b&w
illustrations, bibliography, index. (#3)
Jewish Emigration from the Third
Reich. By Ingrid Weckert. Current
historical writings about the Third
Reich claim state it was dicult or
Jews to fee rom Nazi persecution.
The truth is that Jewish emigration
was welcomed by the German authori-
ties. Emigration was not some kind of
wild fight, but rather a lawully de-
termined and regulated matter. Weck-
ert’s booklet elucidates the emigration
process in law and policy. She shows
that German and Jewish authorities
worked closely together. Jews inter-
ested in emigrating received detailed
advice and offers of help from both
sides. 2nd ed., 130 pages, index. (#12)
Inside the Gas Chambers: The Exter-
mination of Mainstream Holocaust
Historiography. By Carlo Mattogno.
Neither increased media propaganda
or political pressure nor judicial perse-
cution can stife revisionism. Hence, in
early 2011, the Holocaust Orthodoxy
published a 400 pp. book (in German)
claiming to refute “revisionist propa-
ganda,” trying again to prove “once
and for all” that there were homicidal
gas chambers at the camps of Dachau,
Natzweiler, Sachsenhausen, Mau-
thausen, Ravensbrück, Neuengamme,
Stutthof… you name them. Mattogno
shows with his detailed analysis of
this work of propaganda that main-
stream Holocaust hagiography is beat-
ing around the bush rather than ad-
dressing revisionist research results.
He exposes their myths, distortions
and lies. 2nd ed., 280 pages, b&w il-
lustrations, bibliography, index. (#25)

SECTION TWO:
Specic non-Auschwitz Studies
Treblinka: Extermination Camp or
Transit Camp? By Carlo Mattogno and
Jürgen Graf. It is alleged that at Treb-
linka in East Poland between 700,000
and 3,000,000 persons were murdered
in 1942 and 1943. The weapons used
were said to have been stationary and/
or mobile gas chambers, fast-acting or
slow-acting poison gas, unslaked lime,
superheated steam, electricity, diesel
exhaust fumes etc. Holocaust histori-
ans alleged that bodies were piled as
high as multi-storied buildings and
burned without a trace, using little
or no fuel at all. Graf and Mattogno
have now analyzed the origins, logic
and technical easibility o the ocial
version of Treblinka. On the basis of
numerous documents they reveal Tre-
blinka’s true identity as a mere transit

camp. 2nd ed., 372 pages, b&w illus-
trations, bibliography, index. (#8)
Belzec in Propaganda, Testimonies,
Archeological Research and History.
By Carlo Mattogno. Witnesses re-
port that between 600,000 and 3 mil-
lion Jews were murdered in the Bel-
zec camp, located in Poland. Various
murder weapons are claimed to have
been used: diesel gas; unslaked lime
in trains; high voltage; vacuum cham-
bers; etc. The corpses were incinerated
on huge pyres without leaving a trace.
For those who know the stories about
Treblinka this sounds familiar. Thus
the author has restricted this study to
the aspects which are new compared
to Treblinka. In contrast to Treblin-
ka, forensic drillings and excavations
were performed at Belzec, the results
of which are critically reviewed. 142
pages, b&w illustrations, bibliography,
index. (#9)
Sobibor: Holocaust Propaganda and
Reality. By Jürgen Graf, Thomas Kues
and Carlo Mattogno. Between 25,000
and 2 million Jews are said to have
been killed in gas chambers in the
Sobibór camp in Poland. The corpses
were allegedly buried in mass graves
and later incinerated on pyres. This
book investigates these claims and
shows that they are based on the se-
lective use of contradictory eyewitness
testimony. Archeological surveys of
the camp in 2000-2001 are analyzed,
with fatal results for the extermina-
tion camp hypothesis. The book also
documents the general National So-
cialist policy toward Jews, which
never included a genocidal “nal so-
lution.” 442 pages, b&w illustrations,
bibliography, index. (#19)
The “Extermination Camps” of “Ak-
tion Reinhardt”. By Jürgen Graf,
Thomas Kues and Carlo Mattogno. In
late 2011, several members of the ex-
terminationist Holocaust Controver-
sies blog posted a study online which
claims to refute three of our authors’
monographs on the camps Belzec,
Sobibor and Treblinka (see previ-
ous three entries). This tome is their
point-by-point response, which makes
“mincemeat” out of the bloggers’ at-
tempt at refutation. Caution:
The two volumes of this work are
an intellectual overkill for most
people. They are recommended
only for collectors, connoisseurs
and professionals. These two
books require familiarity with
the above-mentioned books, of
which they are a comprehensive
update and expansion. 2nd ed.,
two volumes, total of 1396 pages,
illustrations, bibliography. (#28)



Chelmno: A Camp in History & Propa-
ganda. By Carlo Mattogno. At Chelm-
no, huge masses of Jewish prisoners
are said to have been gassed in “gas
vans” or shot (claims vary from 10,000
to 1.3 million victims). This study cov-
ers the subject from every angle, un-
dermining the orthodox claims about
the camp with an overwhelmingly ef-
fective body of evidence. Eyewitness
statements, gas wagons as extermina-
tion weapons, forensics reports and
excavations, German documents—all
come under Mattogno’s scrutiny. Here
are the uncensored facts about Chelm-
no, not the propaganda. 2nd ed., 188
pages, indexed, illustrated, bibliogra-
phy. (#23)
The Gas Vans: A Critical Investiga-
tion. By Santiago Alvarez and Pierre
Marais. It is alleged that the Nazis
used mobile gas chambers to extermi-
nate 700,000 people. Up until 2011, no
thorough monograph had appeared on
the topic. Santiago Alvarez has rem-
edied the situation. Are witness state-
ments reliable? Are documents genu-
ine? Where are the murder weapons?
Could they have operated as claimed?
Where are the corpses? In order to get
to the truth of the matter, Alvarez has
scrutinized all known wartime docu-
ments and photos about this topic; he
has analyzed a huge amount of wit-
ness statements as published in the
literature and as presented in more
than 30 trials held over the decades
in Germany, Poland and Israel; and
he has examined the claims made in
the pertinent mainstream literature.
The result of his research is mind-bog-
gling. Note: This book and Mattogno’s
book on Chelmno were edited in par-
allel to make sure they are consistent
and not repetitive. 398 pages, b&w il-
lustrations, bibliography, index. (#26)
The Einsatzgruppen in the Occupied
Eastern Territories: Genesis, Mis-
sions and Actions. By C. Mattogno.
Before invading the Soviet Union,
the German authorities set up special
units meant to secure the area behind
the German front. Orthodox histo-
rians claim that these unites called
Einsatzgruppen primarily engaged
in rounding up and mass-murdering
Jews. This study sheds a critical light
into this topic by reviewing all the
pertinent sources as well as mate-
rial traces. It reveals on the one hand
that original war-time documents do
not fully support the orthodox geno-
cidal narrative, and on the other that
most post-“liberation” sources such as
testimonies and forensic reports are
steeped in Soviet atrocity propaganda
and are thus utterly unreliable. In ad-

dition, material traces of the claimed
massacres are rare due to an attitude
of collusion by governments and Jew-
ish lobby groups. 830 pp., b&w illu-
strations, bibliography, index. (#39)
Concentration Camp Majdanek. A
Historical and Technical Study. By
Carlo Mattogno and Jürgen Graf. At
war’s end, the Soviets claimed that up
to two million Jews were murdered
at the Majdanek Camp in seven gas
chambers. Over the decades, how-
ever, the Majdanek Museum reduced
the death toll three times to currently
78,000, and admitted that there were
“only” two gas chambers. By exhaus-
tively researching primary sources,
the authors expertly dissect and repu-
diate the myth of homicidal gas cham-
bers at that camp. They also criti-
cally investigated the legend of mass
executions of Jews in tank trenches
and prove them groundless. Again
they have produced a standard work
of methodical investigation which au-
thentic historiography cannot ignore.
3rd ed., 358 pages, b&w illustrations,
bibliography, index. (#5)
Concentration Camp Stutthof and Its
Function in National Socialist Jewish
Policy. By Carlo Mattogno and Jürgen
Graf. Orthodox historians claim that
the Stutthof Camp served as a “make-
shift” extermination camp in 1944.
Based mainly on archival resources,
this study thoroughly debunks this
view and shows that Stutthof was in
fact a center for the organization of
German forced labor toward the end of
World War II. 4th ed., 170 pages, b&w
illustrations, bibliography, index. (#4)

SECTION THREE:
Auschwitz Studies
The Making of the Auschwitz Myth:
Auschwitz in British Intercepts, Pol-
ish Underground Reports and Post-
war Testimonies (1941-1947). By
Carlo Mattogno. Using messages sent
by the Polish underground to Lon-
don, SS radio messages send to and
from Auschwitz that were intercepted
and decrypted by the British, and a
plethora of witness statements made
during the war and in the immediate
postwar period, the author shows how
exactly the myth of mass murder in
Auschwitz gas chambers was created,
and how it was turned subsequently
into “history” by intellectually corrupt
scholars who cherry-picked claims
that t into their agenda and ignored
or actively covered up literally thou-
sands of lies of “witnesses” to make
their narrative look credible. Ca. 300



pp., b&w illustrations, bibliography,
index. (Scheduled for mid-2020; #41)
The Real Case of Auschwitz: Robert
van Pelt’s Evidence from the Irving
Trial Critically Reviewed. By Carlo
Mattogno. Prof. Robert van Pelt is
considered one of the best mainstream
experts on Auschwitz. He became fa-
mous when appearing as an expert
during the London libel trial of Da-
vid Irving against Deborah Lipstadt.
From it resulted a book titled The
Case for Auschwitz, in which van Pelt
laid out his case for the existence of
homicidal gas chambers at that camp.
This book is a scholarly response to
Prof. van Pelt—and Jean-Claude
Pressac, upon whose books van Pelt’s
study is largely based. Mattogno lists
all the evidence van Pelt adduces, and
shows one by one that van Pelt mis-
represented and misinterpreted each
single one of them. This is a book of
prime political and scholarly impor-
tance to those looking for the truth
about Auschwitz. 3rd ed., 692 pages,
b&w illustrations, glossary, bibliogra-
phy, index. (#22)
Auschwitz: Plain Facts: A Response
to Jean-Claude Pressac. Edited by
Germar Rudolf, with contributions
by Serge Thion, Robert Faurisson
and Carlo Mattogno. French phar-
macist Jean-Claude Pressac tried to
reute revisionist ndings with the
“technical” method. For this he was
praised by the mainstream, and they
proclaimed victory over the “revision-
ists.” In his book, Pressac’s works and
claims are shown to be unscientic
in nature, as he never substantiate
what he claims, and historically false,
because he systematically misrepre-
sents, misinterprets and misunder-
stands German wartime documents.
2nd ed., 226 pages, b&w illustrations,
glossary bibliography, index. (#14)
Auschwitz: Technique and Operation
of the Gas Chambers: An Introduc-
tion and Update. By Germar Rudolf.
Pressac’s 1989 oversize book of the
same title was a trail blazer. Its many
document reproductions are still valu-
able, but after decades of additional
research, Pressac’s annotations are
outdated. This book summarizes the
most pertinent research results on
Auschwitz gained during the past 30
years. With many references to Pres-
sac’s epic tome, it serves as an update
and correction to it, whether you own
an original hard copy of it, read it
online, borrow it from a library, pur-
chase a reprint, or are just interested
in such a summary in general. 144
pages, b&w illustrations, bibliogra-
phy. (#42)

The Chemistry of Auschwitz: The
Technology and Toxicology of Zyklon
B and the Gas Chambers – A Crime
Scene Investigation. By Germar Ru-
dolf. This study documents forensic
research on Auschwitz, where mate-
rial traces and their interpretation
reign supreme. Most of the claimed
crime scenes – the claimed homicidal
gas chambers – are still accessible to
forensic examination to some degree.
This book addresses questions such
as: What did these gas chambers look
like? How did they operate? In addi-
tion, the infamous Zyklon B can also
be examined. What exactly was it?
How does it kill? Does it leave traces
in masonry that can be found still
today? The author also discusses in
depth similar forensic research con-
cuted by other authors. 3rd ed., 442
pages, more than 120 color and almost
100 b&w illustrations, bibliography,
index. (#2)
Auschwitz Lies: Legends, Lies and
Prejudices on the Holocaust. By C.
Mattogno and G. Rudolf. The falla-
cious research and alleged “refuta-
tion” of Revisionist scholars by French
biochemist G. Wellers (attacking
Leuchter’s famous report), Polish
chemist Dr. J. Markiewicz and U.S.
chemist Dr. Richard Green (taking on
Rudolf’s chemical research), Dr. John
Zimmerman (tackling Mattogno on
cremation issues), Michael Shermer
and Alex Grobman (trying to prove it
all), as well as researchers Keren, Mc-
Carthy and Mazal (how turned cracks
into architectural features), are ex-
posed for what they are: blatant and
easily exposed political lies created to
ostracize dissident historians. 3rd ed.,
398 pages, b&w illustrations, index.
(#18)
Auschwitz: The Central Construction
Oce. By C. Mattogno. Based upon
mostly unpublished German wartime
documents, this study describes the
history, organization, tasks and pro-
cedures o the one oce which was
responsible for the planning and con-
struction of the Auschwitz camp com-
plex, including the crematories which
are said to have contained the “gas
chambers.” 2nd ed., 188 pages, b&w
illustrations, glossary, index. (#13)
Garrison and Headquarters Orders of
the Auschwitz Camp. By C. Mattogno.
A large number of all the orders ever
issued by the various commanders of
the infamous Auschwitz camp have
been preserved. They reveal the true
nature of the camp with all its daily
events. There is not a trace in these
orders pointing at anything sinister
going on in this camp. Quite to the



contrary, many orders are in clear
and insurmountable contradiction
to claims that prisoners were mass
murdered. This is a selection of the
most pertinent of these orders to-
gether with comments putting them
into their proper historical context.
(Scheduled for late 2020; #34)
Special Treatment in Auschwitz:
Origin and Meaning of a Term. By C.
Mattogno. When appearing in Ger-
man wartime documents, terms like
“special treatment,” “special action,”
and others have been interpreted as
code words for mass murder. But that
is not always true. This study focuses
on documents about Auschwitz, show-
ing that, while “special” had many
different meanings, not a single one
meant “execution.” Hence the prac-
tice of deciphering an alleged “code
language” by assigning homicidal
meaning to harmless documents – a
key component of mainstream histori-
ography – is untenable. 2nd ed., 166
pages, b&w illustrations, bibliogra-
phy, index. (#10)
Healthcare at Auschwitz. By C. Mat-
togno. In extension of the above study
on Special Treatment in Auschwitz,
this study proves the extent to which
the German authorities at Auschwitz
tried to provide health care for the
inmates. Part 1 of this book analyzes
the inmates’ living conditions and the
various sanitary and medical mea-
sures implemented. Part 2 explores
what happened to registered inmates
who were “selected” or subject to “spe-
cial treatment” while disabled or sick.
This study shows that a lot was tried
to cure these inmates, especially un-
der the aegis of Garrison Physician
Dr. Wirths. Part 3 is dedicated to Dr.
this very Wirths. His reality refutes
the current stereotype o SS ocers.
398 pages, b&w illustrations, biblio-
graphy, index. (#33)
Debunking the Bunkers of Auschwitz:
Black Propaganda vs. History. By
Carlo Mattogno. The bunkers at Aus-
chwitz, two former farmhouses just
outside the camp’s perimeter, are
claimed to have been the rst homi-
cidal gas chambers at Auschwitz spe-
cically equipped or this purpose.
With the help of original German
wartime les as well as revealing air
photos taken by Allied reconnaissance
aircraft in 1944, this study shows
that these homicidal “bunkers” never
existed, how the rumors about them
evolved as black propaganda created
by resistance groups in the camp, and
how this propaganda was transformed
into a false reality. 2nd ed., 292 pages,
b&w ill., bibliography, index. (#11)

Auschwitz: The First Gassing. Ru-
mor and Reality. By C. Mattogno. The
rst gassing in Auschwitz is claimed
to have occurred on Sept. 3, 1941, in
a basement room. The accounts re-
porting it are the archetypes for all
later gassing accounts. This study
analyzes all available sources about
this alleged event. It shows that these
sources contradict each other in loca-
tion, date, victims etc, rendering it im-
possible to extract a consistent story.
Original wartime documents infict
a nal blow to this legend and prove
without a shadow of a doubt that this
legendary event never happened. 3rd
ed., 190 pages, b&w illustrations, bib-
liography, index. (#20)
Auschwitz: Crematorium I and the
Alleged Homicidal Gassings. By C.
Mattogno. The morgue of Cremato-
rium I in Auschwitz is said to be the
rst homicidal gas chamber there.
This study investigates all statements
by witnesses and analyzes hundreds
of wartime documents to accurately
write a history of that building. Where
witnesses speak of gassings, they are
either very vague or, i specic, con-
tradict one another and are refuted
by documented and material facts.
The author also exposes the fraudu-
lent attempts of mainstream histo-
rians to convert the witnesses’ black
propaganda into “truth” by means of
selective quotes, omissions, and dis-
tortions. Mattogno proves that this
building’s morgue was never a homi-
cidal gas chamber, nor could it have
worked as such. 2nd ed., 152 pages,
b&w illustrations, bibliography, in-
dex. (#21)
Auschwitz: Open Air Incinerations.
By C. Mattogno. In spring and sum-
mer of 1944, 400,000 Hungarian Jews
were deported to Auschwitz and alleg-
edly murdered there in gas chambers.
The Auschwitz crematoria are said
to have been unable to cope with so
many corpses. Therefore, every single
day thousands of corpses are claimed
to have been incinerated on huge
pyres lit in deep trenches. The sky
over Auschwitz was covered in thick
smoke. This is what some witnesses
want us to believe. This book examines
the many testimonies regarding these
incinerations and establishes whether
these claims were even possible. Using
air photos, physical evidence and war-
time documents, the author shows that
these claims are ction. A new Appen-
dix contains 3 papers on groundwater
levels and cattle mass burnings. 2nd
ed., 202 pages, b&w illustrations, bibli-
ography, index. (#17)
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The Cremation Furnaces of Ausch-
witz. By Carlo Mattogno & Franco
Deana. An exhaustive study of the
history and technology of cremation
in general and of the cremation fur-
naces of Auschwitz in particular. On
a vast base of technical literature,
extant wartime documents and mate-
rial traces, the authors can establish
the true nature and capacity of the
Auschwitz cremation furnaces. They
show that these devices were inferior
make-shift versions of what was usu-
ally produced, and that their capacity
to cremate corpses was lower than
normal, too. 3 vols., 1198 pages, b&w
and color illustrations (vols 2 & 3),
bibliography, index, glossary. (#24)
Curated Lies: The Auschwitz Muse-
um’s Misrepresentations, Distortions
and Deceptions. By Carlo Mattogno.
Revisionist research results have put
the Polish Auschwitz Museum under
pressure to answer this challenge.
They’ve answered. This book analyz-
es their answer and reveals the ap-
pallingly mendacious attitude of the
Auschwitz Museum authorities when
presenting documents from their ar-
chives. 248 pages, b&w illustrations,
bibliography, index. (#38)
Deliveries of Coke, Wood and Zyklon
B to Auschwitz: Neither Proof Nor
Trace for the Holocaust. By Carlo
Mattogno. Researchers from the Aus-
chwitz Museum tried to prove the re-
ality of mass extermination by point-
ing to documents about deliveries of
wood and coke as well as Zyklon B to
the Auschwitz Camp.
If put into the actual
historical and techni-
cal context, however,
these documents
prove the exact op-
posite of what these
orthodox researchers
claim. Ca. 250 pages,
b&w illust., bibl., in-
dex. (Scheduled for
2021; #40)

SECTION FOUR:
Witness Critique
Holocaust High Priest: Elie Wiesel,
Night, the Memory Cult, and the
Rise of Revisionism. By Warren B.
Routledge. The rst unauthorized
biography of Wiesel exposes both his
personal deceits and the whole myth
of “the six million.” It shows how Zi-

onist control has allowed Wiesel and
his fellow extremists to force leaders
of many nations, the U.N. and even
popes to genufect beore Wiesel as
symbolic acts of subordination to
World Jewry, while at the same time
forcing school children to submit to
Holocaust brainwashing. 468 pages,
b&w illust., bibliography, index. (#30)
Auschwitz: Eyewitness Reports and
Perpetrator Confessions. By Jür-
gen Graf. The traditional narrative
of what transpired at the infamous
Auschwitz Camp during WWII rests
almost exclusively on witness testi-
mony. This study critically scrutinizes
the 30 most important of them by
checking them for internal coherence,
and by comparing them with one an-
other as well as with other evidence
such as wartime documents, air pho-
tos, forensic research results, and ma-
terial traces. The result is devastat-
ing for the traditional narrative. 372
pages, b&w illust., bibl., index. (#36)
Commandant of Auschwitz: Rudolf
Höss, His Torture and His Forced
Confessions. By Carlo Mattogno &
Rudolf Höss. From 1940 to 1943, Ru-
dolf Höss was the commandant of the
infamous Auschwitz Camp. After the
war, he was captured by the British.
In the following 13 months until his
execution, he made 85 depositions of
various kinds in which he confessed
his involvement in the “Holocaust.”
This study rst reveals how the Brit-
ish tortured him to extract various
“confessions.” Next, all of Höss’s de-
positions are analyzed by checking his
claims for internal consistency and
comparing them with established his-
torical facts. The results are eye-open-
ing… 402 pages, b&w illustrations,
bibliography, index. (#35)
An Auschwitz Doctor’s Eyewitness Ac-
count: The Tall Tales of Dr. Mengele’s
Assistant Analyzed. By Miklos Nyiszli
& Carlo Mattogno. Nyiszli, a Hungar-
ian physician, ended up at Auschwitz
in 1944 as Dr. Mengele’s assistant. Af-
ter the war he wrote a book and sev-
eral other writings describing what he
claimed to have experienced. To this
day some traditional historians take
his accounts seriously, while others
reject them as grotesque lies and ex-
aggerations. This study presents and
analyzes Nyiszli’s writings and skill-
fully separates truth from fabulous
fabrication. 484 pages, b&w illustra-
tions, bibliography, index. (#37)
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?trbgvhsy�hr�sgd�dohbdmsdq�ne�sgd�Gnknb‘trs+�vgdqd�lnqd�odnokd�‘qd�r‘hc�sn�g‘ud�addm�
ltqcdqdc� sg‘m� ‘mxvgdqd� dkrd-� ?s� sghr� cdsdmshnm� b‘lo� sgd� hmctrsqh‘khydc� M‘yh� l‘rr�
ltqcdq�hr�r‘hc�sn�g‘ud�qd‘bgdc�hsr�cdlnmhb�ohmm‘bkd- hr�m‘qq‘shud�hr�a‘rdc�nm�‘�vhcd�
q‘mfd�ne�duhcdmbd+� sgd�lnrs� hlonqs‘ms�ne�vghbg�v‘r�oqdrdmsdc�ctqhmf�svn�sqh‘kr9� sgd�
Hmsdqm‘shnm‘k�Lhkhs‘qx�Sqhatm‘k�ne�0834.35+�‘mc�sgd�Fdql‘m�?trbgvhsy�Sqh‘k�ne�0852,
0854�hm�Eq‘mjetqs-
d�k‘sd�Uhkgdkl�Rs—fkhbg+�tmshk�sgd�lhc,086/r�‘ Fdql‘m�itcfd+�g‘r�rn�e‘q�addm�sgd�nmkx�
kdf‘k�dwodqs�sn�bqhshb‘kkx�‘m‘kxyd�sghr�duhcdmbd-�Ghr�qdrd‘qbg�qdud‘kr�sgd�hmbqdchakx�rb‘m,
c‘kntr�v‘x�hm�vghbg�sgd�?kkhdc�uhbsnqr�‘mc�k‘sdq�sgd�Fdql‘m�itchbh‘k�‘tsgnqhshdr�adms�
‘mc�aqnjd� sgd� k‘v� hm�nqcdq� sn�bnld� sn�onkhshb‘kkx� enqdfnmd�bnmbktrhnmr-�Rs—fkhbg�‘krn�
dwonrdr�sgd�rgnbjhmfkx�rtodqbh‘k�v‘x�hm�vghbg�ghrsnqh‘mr�‘qd�cd‘khmf�vhsg�sgd�l‘mx�
hmbnmfqthshdr�‘mc�chrbqdo‘mbhdr�ne�sgd�ghrsnqhb‘k�qdbnqc-�
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Fdq‘qc�Ldmtghm9�Sdkk�sgd�Sptsg�!�RgZld�sgd�Cduhk
?�oqnlhmdms�Idv�eqnl�‘�e‘lntr�e‘lhkx�r‘xr�sgd�zGnknb‘trs–�hr�‘�v‘qshld�oqno‘f‘mc‘�
lxsg�vghbg�g‘r�stqmdc�hmsn�‘m�dwsnqshnm�q‘bjds-�E‘q�eqnl�ad‘qhmf�sgd�rnkd�fthks�enq�rs‘qs,
hmf�UUHH�‘r�‘kkdfdc�‘s�Mtqdladqf�’enq�vghbg�l‘mx�ne�sgd�rtquhuhmf�Fdql‘m�kd‘cdqr�
vdqd�g‘mfdc(�Fdql‘mx�hr�lnrskx�hmmnbdms�hm�sghr�qdrodbs�‘mc�l‘cd�mtldqntr�‘ssdlosr�
sn�‘unhc�‘mc�k‘sdq�sn�dmc�sgd�bnmeqnms‘shnm-�Ctqhmf�sgd�082/r�Fdql‘mx�v‘r�bnmeqnmsdc�
ax�‘�onvdqetk�Idvhrg,cnlhm‘sdc�vnqkc�oktsnbq‘bx�nts�sn�cdrsqnx�hs”�Wdr+�‘�oqnlhmdms�
Idv�r‘xr�‘kk�sghr-�?bbdos�hs�nq�qdidbs�hs+�ats�ad�rtqd�sn�qd‘c�hs�‘mc�itcfd�enq�xntqrdke 
d� ‘tsgnq� hr� sgd� rnm� ne� sgd� fqd‘s� ?ldqhb‘m,anqm� uhnkhmhrs� Wdgtch� Ldmtghm+� vgn+�
sgntfg�eqnl�‘�knmf�khmd�ne�q‘aahmhb‘k�‘mbdrsnqr+�dqbdkx�bqhshbhydc�sgd�enqdhfm�onkhbx�ne�
sgd�rs‘sd�ne�Hrq‘dk�‘mc�hsr�qdoqdrrhnm�ne�sgd�O‘kdrshmh‘mr�hm�sgd�Gnkx�K‘mc-
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Nm�I‘mt‘qx�14+�0818+�‘�l‘m�v‘r�anqm�vgn�oqna‘akx�cdrdqudr�sgd�shskd�ne�sgd�lnrs�bnt,
q‘fdntr�hmsdkkdbst‘k�ne�sgd�1/sg�bdmstqx�‘mc�sgd�adfhmmhmf�ne�sgd�10rs�bdmstqx9�Qnadqs�
E‘tqhrrnm-�Uhsg�aq‘udqx�‘mc�rsd‘ce‘rsmdrr+�gd�bg‘kkdmfdc�sgd�c‘qj�enqbdr�ne�ghrsnqhb‘k�
‘mc�onkhshb‘k�eq‘tc�vhsg�ghr�tmqdkdmshmf�dwonrtqd�ne�sgdhq�khdr�‘mc�gn‘wdr�rtqqntmchmf�
sgd� nqsgncnw�Gnknb‘trs� m‘qq‘shud-�hr� annj�cdrbqhadr� ‘mc� bdkdaq‘sdr� sgd�l‘m+�vgn�
o‘rrdc�‘v‘x�nm�Nbsnadq�10+�1/07+�‘mc�ghr�vnqj�cdchb‘sdc�sn�‘bbtq‘bx�‘mc�l‘qjdc�ax�
hmrtalhrrhnm-

035�oo-�oa&�5“”8“&�a v�hkk-

Bxqtr�Bnw+�:trbgvhsy�“�EnpdmrhbZkkx�DwZlhmdc
Hs�hr�‘l‘yhmf�vg‘s�lncdqm�enqdmrhb�bqhld,rbdmd�hmudrshf‘shnmr�b‘m�mc�nts-�hr�hr�‘krn�
sqtd�enq�sgd�Gnknb‘trs-�dqd�‘qd�l‘mx�ahf�snldr�‘ants�sghr+�rtbg�‘r�Qtcnke !r�3//)�o‘fd�
annj�nm�sgd�Agdlhrspx�ne�?trbguhsy+�nq�L‘ssnfmn!r�01//,o‘fd�vnqj�nm�sgd�bqdl‘snqh‘�ne�
?trbg�vhsy-�Ats�vgn�qd‘cr�sgnrd�cnnqrsnor;�Gdqd�hr�‘�annjkds�sg‘s�bnmcdmrdr�sgd�lnrs,
hlonqs‘ms�mchmfr�ne�?trbgvhsy�enqdmrhbr�hmsn�‘�mtsrgdkk+�pthbj�‘mc�d‘rx�sn�qd‘c-�Hm�sgd�
qrs� rdbshnm+� sgd� enqdmrhb� hmudrshf‘shnmr�bnmctbsdc�rn� e‘q�‘qd�qduhdvdc-� Hm� sgd�rdbnmc�
rdbshnm+�sgd�lnrs,hlonqs‘ms�qdrtksr�ne�sgdrd�rstchdr�‘qd�rtll‘qhydc+�l‘jhmf�sgdl�‘b,
bdrrhakd�sn�dudqxnmd-�d�l‘hm�‘qftldmsr�enbtr�nm�svn�snohbr-�d�qrs�bdmsdqr�‘qntmc�
sgd�onhrnm� ‘kkdfdckx�trdc� ‘s�?trbgvhsy� enq�l‘rr�ltqcdq9�Yxjknm�A-�Chc� hs� kd‘ud� ‘mx�
sq‘bdr�hm�l‘rnmqx�vgdqd�hs�v‘r�trdc;�B‘m�hs�ad�cdsdbsdc�sn�sghr�c‘x;�d�rdbnmc�snohb�
cd‘kr�vhsg�l‘rr�bqdl‘shnmr-�Chc� sgd�bqdl‘snqh‘�ne�?trbgvhsy�g‘ud� sgd�bk‘hldc�gtfd�
b‘o‘bhsx�bk‘hldc�enq�sgdl;�Cn�‘hq�ognsnr�s‘jdm�ctqhmf�sgd�v‘q�bnmql�vhsmdrr�rs‘sdldmsr�nm�gtfd�rlnjhmf�
oxqdr;�Ehmc�sgd�‘mrvdqr�sn�sgdrd�ptdrshnmr�hm�sghr�annjkds+�snfdsgdq�vhsg�l‘mx�qdedqdmbdr�sn�rntqbd�l‘sdqh‘k�
‘mc�etqsgdq�qd‘chmf-�d�sghqc�rdbshnm�qdonqsr�nm�gnv�sgd�drs‘akhrgldms�g‘r�qd‘bsdc�sn�sgdrd�qdrd‘qbg�qdrtksr-
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Rsddm�Udqmdq+�d�Rdbnmc�AZaxknmhZm�BZoshuhsx9�d�EZsd�ne�sgd�Idvr�hm�DZrsdpm�
Dtpnod�rhmbd�0520
zAts�he�sgdx�vdqd�mns�ltqcdqdc+�vgdqd�chc�sgd�rhw�lhkkhnm�cdonqsdc�Idvr�dmc�to;–�hr�hr�
‘�rs‘mc‘qc�naidbshnm�sn�sgd�qduhrhnmhrs�sgdrhr�sg‘s�sgd�Idvr�vdqd�mns�jhkkdc�hm�dwsdqlhm‘,
shnm�b‘lor-�Hs�cdl‘mcr�‘�vdkk,entmcdc�qdronmrd-�Ughkd�qdrd‘qbghmf�‘m�dmshqdkx�chdqdms�
snohb+�Rsddm�Udqmdq�‘bbhcdms‘kkx�rstlakdc�tonm�sgd�lnrs,odbtkh‘q�cdlnfq‘oghb�c‘s‘�
ne�Axdknqtrrh‘-�Wd‘qr�ne�qdrd‘qbg�rtardptdmskx�qdud‘kdc�lnqd�‘mc�lnqd�duhcdmbd�vghbg�
dudmst‘kkx�‘kknvdc�ghl�sn�rtars‘msh‘sd�‘�aqd‘sgs‘jhmf�‘mc�rdmr‘shnm‘k�oqnonrhshnm9�d�
hqc�Qdhbg�chc�hmcddc�cdonqs�l‘mx�ne�sgd�Idvr�ne�Dtqnod�sn�D‘rsdqm�Dtqnod�hm�nqcdq�
sn�rdsskd�sgdl�sgdqd�zhm�sgd�rv‘lo-–�hr�annj+�qrs�otakhrgdc�hm�Fdql‘m�hm�088/+�v‘r�
sgd�qrs�vdkk,entmcdc�vnqj�rgnvhmf�vg‘s�qd‘kkx�g‘oodmdc�sn�sgd�Idvr�cdonqsdc�sn�sgd�
D‘rs�ax�sgd�M‘shnm‘k�Rnbh‘khrsr+�gnv�sgdx�g‘ud�e‘qdc�rhmbd+�‘mc�vgn+�vg‘s�‘mc�vgdqd�sgdx�
‘qd�zmnv–�’088/(-�Hs�oqnuhcdr�bnmsdws�‘mc�otqonrd�enq�ghsgdqsn,narbtqd�‘mc�rddlhmfkx�
‘qahsq‘qx�ghrsnqhb‘k�dudmsr�‘mc�pthsd�nauh‘sdr�‘kk�mddc enq�o‘q‘mnql‘k�dudmsr�rtbg�‘r�fdmnbhcd+�f‘r�bg‘ladqr+�
‘mc�‘kk�sgdhq�‘ssdmc‘ms�gnqqhbr-�Uhsg�‘�oqde‘bd�ax�Fdql‘q�Qtcnke�vhsg�qdedqdmbdr�sn�lnqd,qdbdms�qdrd‘qbg�
qdrtksr�hm�sghr�dkc�ne�rstcx�bnmqlhmf�Udqmdq!r�sgdrhr-
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Fdql‘q�Qtcnke+�GnknbZtrs�Ridoshbhrl9�1.�Ptdrshnmr�Zmc�:mrvdpr�Zants�GnknbZtrs�
Qduhrhnmhrl
hr�04,o‘fd�aqnbgtqd�hmsqnctbdr�sgd�mnuhbd�sn�sgd�bnmbdos�ne�Gnknb‘trs�qduhrhnmhrl+�
‘mc�‘mrvdqr�1/�sntfg�ptdrshnmr+�‘lnmf�sgdl9�Ug‘s�cndr�Gnknb‘trs�qduhrhnmhrl�bk‘hl;�
Ugx�rgntkc�H�s‘jd�Gnknb‘trs�qduhrhnmhrl�lnqd�rdqhntrkx�sg‘m�sgd�bk‘hl�sg‘s�sgd�d‘qsg�
hr�‘s;�Gnv�‘ants�sgd�sdrshlnmhdr�ax�rtquhunqr�‘mc�bnmedrrhnmr�ax�odqodsq‘snqr;�Ug‘s�
‘ants�sgd�ohbstqdr�ne�bnqord�ohkdr�hm�sgd�b‘lor;�Ugx�cndr�hs�l‘ssdq�gnv�l‘mx�Idvr�vdqd�
jhkkdc�ax�sgd�M‘yhr+�rhmbd�dudm�0+///�vntkc�g‘ud�addm�snn�l‘mx;�” Fknrrx�etkk,bnknq�
aqnbgtqd-�OCE�kd�eqdd�ne�bg‘qfd�‘u‘hk‘akd�‘s�vvv-Gnknb‘trsG‘mcannjr-bnl+�Noshnm�
zOqnlnshnm–-�hr�hsdl�hr�mns�bnoxqhfgs,oqnsdbsdc-�Gdmbd+�xnt�b‘m�cn�vhsg�hs�vg‘sdudq�
xnt�v‘ms9�cnvmkn‘c+ onrs+�dl‘hk+�oqhms+�ltkshokx+�g‘mc�nts+�rdkk”
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Fdql‘q�Qtcnke+�Atmfkdc9�zCdmxhmf�sgd�GnknbZtrs–�Gnv�CdanpZg�JhorsZcs�Ansbgdc�
Gdp�:ssdlos�sn�CdlnmrspZsd�sgd�Fpnvhmf�:rrZtks�nm�Sptsg�Zmc�Ldlnpx
Uhsg� gdq� annj� Cdmxhmf� sgd� DnknbStrs+� Cdanq‘g� Khors‘cs� sqhdc� sn� rgnv� sgd� ‘vdc�
ldsgncr� ‘mc� dwsqdlhrs�lnshudr�ne� zGnknb‘trs�cdmhdqr-–�hr� annj�cdlnmrsq‘sdr� sg‘s�
Cq-�Khors‘cs�bkd‘qkx�g‘r�mdhsgdq�tmcdqrsnnc�sgd�oqhmbhokdr�ne�rbhdmbd�‘mc�rbgnk‘qrgho+�
mnq�g‘r� rgd� ‘mx� bktd� ‘ants� sgd�ghrsnqhb‘k� snohbr� rgd� hr�vqhshmf� ‘ants-� Rgd�lhrptnsdr+�
lhrsq‘mrk‘sdr+�lhrqdoqdrdmsr+�lhrhmsdqoqdsr+�‘mc�l‘jdr�‘�okdsgnq‘�ne�vhkc�bk‘hlr�vhsg,
nts�a‘bjhmf�sgdl�to�vhsg�‘mxsghmf-�Q‘sgdq�sg‘m�cd‘khmf�sgnqntfgkx�vhsg�e‘bst‘k�‘qft,
ldmsr+�Khors‘cs!r�annj�hr�etkk�ne�Sc�gnlhmdl�‘ss‘bjr�nm�gdq�noonmdmsr-�Hs�hr�‘m�dwdqbhrd�
hm�‘msh,hmsdkkdbst‘k�ordtcn,rbhdmshb�‘qftldmsr+�‘m�dwghahshnm�ne�hcdnknfhb‘k�q‘chb‘khrl�
sg‘s�qdidbsr�‘mxsghmf�vghbg�bnmsq‘chbsr�hsr�oqdrds�bnmbktrhnmr-�C�enp�C9HK
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B‘qnktr�L‘fmtr+�Atmfkdc9�zCdmxhmf�Ghrsnpx–-�Gnv�LhbgZdk�Rgdpldp�Zmc�:kdw�
FpnalZm�Ansbgdc�dhp�:ssdlos�sn�Qdetsd�nrd�Vgn�RZx�sgd�GnknbZtrs�Mdudp�GZoodmdc
Ridoshb�HSfSyhmd�dchsnq�Lhbg‘dk�Rgdqldq�‘mc�?kdw�Fqnal‘m�eqnl�sgd�Rhlnm�Uhdrdm,
sg‘k�Bdmsdq�vqnsd�‘�annj�hm�1///�vghbg�sgdx�bk‘hl�hr�z‘�sgnqntfg�‘mc�sgntfgsetk�‘mrvdq�
sn�‘kk�sgd�bk‘hlr�ne�sgd�Gnknb‘trs�cdmhdqr-–�Hm�1//8+�‘�mdv�ztoc‘sdc–�dchshnm�‘ood‘qdc�
vhsg�sgd�r‘ld�‘lahshntr�fn‘k-�Hm�sgd�ld‘mshld+�qduhrhnmhrsr�g‘c�otakhrgdc�rnld�0/+///�
o‘fdr�ne�‘qbghu‘k�‘mc�enqdmrhb�qdrd‘qbg�qdrtksr-�Untkc�sgdhq�toc‘sdc�dchshnm�hmcddc�‘m,
rvdq�‘kk�sgd�qduhrhnmhrs�bk‘hlr; Hm�e‘bs+�Rgdqldq�‘mc�Fqnal‘m�bnlokdsdkx�hfmnqdc�sgd�
u‘rs�‘lntms�ne�qdbdms�rbgnk‘qkx�rstchdr�‘mc�ohkdc�to�‘�gd‘o�ne�e‘krhb‘shnmr+�bnmsnqshnmr+�
nlhrrhnmr+�‘mc�e‘kk‘bhntr�hmsdqoqds‘shnmr�ne�sgd�duhcdmbd-�Ehm‘kkx+�vg‘s�sgd�‘tsgnqr�bk‘hl�
sn�g‘ud�cdlnkhrgdc�hr�mns�qduhrhnmhrl�ats�‘�qhchbtkntr�o‘qncx�ne�hs-�dx�hfmnqdc�sgd�
jmnvm�tmqdkh‘ahkhsx� ne� sgdhq� bgdqqx,ohbjdc� rdkdbshnm� ne� duhcdmbd+� tshkhyhmf� tmudqhdc�
‘mc�hmbdrstntr�rntqbdr+�‘mc�narbtqhmf�sgd�l‘rrhud�ancx�ne�qdrd‘qbg�‘mc�‘kk�sgd�duhcdmbd�
sg‘s�cnnlr�sgdhq�oqnidbs�sn�e‘hktqd-�C�enp�C9HK
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B‘qnktr�L‘fmtr+�Atmfkdc9�zCdatmihmf�GnknbZtrs�CdmhZk�dnphdr–-�Gnv�IZldr�
Zmc�JZmbd�LnpbZm�Ansbgdc�dhp�:ssdlos�sn�:üpl�sgd�Ghrsnphbhsx�ne�sgd�MZyh�Fdmnbhcd
d�mnudkhrsr�‘mc�lnuhd,l‘jdqr�I‘ldr�‘mc�K‘mbd�Lnqb‘m�g‘ud�oqnctbdc�‘�annj�zsn�
dmc�ZGnknb‘trs[�cdmh‘k�nmbd�‘mc� enq�‘kk-–�Sn�cn� sghr+� zmn�rsnmd�v‘r� kd�tmstqmdc–� sn�
udqhex�ghrsnqhb‘k�‘rrdqshnmr�ax�oqdrdmshmf�z‘�vhcd�‘qq‘x�ne�rntqbdr–�ld‘ms�zsn�rgts�cnvm�
sgd�cda‘sd�cdmhdqr�vhrg�sn�bqd‘sd- Nmd�ax�nmd+�sgd�u‘qhntr�‘qftldmsr�Gnknb‘trs�cdmhdqr�
trd� sn� sqx� sn� chrbqdchs�v‘qshld� qdbnqcr� ‘qd� b‘qdetkkx� rbqtshmhydc� ‘mc� sgdm� rxrsdl‘sh,
b‘kkx�chroqnudm-–�Hs!r�‘�khd-�Ehqrs+�sgd�Lnqb‘mr�bnlokdsdkx�hfmnqdc�sgd�u‘rs�‘lntms�ne�qd,
bdms�rbgnk‘qkx�rstchdr�otakhrgdc�ax�qduhrhnmhrsr:�sgdx�chcm!s�dudm�hcdmshex�sgdl-�Hmrsd‘c+�
sgdx�dmf‘fdc�hm�rg‘cnvanwhmf+�bqd‘shmf�rnld�hl‘fhm‘qx+�anftr�zqduhrhnmhrs–�rb‘qdbqnv�
vghbg� sgdx� sgdm� snqd� sn�ohdbdr-� Hm�‘cchshnm+� sgdhq�jmnvkdcfd�dudm�ne� sgdhq�nvm�rhcd!r�
rntqbd�l‘sdqh‘k�v‘r�chrl‘k+�‘mc�sgd�v‘x�sgdx�a‘bjdc�to�sgdhq�lhrkd‘chmf�nq�e‘krd�bk‘hlr�
v‘r�ohshetkkx�hm‘cdpt‘sd-�C�enp�C9HK-
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In‘bghl�Gnl‘mm+�RsZkhm&r�VZp�ne�DwsdplhmZshnm�0520,0524
?�Fdql‘m�fnudqmldms�ghrsnqh‘m�cnbtldmsr�Rs‘khm!r�ltqcdqntr�v‘q�‘f‘hmrs�sgd�Fdq,
l‘m�‘qlx�‘mc�sgd�Fdql‘m�odnokd-�A‘rdc�nm�sgd�‘tsgnq!r�khedknmf�rstcx�ne�Fdql‘m�‘mc�
Qtrrh‘m�lhkhs‘qx�qdbnqcr+� sghr�annj�qdud‘kr� sgd�Qdc�?qlx!r�fqhrkx�qdbnqc�ne�‘sqnbhshdr�
‘f‘hmrs�rnkchdqr�‘mc�bhuhkh‘mr+�‘r�nqcdqdc�ax�Rs‘khm-�Rhmbd�sgd�081/r+�Rs‘khm�ok‘mmdc�sn�
hmu‘cd�Udrsdqm�Dtqnod�sn�hmhsh‘sd�sgd�zUnqkc�Qdunktshnm-–�Gd�oqdo‘qdc�‘m�‘ss‘bj�vghbg�
v‘r�tmo‘q‘kkdkdc�hm�ghrsnqx-�d�Fdql‘mr�mnshbdc�Rs‘khm!r�‘ffqdrrhud�hmsdmshnmr+�ats�sgdx�
tmcdqdrshl‘sdc�sgd�rsqdmfsg�ne�sgd�Qdc�?qlx-�Ug‘s�tmenkcdc�v‘r�sgd�lnrs,bqtdk�v‘q�
hm�ghrsnqx-�hr�annj�rgnvr�gnv�Rs‘khm�‘mc�ghr�Ankrgduhj�gdmbgl‘m�trdc�tmhl‘fhm‘akd�
uhnkdmbd�‘mc�‘sqnbhshdr�sn�aqd‘j�‘mx�qdrhrs‘mbd�hm�sgd�Qdc�?qlx�‘mc�sn�enqbd�sgdhq�tm,
vhkkhmf�rnkchdqr�sn�fgs�‘f‘hmrs�sgd�Fdql‘mr-�d�annj�dwok‘hmr�gnv�Rnuhds�oqno‘f‘m,
chrsr�hmbhsdc�sgdhq�rnkchdqr�sn�tmkhlhsdc�g‘sqdc�‘f‘hmrs�dudqxsghmf�Fdql‘m+�‘mc�gd�fhudr�
sgd�qd‘cdq�‘�rgnqs�ats�dwsqdldkx�tmokd‘r‘ms�fkhlord�hmsn�vg‘s�g‘oodmdc�vgdm�sgdrd�Rnuhds�rnkchdqr�m‘kkx�
qd‘bgdc�Fdql‘m�rnhk�hm�08349�?�fhf‘mshb�v‘ud�ne�knnshmf+�‘qrnm+�q‘od+�snqstqd+�‘mc�l‘rr�ltqcdq”
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Tcn�U‘kdmcx+�Vgn�RsZpsdc�Vnpkc�VZp�HH9�Sptsg�enp�Z�VZp,Snpm�Vnpkc
Enq� rdudm�cdb‘cdr+�l‘hmrsqd‘l�ghrsnqh‘mr�g‘ud� hmrhrsdc� sg‘s�Fdql‘mx�v‘r� sgd�l‘hm+�
he�mns�sgd�rnkd�btkoqhs�enq�tmkd‘rghmf�Unqkc�U‘q�HH�hm�Dtqnod-�Hm�sgd�oqdrdms�annj�sghr�
lxsg�hr�qdetsdc-�dqd�hr�‘u‘hk‘akd�sn�sgd�otakhb�snc‘x�‘�fqd‘s�mtladq�ne�cnbtldmsr�nm�
sgd�enqdhfm�onkhbhdr�ne�sgd�Fqd‘s�Onvdqr�adenqd�Rdosdladq�0828�‘r�vdkk�‘r�‘�vd‘ksg�ne�
khsdq‘stqd�hm�sgd�enql�ne�ldlnhqr�ne�sgd�odqrnmr�chqdbskx�hmunkudc�hm�sgd�cdbhrhnmr�sg‘s�
kdc�sn�sgd�ntsaqd‘j�ne�Unqkc�U‘q�HH-�Snfdsgdq+� sgdx�l‘cd�onrrhakd�U‘kdmcx!r�oqdrdms�
lnr‘hb,khjd�qdbnmrsqtbshnm�ne�sgd�dudmsr�adenqd�sgd�ntsaqd‘j�ne�sgd�v‘q�hm�0828-�hr�
annj�g‘r�addm�otakhrgdc�nmkx�‘dq�‘m� hmsdmrhud� rstcx�ne� rntqbdr+� s‘jhmf� sgd�fqd‘sdrs�
b‘qd� sn�lhmhlhyd� rodbtk‘shnm� ‘mc� hmedqdmbd-�d� oqdrdms� dchshnm�g‘r� addm� sq‘mrk‘sdc�
bnlokdsdkx�‘mdv�eqnl�sgd�Fdql‘m�nqhfhm‘k�‘mc�g‘r�addm�rkhfgskx�qduhrdc-
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Fdql‘q�Qtcnke9�QdrhrsZmbd�hr�NakhfZsnpx 
Hm� 1//4� Qtcnke+� ‘� od‘bdetk� chrrhcdms� ‘mc� otakhrgdq� ne� qduhrhnmhrs� khsdq‘stqd+� v‘r� jhc,
m‘oodc�ax�sgd�T-R-�fnudqmldms�‘mc�cdonqsdc�sn Fdql‘mx-�dqd�sgd�knb‘k�k‘bjdx�qdfhld�
rs‘fdc�‘�rgnv�sqh‘k�‘f‘hmrs�ghl�enq�ghr�ghrsnqhb‘k�vqhshmfr-�Qtcnke�v‘r�mns�odqlhssdc�sn�
cdedmc�ghr�ghrsnqhb‘k�nohmhnmr+�‘r�sgd�Fdql‘m�odm‘k�k‘v�oqnghahsr�sghr-�Wds�gd�cdedmcdc�
ghlrdke�‘mxv‘x9 6�c‘xr�knmf�Qtcnke�gdkc�‘�roddbg�hm�sgd�bntqs�qnnl+�ctqhmf�vghbg�gd�
oqnudc�rxrsdl‘shb‘kkx�sg‘s�nmkx�sgd�qduhrhnmhrsr�‘qd�rbgnk‘qkx�hm�sgdhq�‘sshstcd+�vgdqd‘r�
sgd�Gnknb‘trs�nqsgncnwx�hr�ldqdkx�ordtcn,rbhdmshb-�Gd�sgdm�dwok‘hmdc�hm�cds‘hk�vgx�hs�
hr�dudqxnmd!r�nakhf‘shnm�sn�qdrhrs+�vhsgnts�uhnkdmbd+�‘�fnudqmldms�vghbg�sgqnvr�od‘bdetk�
chrrhcdms�hmsn�ctmfdnmr-�Ugdm�Qtcnke�sqhdc�sn�otakhrg�ghr�otakhb�cdedmbd�roddbg�‘r�‘�
annj�eqnl�ghr�oqhrnm�bdkk+�sgd�otakhb�oqnrdbtsnq�hmhsh‘sdc�‘�mdv�bqhlhm‘k�hmudrshf‘shnm�
‘f‘hmrs�ghl-�?dq�ghr�oqna‘shnm�shld�dmcdc�hm�1/00+�gd�c‘qdc�otakhrg�sghr roddbg�‘mx,
v‘x”
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Fdql‘q�Qtcnke+�Gtmshmf�FdplZp�Qtcnke9�DrrZxr�nm�Z�Lncdpm,CZx�Vhsbg�Gtms
Fdql‘m,anqm�qduhrhnmhrs�‘bshuhrs+�‘tsgnq�‘mc�otakhrgdq�Fdql‘q�Qtcnke�cdrbqhadr�vghbg�dudmsr�l‘cd�ghl�bnm,
udqs�eqnl�‘�Gnknb‘trs�adkhdudq�sn�‘�Gnknb‘trs�rjdoshb+�pthbjkx�qhrhmf�sn�‘�kd‘chmf�odqrnm,
‘khsx�vhsghm�sgd�qduhrhnmhrs�lnudldms-�hr�hm�stqm�tmkd‘rgdc�‘�srtm‘lh�ne�odqrdbtshnm�
‘f‘hmrs�ghl9� knrr�ne�ghr� ina+�cdmhdc�OgC�dw‘l+�cdrsqtbshnm�ne�ghr� e‘lhkx+�cqhudm� hmsn�
dwhkd+�rk‘mcdqdc�ax�sgd�l‘rr�ldch‘+�khsdq‘kkx�gtmsdc+�b‘tfgs+�ots�nm�‘�rgnv�sqh‘k�vgdqd�
khmf�lnshnmr�sn�hmsqnctbd�duhcdmbd�hr�hkkdf‘k�tmcdq�sgd�sgqd‘s�ne�etqsgdq�oqnrdtbshnm+�
‘mc�m‘kkx�knbjdc�to�hm�oqhrnm�enq�xd‘qr�enq�mnsghmf�dkrd�sg‘m�ghr�od‘bdetk�xds�bnmsqnudq,
rh‘k�rbgnk‘qkx�vqhshmfr-�Hm�rdudq‘k�drr‘xr+�Qtcnke�s‘jdr�sgd�qd‘cdq�nm�‘�intqmdx�sgqntfg�
‘m�‘artqc�vnqkc�ne�fnudqmldms�‘mc�rnbhds‘k�odqrdbtshnm�vghbg�lnrs�ne�tr�bntkc�mdudq�
dudm�e‘sgnl�‘bst‘kkx�dwhrsr-”
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Fdql‘q�Qtcnke+�d�CZx�:lZynm�Ltpcdpdc�Ghrsnpx
?l‘ynm�hr�sgd�vnqkc!r�ahffdrs�annj�qds‘hkdq-�dx�cnlhm‘sd�sgd�T-R-�‘mc�rdudq‘k�enqdhfm�
l‘qjdsr-�Otqrt‘ms�sn�sgd�0887�cdbk‘q‘shnm�ne�?l‘ynm!r�entmcdq�Id�Adynr�sn�ndq�zsgd�
fnnc+�sgd�a‘c�‘mc�sgd�tfkx+–�btrsnldqr�nmbd�bntkc�atx�dudqx�annj�sg‘s�v‘r�hm�oqhms�‘mc�
v‘r�kdf‘k�sn�rdkk-�Gnvdudq+� hm�d‘qkx�1/06+�‘�rdqhdr�ne�‘mnmxlntr�anla�sgqd‘sr�‘f‘hmrs�
Idvhrg�bnlltmhsx�bdmsdqr�nbbtqqdc�hm�sgd�T-R-+�etdkhmf�‘�b‘lo‘hfm�ax�Idvhrg�fqntor�
sn�bn‘w�?l‘ynm�hmsn�a‘mmhmf�qduhrhnmhrs�vqhshmfr+�e‘krd�onqsq‘hmf�sgdl�‘r�‘msh,Rdlhshb-�
Nm�L‘qbg�5+�1/06+�?l‘ynm�b‘udc�hm�‘mc�a‘mmdc�lnqd�sg‘m�0//�annjr�vhsg�chrrdmshmf�
uhdvonhmsr�nm�sgd�Gnknb‘trs-�Hm�?oqhk�1/06+�‘m�Hrq‘dkh�Idv�v‘r�‘qqdrsdc�enq�g‘uhmf�ok‘bdc�
sgd�e‘jd�anla�sgqd‘sr+�‘�o‘hc�zrdquhbd–�gd�g‘c�ndqdc�enq�xd‘qr-�Ats�sg‘s�chc�mns�bg‘mfd�
?l‘ynm!r�lhmc-�Hsr�rsnqdr�qdl‘hm�bknrdc�enq�ghrsnqx�annjr�Idvhrg�knaax�fqntor�chr‘o,
oqnud�ne-�hr�annj�‘bbnlo‘mhdr�sgd�cnbtldms‘qx�ne�sgd�r‘ld�shskd-�Ansg�qdud‘k�gnv�qduhrhnmhrs�otakhb‘shnmr�
g‘c�adbnld�rn�onvdqetkkx�bnmuhmbhmf�sg‘s�sgd�onvdqr�sg‘s�ad�qdrnqsdc�sn�vg‘s� knnjr�khjd�‘�chqsx�e‘krd,‘f�
nodq‘shnm�hm�nqcdq�sn�fds�sgdrd�annjr�a‘mmdc�eqnl�?l‘ynm”
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nl‘r�C‘ksnm+�Ghskdp�nm�sgd�Idvr
‘s�?cnke�Ghskdq�ronjd�nts�‘f‘hmrs�sgd�Idvr�hr�adxnmc�nauhntr-�Ats�ne�sgd�sgntr‘mcr�ne�
annjr�‘mc�‘qshbkdr�vqhssdm�nm�Ghskdq+�uhqst‘kkx�mnmd�ptnsdr�Ghskdq!r�dw‘bs�vnqcr�nm�sgd�
Idvr-�d�qd‘rnm�enq�sghr�hr�bkd‘q9�nrd�hm�onrhshnmr�ne�hmtdmbd�g‘ud�hmbdmshudr�sn�oqd,
rdms�‘�rhlokhrshb�ohbstqd�ne�Ghskdq�‘r�‘�aknnc,sghqrsx�sxq‘ms-�Gnvdudq+�Ghskdq!r�s‘jd�nm�sgd�
Idvr�hr�e‘q�lnqd�bnlokdw�‘mc�rnoghrshb‘sdc-�Hm�sghr�annj+�enq�sgd�qrs�shld+�xnt�b‘m�l‘jd�
to�xntq�nvm�lhmc�ax�qd‘chmf�md‘qkx�dudqx�hcd‘�sg‘s�Ghskdq�ots�enqsg�‘ants�sgd�Idvr+�hm�
bnmrhcdq‘akd�cds‘hk�‘mc�hm�etkk�bnmsdws-�hr�hr�sgd�qrs�annj�dudq�sn�bnlohkd�ghr�qdl‘qjr�
nm�sgd�Idvr-�?r�xnt�vhkk�chrbnudq+�Ghskdq!r�‘m‘kxrhr�ne�sgd�Idvr+�sgntfg�gnrshkd+�hr�dqtchsd+�
cds‘hkdc+�‘mc�“�rtqoqhrd+�rtqoqhrd�“�k‘qfdkx�‘khfmr�vhsg�dudmsr�ne�qdbdms�cdb‘cdr-�dqd�‘qd�
l‘mx�kdrrnmr�gdqd�enq�sgd�lncdqm,c‘x�vnqkc�sn�kd‘qm-
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nl‘r�C‘ksnm+�Fndaadkr�nm�sgd�Idvr
Eqnl�sgd�‘fd�ne�15�tmshk�ghr�cd‘sg� hm�0834+� Inrdog�Fndaadkr�jdos�‘�md‘q,c‘hkx�ch‘qx-�
Eqnl�hs+�vd�fds�‘�cds‘hkdc�knnj�‘s�sgd�‘sshstcdr�ne�nmd�ne�sgd�ghfgdrs,q‘mjhmf�ldm�hm�M‘yh�
Fdql‘mx-�Fndaadkr�rg‘qdc�Ghskdq!r�chrkhjd�ne�sgd�Idvr+�‘mc�khjdvhrd�v‘msdc�sgdl�sns‘kkx�
qdlnudc�eqnl�sgd�Qdhbg�sdqqhsnqx-�Tkshl‘sdkx+�Fndaadkr�‘mc�nsgdqr�rntfgs� sn�qdlnud�
sgd�Idvr�bnlokdsdkx�eqnl�sgd�Dtq‘rh‘m�k‘mc�l‘rr…odqg‘or�sn�sgd�hrk‘mc�ne�L‘c‘f‘rb‘q-�
hr�vntkc�ad�sgd�zm‘k�rnktshnm–�sn�sgd�Idvhrg�Ptdrshnm-�Mnvgdqd�hm�sgd�ch‘qx�cndr�
Fndaadkr�chrbtrr�‘mx�Ghskdq�nqcdq�sn�jhkk�sgd�Idvr+�mnq�hr�sgdqd�‘mx�qdedqdmbd�sn�dwsdq,
lhm‘shnm�b‘lor+�f‘r�bg‘ladqr+�nq�‘mx�ldsgncr�ne�rxrsdl‘shb�l‘rr,ltqcdq-�Fndaadkr�
‘bjmnvkdcfdr� sg‘s� Idvr�chc� hmcddc�chd�ax� sgd� sgntr‘mcr:�ats� sgd�q‘mfd�‘mc�rbnod�ne�
jhkkhmfr�duhcdmskx�e‘kk� e‘q�rgnqs�ne�sgd�bk‘hldc�ftqd�ne�5�lhkkhnm-�hr�annj�bnms‘hmr+�
enq�sgd�qrs�shld+�dudqx�rhfmhb‘ms�ch‘qx�dmsqx�qdk‘shmf�sn�sgd�Idvr�nq�Idvhrg�onkhbx-�?krn�
hmbktcdc�‘qd�o‘qsh‘k�nq�etkk�bhs‘shnmr�ne�0/�l‘inq�drr‘xr�ax�Fndaadkr�nm�sgd�Idvr-
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nl‘r�C‘ksnm+�d�Idvhrg�GZmc�hm�sgd�Vnpkc�VZpr
Enq�l‘mx�bdmstqhdr+�Idvr�g‘ud�g‘c�‘�mdf‘shud�qdots‘shnm�hm�l‘mx�bntmsqhdr-�d�qd‘rnmr�
fhudm�‘qd�okdmshetk+�ats�kdrr�vdkk�jmnvm�hr�sgdhq�hmunkudldms�hm�v‘q-�Ugdm�vd�dw‘lhmd�
sgd�b‘tr‘k� e‘bsnqr� enq�v‘q+� ‘mc� knnj�‘s� hsr�oqhl‘qx�admdbh‘qhdr+�vd� qdod‘sdckx�mc�‘�
Idvhrg�oqdrdmbd-�qntfgnts�ghrsnqx+�Idvr�g‘ud�ok‘xdc�‘m�dwbdoshnm‘kkx�‘bshud�qnkd� hm�
oqnlnshmf� ‘mc� hmbhshmf�v‘q-�Uhsg� sgdhq� knmf,mnsnqhntr� hmtdmbd� hm� fnudqmldms+�vd�
mc�qdbtqqdms� hmrs‘mbdr�ne� Idvr�oqnlnshmf�g‘qckhmd� rs‘mbdr+�adhmf�tmbnloqnlhrhmf+�
‘mc� ‘bshudkx� hmbhshmf�odnokd� sn�g‘sqdc-� Idvhrg�lhr‘msgqnox+� qnnsdc� hm�Nkc�Sdrs‘ldms�
l‘mc‘sdr+� ‘mc� bnlahmdc�vhsg� ‘� qtsgkdrr�l‘sdqh‘khrl+�g‘r� kdc� sgdl+� shld� ‘mc� ‘f‘hm+�
sn�hmrshf‘sd�v‘qe‘qd�he�hs�rdqudc�sgdhq�k‘qfdq�hmsdqdrsr-�hr�e‘bs�dwok‘hmr�ltbg�‘ants�sgd�
oqdrdms,c‘x�vnqkc-�Hm�sghr annj+�nl‘r�C‘ksnm�dw‘lhmdr�hm�cds‘hk�sgd�Idvhrg�g‘mc�hm�
sgd�svn�vnqkc�v‘qr-�?knmf�sgd�v‘x+�gd�chrrdbsr�Idvhrg�lnshudr�‘mc�Idvhrg�rsq‘sdfhdr�enq�
l‘whlhyhmf�f‘hm�‘lhcrs�v‘qe‘qd+�qd‘bghmf�a‘bj�bdmstqhdr-
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nl‘r�C‘ksnm+�DsdpmZk�RspZmfdpr9�BphshbZk�Thdvr�ne�Idvr�Zmc�ItcZhrl�pntfg�sgd�:fdr
Hs�hr�bnllnm�jmnvkdcfd�sg‘s�Idvr�g‘ud�addm�chrkhjdc�enq�bdmstqhdr…rnldshldr�kn‘sgdc+�
rnldshldr�g‘sdc-�Ats�vgx;�d�rs‘mc‘qc�qdokx�hr�sg‘s�‘msh,Rdlhshrl�hr�‘�zchrd‘rd–�sg‘s+�
enq�rnld�rsq‘mfd�qd‘rnm+�g‘r�‘hbsdc�mnm,Idvr�enq�‘fdr-�Ats�sghr�l‘jdr�khsskd�rdmrd-�Mnq�
b‘m�hs�ad�‘m�zhqq‘shnm‘k–�qd‘bshnm-�Rtbg�sghmfr�ltrs�g‘ud�qd‘k+�ogxrhb‘k�b‘tr‘k�e‘bsnqr-
Ntq�adrs�gnod�enq�tmcdqrs‘mchmf�sghr�qdbtqqdms�]‘msh,Rdlhshrl!�hr�sn�rstcx�sgd�ghrsnqx9�
sn� knnj� ‘s� sgd� ‘bst‘k�vnqcr�vqhssdm�ax�oqnlhmdms� bqhshbr� ne� sgd� Idvr+� hm� bnmsdws+� ‘mc�
vhsg� ‘m� dxd� sn� ‘mx� bnllnm�o‘ssdqmr� sg‘s�lhfgs� dldqfd-� Rtbg� ‘� rstcx� qdud‘kr� rsqhj,
hmfkx�bnmrhrsdms�nardqu‘shnmr9�Idvr�‘qd�rddm�‘r�odqmhbhntr+�bnmmhuhmf+�rghx�kh‘qr:�sgdx�
g‘qanq�‘�cddo,rd‘sdc�g‘sqdc�ne�gtl‘mhsx:� sgdx�‘qd�‘s�nmbd�ennkhrg�‘mc�‘qqnf‘ms:� sgdx�
‘qd�rnbh‘kkx�chrqtoshud�‘mc�qdadkkhntr:�sgdx�‘qd�qtsgkdrr�dwoknhsdqr�‘mc�o‘q‘rhsdr:�sgdx�‘qd�
l‘rsdq�bqhlhm‘kr…sgd�khrs�fndr�nm-
d�odqrhrsdmbd�ne�rtbg�bnlldmsr� hr�qdl‘qj‘akd�‘mc�rsqnmfkx�rtffdrsr�sg‘s�sgd�b‘trd�
enq�rtbg�‘mhlnrhsx�qdrhcdr�hm�sgd�Idvr�sgdlrdkudr…hm�sgdhq�‘sshstcdr+�sgdhq�u‘ktdr+�sgdhq�dsgmhb�sq‘hsr�‘mc�sgdhq�
adkhder-�Hs� hr�g‘qc�sn�bnld�sn�‘mx�nsgdq�bnmbktrhnm�sg‘m�sg‘s�Idvr�‘qd�hmbkhmdc�snv‘qc�‘bshnmr�sg‘s�sqhffdq�‘�
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qdutkrhnm�hm�mnm,Idvr-�Idvr�g‘ud�‘kv‘xr�addm+�‘mc�vhkk�‘kv‘xr�ad+�dsdqm‘k�rsq‘mfdqr-
Fhudm�sghr�e‘bs+�vd�g‘ud�‘�chübtks�o‘sg�enqv‘qc-�Nmd�kdrrnm�ne�ghrsnqx�hr�sg‘s�Idvr�vhkk�mns�bg‘mfd:�he�‘mxsghmf+�
sgdx�vhkk�adbnld�adssdq�‘s�ghchmf�sgdhq�qd‘k�lnshudr�‘mc�hmsdmsr-�Tmcdq�rtbg�bnmchshnmr+�l‘mx�fqd‘s�sghmjdqr�
g‘ud�bnld�sn�sgd bnmbktrhnm�sg‘s�Idvr�ltrs�ad�rdo‘q‘sdc�eqnl�sgd�qdrs�ne�gtl‘mhsx-
Dsdqm‘k�Rsq‘mfdqr� hr�‘�oqnentmckx� hlonqs‘ms�annj-� Hs�‘ccqdrrdr� sgd�lncdqm,c‘x�zIdvhrg�oqnakdl–� hm�‘kk� hsr�
cdosg…rnldsghmf�vghbg�hr�‘qft‘akx�‘s�sgd�qnns�ne�l‘mx�ne�sgd�vnqkc!r�rnbh‘k+�onkhshb‘k�‘mc�dbnmnlhb�oqna,
kdlr-�d�l‘ssdq�hr�tqfdms:�vd�g‘udm!s�‘�lnldms�sn�knrd-
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d�Ptddm�udqrtr�Yämcdk9�d�Ehprs�W”mcdk�SphZk9�d�SpZmrbphos
Hm� sgd�d‘qkx�087/r+�Dqmrs�Yämcdk+ ‘�Fdql‘m� hllhfq‘ms� khuhmf� hm�Snqnmsn+�v‘r�
hmchbsdc�enq�‘kkdfdckx�roqd‘chmf�ze‘krd�mdvr–�ax�rdkkhmf�bnohdr�ne�Qhbg‘qc�G‘qc,
vnnc!r�aqnbgtqd�Chc�Rhw�Hhkkhnm�MdSkkx�Chd, �vghbg�bg‘kkdmfdc�sgd�‘bbtq‘bx�ne�
sgd�nqsgncnw�Gnknb‘trs�m‘qq‘shud-�Ugdm�sgd�b‘rd�vdms�sn�bntqs�hm�0874+�rn,b‘kkdc�
Gnknb‘trs�dwodqsr�‘mc�zdxdvhsmdrrdr–�ne�sgd�‘kkdfdc�gnlhbhc‘k�f‘r�bg‘ladqr�‘s�
?trbgvhsy�vdqd�bqnrr,dw‘lhmdc�enq�sgd�qrs�shld�hm�ghrsnqx�ax ‘�bnlodsdms�‘mc�
rjdoshb‘k� kdf‘k� sd‘l-�d�qdrtksr�vdqd�‘arnktsdkx�cdu‘rs‘shmf� enq� sgd�Gnknb‘trs�
nqsgncnwx-�Dudm�sgd�oqnrdbtsnq+�vgn�g‘c�rtllnmdc�sgdrd�vhsmdrrdr�sn�ankrsdq�
sgd�l‘hmrsqd‘l�Gnknb‘trs�m‘qq‘shud+�adb‘ld�‘s�shldr�‘mmnxdc�ax�sgdhq�hmbnl,
odsdmbd�‘mc�ldmc‘bhsx-�Enq�cdb‘cdr+�sgdrd�lhmc,anffkhmf�sqh‘k�sq‘mrbqhosr�vdqd�
ghccdm�eqnl�otakhb�uhdv-�Mnv+� enq� sgd�qrs� shld+� sgdx�g‘ud�addm�otakhrgdc� hm�
oqhms�hm�sghr�mdv�annj�“�tm‘aqhcfdc�‘mc�tmdchsdc-
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A‘qa‘q‘�Jtk‘ryj‘�’dc-(+�d�Rdbnmc�W”mcdk�SphZk9�Dwbdposr�epnl�sgd�SpZmrbphos
Hm�0877-�Fdql‘m,B‘m‘ch‘m�Dqmrs�Yämcdk�v‘r�enq�nm�sqh‘k�‘�rdbnmc�shld�enq�‘k,
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cdedmrd�hm�‘m�‘ssdlos�sn�oqnud�sg‘s�qduhrhnmhrs�bnmbdosr�ne�zsgd�Gnknb‘trs–�‘qd�
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qdrd‘qbg�dnqsr�‘r�dwontmcdc�hm�sgd�rdqhdr�DnknbStrs�DSmcannir-�Hm�bnmsq‘rs�sn�
sgd�Ehqrs�Yämcdk�Sqh‘k�ne�0874+�sgd�rdbnmc�sqh‘k�g‘c�‘�ltbg�fqd‘sdq�hlo‘bs�hm,
sdqm‘shnm‘kkx+�l‘hmkx�ctd�sn�sgd�Jdtbgsdp�Qdonps+�sgd�qrs�hmcdodmcdms�enqdmrhb�
qdrd‘qbg�odqenqldc�nm�?trbgvhsy+�vghbg�v‘r�dmcnqrdc�nm�sgd�vhsmdrr�rs‘mc�ax�
Aqhshrg�adrsrdkkhmf�ghrsnqh‘m�C‘uhc�Hquhmf-�d�oqdrdms�annj�ed‘stqdr�sgd�drrdmsh‘k�
bnmsdmsr�ne�sghr�k‘mcl‘qj�sqh‘k�vhsg�‘kk�sgd�fqhoohmf+�‘s,shldr,cq‘l‘shb�cds‘hkr-�
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b‘trdr-�Mn�‘lntms�ne�dwodqs�sdrshlnmx�b‘m�l‘sbg�sgd�onvdq�ne�rodbs‘bkd-�Gdqd+�‘s�shldr�
sgqntfg�sgd�fqnsdrptd�uhnkdmbd�sxohb‘k�ne�Fq‘mc�Fthfmnk+�‘s�shldr�sgqntfg�sgd�lhkcdq�
ats�mn,kdrr,gnqqhexhmf�bnmrohq‘bhdr�ne�ldm� hmbhsdc�ax�‘�bnmfdmhs‘k�chrnqcdq� sn� etkkk�
sgdhq�cqhud�enq�vnqkc�cnlhm‘shnm+�‘qd�‘�edv�ne�sgd�lnrs,sdkkhmf�rs‘fdr�hm�sgdhq�bqtr‘cd�
‘f‘hmrs�gtl‘mhsx+�‘mc�sgdhq�bnmrdptdmbdr+�‘r�hl‘fhmdc�ax�sgd�‘tsgnq-
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